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FOREWORD 


The four thousand hymns in Tamil (premu siy Hei LIB) sung 
by the Azhwars (saints immersed in the Divine) from the South of 
India have been a treasure house of gems, which shed light on the 
philosophic tenets of the Vedas and the Upanishads elusive even to 
the most learned. Swami Desikan, the great acharya and a renowned 
scholar of the 13 century A.D, had the following verse in Sri 


Guruparamparaa Saaram about the garlands of hymns woven by the 
Azhwars: 


amisy LBs CLAUMPEUTT pert 
ALMATA HEr Oh fia 
SALJU NGENGET 1510 LN [EMBOK 

grem mpALMA wipers Geng 
SHOALIGLOSVEUTD WEMDEHINETEINS; cuTerGouGev Ih HAD 
winsa cet plus sett nia LIN bie 
Geuu sip anevassir pmi Amu Gandi 
Asefluns vepar Afh Gorin 


They in fact inspired Sri Ramanuja to propound the Visishta Advaita 
philosophy in later years. The advent of the Azhwars has been referred 
to in the Srimad Bhagavata Puraanam (Sk XI-5- 39-40). The Azhwars 
all hailed from the region in Tamil Nadu adjoining the rivers Cauveni, 
Paalar and Tamrabarani. They were all from different walks of life; 
different social strata, but not all contemporaries. Yet they were 
amazingly unified in their vibrant divine experiences and their philosophic 
views. The causal principle underlying all existence for them was not 
an impersonal reality but the most Auspicious Person, Sriman Narayana 
with all the glorious attributes, the most important attribute being His 
compassion, represented by “Sn”, the divine mother Mahalakshmi, 
ever resident in His heart. They directly experienced the Divine in the 
totality of the creation and their love of the Divine flowed in the form 
of beautiful poetry, enriching the path of devotion or Bhakti. Their 


works convey the “Sareera-Sareeree-Bhava” implying that the physical 
world is the body of the Lord and the Lord represents the life and soul 
of the physical world. The unconditional compassion (“nirhetuka 
kripa”) the Lord has for His creation, is the means to overcome all 
bondage resulting from one’s actions. For them, the Lord was not 
only the way or the means but also the goal. 


The first three of these great sages, namely Sri Poikai Muni, Sri Bhutat 
Azhwar and Sri Pey Azhwar, were called the Mudhal Azhwars for 
they were the pioneers. They were contemporaries. Sri Thirumazhisai 
Piran, the fourth in the list, also must have lived around the same time 
as the Mudhal Azhwars, since there is good internal evidence from 
the works of the Azhwars for this. The Mudhal Azhwars werc from 
the vicinity of the modem city Chennai. The author has referred to the 
story of the origin of the Naalayira Divya Prabhandam in the coming 
together of the Mudhal Azhwars in Thirukkovaloor, one dark stormy 
night in a small corridor at the threshold of a house, and how the 
presiding deity from Thirukkovaloor temple, Lord Trivikrama, along 
with Sri Mahalakshmi, eager to mingle with His devotees, appeared 
amongst them although not revealing His presence. However, the 
Azhwars felt this indirectly as a sense of pressure in that small space. 
This led to the spontaneous outpouring of the three sweet and fragrant 
garlands of verses, each containing one hundred pasurams in the 
“andadhi” style, each following the other, beginning with Sri Poikai 
Muni, his poetic arclight beaming on the invisible Lord, in a resplendant 
cosmic vision then and there. This story is referred to in Sri Poikai 


Azhwar’s Mudal Thiruvandadhi: 


byb SKA ed ile mused .. sma EBET 
Aen aNu apg ue (86) 


Irandaam Thiruvandadhi is the work of Sri Bhutat Azhwar. It is a 


master piece of Tamil poetry; a beautiful garland of one hundred verses. 
While Sn Poikai Azhwar glorified the cosmic aspects of the Lord by 
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starting with “enamud gsefuun”, Sri Bhutat Azhwar starts with 
“HL gasku”, lighting a lamp with devotion as the base, love as 
the oil, the sweet mind as the wick and the knowing Self as the shining 
flame offering all of them to the Lord. Sri Bhutat Azhwar had the 


special grace of the Lord from the early days of his life for he refers to 
the divine vision even as he was “‘in-utero”’, 


— MT) 

apáta yt SPH OBST ipCmetr KAOLAH 
Spát Gubeng dma (87) 

“Ren ps3 6) wusna whens GE Hss” 


“Fire of knowledge bums all actions into ashes” says Sri Krishna in 
the Geetha (4-37). 


While knowledge is essential for liberation, true spiritual knowledge 
leads naturally to superior devotion (“Bhakti”) which is intense love 
of the Divine. Perfect geh] often at the end becomes a superior 
L445. For instance, Sri Aadi Sankara, a great gepmj6) also has done 
several works of pure devotion such as “Bhaja Govindam”, “Sri 
Ranganathashtakam” and others. This was true of all the Azhwars for 
their bhakti was based on true and clear spiritual knowledge. Sri Bhutat 
Azhwar exemplifies this quite clearly. Perhaps for this reason, Sri Bhuta 
Piran, although second in the list of the twelve Azhwars, is actually 
mentioned first in a single benedictory verse commonly recited: 

LYBID Gude wanara- LAL IBMT 

Wi uiden- Etna -Sumpeun puni i 

LE STHSACT ED Tan ug BST daga 

wios LITEM (phd uai un 


The Azhwar points to the grace of the Lord as the underlying cause of 
the entire spiritual process. 


GUT HST Osi ai aS suung Quer sil 
Gensd6en oot CEs) bene EGS Ngan DHA i 
PEACH oot JEN ener wyd MACE É Fy. (59) 


vu 


While emphasizing the easy accessibility of the Lord, he points out 
that no one can fully comprehend this aspect of the Lord. 


eas Lap. éled D 
HES Cnc] Asho lect cerip con 
unran MIE ai. (5) 


The Azhwar’s devotion to the Lord is a complete offering of “Self” 
with total involvement, 


Lewih êsa FCs] OLEIN ensued 
AONE Bape Crp ioe seiun- HIEN Caco 
Uh esi ai CETL YASWLID LITT HI MEIGS 
Aw sess) anggi (65) 


and in his own word the love he has for the Lord is too overflowing 
for him to bear, 


~-=- “GT OO DET 
HETEUCT TED LUINGYGNL GUEST L} (100) 


The Azhwar practices and recommends immensely 
Naamasankeerthana namely reciting the glorious names of the Lord 
including the “Sahasranama”, 


Sub Revues umi Guy AH humi 
aumur Eyetleneusgyyd---- (73) 


In several verses (2,6, 14,20,38,39,44,51,57,64,66,72,73,77,92), he 
makes reference to the Lord’s name. Similar to Sri Thirumazhisai Piran, 
he also concludes that the Lord’s name is the ultimate meaning of all 
the Vedas and the Upanishads. 
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Shen GLUTUHETUP AA Bib gence Gus op mcd GUN 
SS ge dipoe cyeorpanert---- 

sene ID EUS CLIT 

Aaredgeus Di HSE (39) 


Sri Bheeshma recommends recitation of the Sahasranaama of the Lord 


as the best Dharma to Yudhistira. Sri Bhudat Azhwar considers this 
as a penance. 


arisen nù pei Cleo GhSe---- 
TH Lewih eni Guy FOOT OLAT AD 
STH WS DH HOO Hod. (77) 


Sri “Poodattazhwar’’, or Bhuta Yogi as he was known, was born in 
Thirukkadal Mallai near modern Mahabalipuram. It was a great harbour 
city at the time of the great Pallava kings. They had left a rich legacy 
behind them in the form of the most beautiful sculptures, the relics of 
which stand even today on the sea shores in Mahabalipuram. Many 
of the kings in their dynasty were great bhaktas themselves, and it 
would seem entirely possible that the exemplary Azhwar’s bhakti might 
have been the stimulus for this. 


In order to fully appreciate Azhwars’ works, one will have to read 
them with the aid of one of the authoritative commentary of the great 
Acharyas. However, these original commentaries are in the old 
“manipravaala” style with Tamil admixed with Sansknit. In addition, 
the words used will often be unfamiliar even to the ardent modem day 
students. Sri Bhutat Azhwar’s Irandaam Thiruvandadh1 is actually set 
in beautiful and rich literary Tamil (“oes bap”). Thus it will be quite 
hard for most of us who are not proficient in literary Tamil. Therefore, 
there is aneed for free translations which are based on the authoritative 
interpretations of the commentators like Sri Periya Vaachaan Pillai. 
oF current free translation of the Irandaam Thiruvandadhi by Sri 

yagopalan is therefore a very welcome addition which will be greatly 
appreciated by everyone interested in the Azhwars’ works. The 
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translation is clear and succinct with a fine style of presentation. This 
follows splendidly his previous elegant book in which he had rendered 
a similar translation of Mudhal Thiruvandadhi. 


May the grace of the Azhwars and the Lord Sri Ranganatha 
(“Opes oor yeu 65 eg” as lovingly referred to by Sri Bhuta Piran) 
always shine on my brother Sri Rajagopalan and encourage him to 
continue in similar endeavours. 


N. Ranganathan. 
32, Cobblestone Dr 
Willowdale, Ontario 
Canada.M2J2X7. 
May 21, 2001. 


PREFACE 


Bhutat Azhwar’s Iranda‘m Thiruvandhadhi forms part of the 
‘lyarpa‘’ portion of the ‘Na‘la‘yira Divya Prabandham’, the 
collective works of the Azhwars of South India. The Azhwars 
probably lived between the fifth and eighth century A.D. in and around 
the regions served by rivers like Palar,Cauveri, Vaigai,and Tamrabarani. 
Drawn from different social backgrounds, they were mystic saints 
who through their inspired songs first propounded the Sri Vaishnava 
faith and Visishta‘dvaita‘ philosophy. The Divya Prabandham 
numbering in all four thousand hymns in Tamil has been termed the 
Tamil Veda, due to their rich philosophic content and thought harmony 
with Vedas and Upanishads.By their ecstatic poetry, these saints laid 
the foundations for the spread of the bhakthi movement in the 
South,and the enunciation of the Visishta‘dvaita’ philosophy by Sri 
Ramanuja who came later.Affirming the status of Narayana as the 
Supreme Being, (Parama-purusha) as authenticated in the Sruti 
declarations,they sang of Narayana both as immanent in the universe 
and transcendent and beyond it. They sang of Him in His diverse 
‘praka‘ra’s’ or modes, as ‘Parava‘sudeva”’ in Vaikuntam,in ‘Vyuha’ 
form in ‘Kshira’bdhi’, in His various ‘Vibhava‘ta‘ra‘s as Rama, 
Krishna etc.,as ‘Antarya’mi’ in the hearts of all beings, and in “Arca” 
form in the temples erected for Him. To them, God was as real and 
transcendent in the ‘arca’ form as He is real and immanent in 
Vaikuntam.Thus all the five forms represent the one and only Supreme 
Being.In short,they experienced and articulated their experiences of 
the Lord in all His glory,both in ‘nitya vibhuti’ in the transcendent 
form,and in ‘lila’ vibhuti’ in the material universe.To them, God was 
not a mere abstraction or intellectual perception, but a living 
presence.He lived in them, and they lived in Him,or as one of the 
Azhwars beautifully phrased it, ‘ae er s@anent Ooo gett 


OCUBCHSH jgerensrusid nei AA Geer”. 
Poigai Azhwar,Bhutat Azhwar and Pei Azhwar were the earliest of 
the Azhwar galaxy numbering in all twelve, and are referred to as 
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‘Mudhal Azhwars’. They were born on successive days in the same 
year and month, Poigai Piran the eldest of the three at 
Kancheepuram,Bhutat Azhwar the middle one at ‘Thirukkadalmallai’ 
now known as Mahabalipuram, and Pei Azhwar the last at Mylapore 
in Madras. They came together for the first time in a place called 
Thirukkovalur, in the front passage of a house commonly known in 
Tamil homes as ‘Gp’ one stormy night, while taking shelter from the 
pelting rain. As they were standing in the narrow passage, there being 
only that much room for them to stand, sharing their experiences of 
the deities in various temples they had visited, they felt a strange pressure 
in the darkness,as if there was a fourth person beside them. There 
indeed was a fourth person amidst them in that damp, dark passage 
eager to share the company of the three exalted souls,and listen to 
their conversation. By virtue of their superconscious vision, the Azhwars 
intuitively understood the true identity of the fourth person as Sriman 
Narayana. In the ecstasy of their discovery,and being realised beings, 
each of them described the effect of that electrifying experience uniquely 
as he felt it. Poigai Azhwar conjured up a grand mental vision of the 
divine as the Supreme Master of the phenomenal universe by virtue of 
His ‘ubhaya-vibhuti’ in his ‘nidhi-dya‘sana’’ or ‘para-bhakthi’ 
state.Expressing this in poetic diction, he portrayed the world of matter 
as a lamp, the seven seas as the ghee, and the bright sun as the flame, 
all this being the manifest form of the Lord sporting the sparkling 
Sudarsana’. The second sage Bhutat Azhwar looked within his heart 
true to the Upanishadic script that the heart is to be understood as the 
principal shrine of the Supreme Being in the whole universe (‘hridayam 
tatvija‘neeya’t visvasya‘yatanam mahat’- Narayana-Suktham). His 
‘parajna‘na’ or spiritual arclight beaming on the effulgent divine 
presence within, moved him to visualise love as the lamp, his deep 
yearning as the butteroil, and the mind pining away in divine bliss as 
the flame. The youngest of them Pei Azhwar actualised that experience, 
(ma‘nasa sa’ ksha‘tka‘ra’) and exulted in the direct vision of Sriman 
Narayana in the company of His Divine Consort Sn, climbing the very 
summit of bhakthi,(parama-bhakthi). The Brahman of the Upanishads 
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had revealed Itself to them, and by their hymns, they restated the 
truths of the Sruti in the language of the land, viz. Tamil. The Divya 
Prabandham,which is generally believed to be an exposition of the 
three Vaishnava mantras-ashta‘kshari,dvaya’ and carama sloka was 
thus bor. After describing the cosmic form of the Parama-purusha 
the Sruti also explores the supersubtle Antarya‘mi state and speaks of 
its seat as the lotus blossom of the heart situated like a citadel in the 
centre of a city,tiny,crystal pure,with a canopy even tinier, which is 
free from any kind of sorrow. The reality within that shrine is the object 
of all spiritual quest. (Mahanarayana Upanishad- Daharavidya‘).Hence 
it is that the Azhwar who followed the Mudhal Azhwars 
viz. Thirumazhisai Piran glorified that Paramapurusha as ‘Sapiy5eot 
IT HEPC CT MH i lon sever IDLE Open ged SLED 
Gere pester’ — ( Apis bs 685% 50-65). 

Sri Bhutat Azhwar’s lranda‘m Thiruvandhadhi is a garland of mellifluous 
pasurams surcharged with great spiritual fervour,and soaked in bliss 
divine,affirming the ‘parathvam’ of Sriman Narayana, and extolling 
the concept of ‘Antarya‘mi Brahman’ as an avata‘ra also.In Azhwar’s 
perception,the heart of a devotee of Narayana is an abode as much 
as Vaikunta is,and in fact so dear to the Lord that it becomes the His 
most favourite abode relegating the ‘divya-desa‘s’ to the secondary 
rung in His preference scale. Hence the supplication of the Azhwar to 
the Lord, not to abandon the divys-desa‘s.’ Geuerter gssblemeCaTuled 
em sonlG_Geve0 ys’ (54). As in the case of the rest of the Azhwars, the 
‘vibhavavata’ra‘s’ figure prominently in Bhutat Azhwar’s prabandham, 
and among them Sri Vamanavata‘ra’ for the evident reason of the 
‘rakshkatva’ or protective instinct so con spicuously displayed, and 
Sri Krishnavata'ra’ for the quality of ‘soulabhya ” -Among ‘divya- 
desa‘s’ Tirumalai and the Lord that abides there, are mentioned in 
eleven pasurams.The Azhwar calls it the gift of the Lord to celestial 
beings like Brahma,Siva etc.who hasten there everyday vying with 
one another for the Lord’s worship. The Azhwar scales the very heights 
of graphic imagery in portraying the ecology and ambience of the hills 


at Tiruvenkatam,such as the one depicted by him in one pasuram, where 
the primates living in the hill rise at dawn, dip in cool flower-laden 
ponds,and gather freshly blossomed flowers to offer to Lord Srinivasa, 
the Jewel of Tiruvenkatam, in worshipful prayer, driving home the point 
that even animals which habit the hills of Tirumalai,are endowed with 
intelligence and spiritual fervour to set out to worship the Lord there. 
Other divya-desa‘s like Thiruvarangam, Thirumal-irunjolai, 
Tirukkottiyur etc. are also addressed with great feeling by the Azhwar. 
The Azhwar affirms the profound truth that the Lord Who is the 
quintessence of the Vedas, and our only sure-fire passport to liberation 
from the bondage of samsa‘ra’ is forever with us in the inner shrine of 
our hearts,and exhorts us to look within,and hold steadfast to the 
practice of meditating on His names and glory. Azhwar advises us to 
take to the sacred Feet of the Lord even when all our faculties are in 
tact, (L mod M(H ETS CETO... (PD UN S 
(puseniiees)-91),and meditate on His names, assuring us that the 
Lord’s names are a safety-net and insurance of protection even in this 
life, ( md Ceucwet(hid amoo SMU (pd Sip gi -92). He recalls in deep 
gratitude how he had awakened to the drawing powers of the Lord’s 
sacred Feet, when he was a mere foetus and folded his hands in prayer 
in the mother’s womb-(&(HsCGamiguert SL Bs Mao penupsreo 
semiêL 66-87). Deeply immersed in a state of ‘sa‘dhya bhakthi’ thus, 
Bhutat Azhwar’s whole being is engulfed in the effulgence of that 
beatific state, where only the substratum of love remains, love for the 
Supreme Being that overflows like the current of a river in spate which 
has breached its banks. 


This book just like the earlier one on ‘Sri Poigai Azhwar’s Mudhal 
Thiruvandhadhi’ is a humble attempt of the author to reach out the 
message of the Azhwars to a larger section of the reading public, 
especially those not sufficiently well-versed in Tamil language, but keen 
on gaining a knowledge of the philosophical poetry of the Azhwars. 
The pages that follow contain a free translation of ‘Iranda‘m 
Thiruvandha‘dhi’ and explanatory and anecdotal notes based on the 
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salient aspects of the commentary of Sri Peravacha’n Pillai the famous 
‘vya‘kya’nakarta’ ‘who lived between 1167 and 1262 A.D. (the one 
and only one of his kind who has the distinction of writing a commentary 
in maniprava‘la’ on all the four thousand pasurams) as recapitulated 
by Sri Krishnaswami Aiangar, Editor ‘Vaishnava Sudarsanam’. 


I wish to dedicate this work to the memory of my eldest brother Sri 
N.Gopalaknshnan, ( Formerly Chief Financial Controller, Neyveli 
Lignite Corporation) who was the guiding light of our family , and 
exemplified in his life, like a true Sri Vaishnava that he was,immense 
faith in the Lord, a palpable simplicity and humility of 
spirit,compassionate nature,and deep attachment to, and veneration 
for,our spiritual tradition and guru parampara. What little I have 
accomplished in life has been entirely due to Sriman Narayana’s grace 
actng through his doting care and guidance. 


I am grateful to my younger brother Dr.N.Ranganathan Toronto, 
Canada, for his kind Foreword. I also place on record my gratitude 
to Tirumala Tirupati Devasthanams for their generous financial 
assiastance enabling the publication of this work. Finally, I am deeply 
grateful to Sarvasri B.G.Kukillaya, P.S. Vasu and their dedicated band 
of staff at Universal Print Systems for all their help in the design of the 
cover and complexion of the book and preparation of the inputs. 


16 th January, 2002. N. Rajagopalan. 
Besantnagar, Chennai-600090. 
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wboGs grongyganu pw: 
Spang Kupas Eyed 


yaaan afu Bye Tih Sieg sip. 
gefeit - Invocation ( Single Invocatory Verse ) 


getilnal fy awp dhar aflet exp ar 
adeu paf weh patar -- pai yana 
fp pri ggat Geni sowed wi 
Liss Bry Ouinet erm siya). 


I worshipped the glorious and hallowed feet of Bhutat Azhwar 
who produced, for our sake, the sweet nectar of mellifluous 
poetry, beginning 'Anbe thagali', and was born in the famous 
'Thirukkadal Mallai’ blessed with a profusion of pearls — so 
my cycle of birth and rebirth may cease. 


This 'thanian' was composed by Sri Thirukkurugai Piran Pillai, a 
disciple of Sri Ramanuja.The greatness of the Azhwar's beautiful feet 
is that seeking refuge in them will surely cut through the vicious circle 
of 'samsa'ra'. 

The 'thanian' then describes the benevolence bestowed on us by this 
Azhwar, in gifting us the precious and priceless garland of verses 
beginning 'Anbe thagali'. The Azhwar himself refers to his work as 
' erer SSD’ ( 1)and ‘ecto’ ' (74). In the end, the invocation 
speaks about the hoary fame of the Azhwar's birth place ' &L6v 


wetu '. It is referred to as 'pectlyapGayy’. It is richly endowed with 
fame,first because of the presence of the presiding deity of the shrine 
there, who bears the appellation ‘geveweo HAND amonei ',the 
Lord Who is reclining on the ground ', and second the Azhwar's 
association with the place. It is also 'F Ssni gha Cemi 
aew that is a cornucopia of cool pearls and other precious 
gems, washed ashore by the waves of the ocean. As another Azhwar 
Sri Thirumangai Mannan describes it, it is ‘eniyg 56KS BE) SL 
SL sous Spm’ (Of Ske ovo) -- 3.5.8.). The pearls 
also refer to the galaxy of devotees of the Lord who are of inestimable 
value like pearls and diamonds. Refer to Swami Nammazhwar's 
phrase ‘sleneaiko ofan eupiomoenilaer Cami Sk mae bang 
(Hmm Gumi - 5.8.9). Later in the work, Bhutat Azhwar takes 
great pride in calling it 'sucmerr(emid DIWEK, (70). Swami 
Nammazhwar hails the greatness of such devotees as Bhuta Piran in 
his work. ‘SL HsLOUsTeMUGU Honest Fort gin UL, 
(Emami aon 5-2-4 ). Again, ' urba Lumiu Gos) Leret) 
aani Fau asyan eilessreennflgyno Efue. 
( Spak — 79 ). 


Such devotees are even more exalted than 'nithyasuris’. 


It has been averred by scholars that the Mudhal Azhwars 
represented,in the mystic experiences they articulated in their 
works, different states of their love of the Divine or 'bhakthi.' Thus 
Sri Poigai Piran conjured up a mental vision of the Divine as the 
Supreme Master of the phenomenal universe by virtue of His 'Ubhaya 
Vibhuthi' in his 'nididhya'sana' or ‘parabhakthi' state. This is perfected 
bhakthi attained after constant upa'sana or meditation enabling intuitive 
actualisation or 'ma'nasa- sa‘ksha'tka'ra.' Sri Bhutat Azhwar, in his 
Thiruvandha'dhi, internalises that frame and conceptualises his 
experience in the form of the soul's instinctive yearning for a vision 
of the Divine as expressed in its various states of love,longing, and 
anguish. This is the 'parajna'na' marked by glimpses 
of the divine vision followed with joy during communion 
with God and anguish during separation from Him. The continued 
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longing to perpetuate that experience Iecads to the climax of the 
Spiritual quest which is the state of 'parama-bhakthi', the 
actualisation in the form of a direct, comprehensive,and eternal 
commmunion with the Divine presence. The youngest of the Mudhal 
Azhwars, Sri Pei Azhwar exemplifies this last state in his 
experience.Sri Ramanuja has employed these terms for the first time 
in his Sarana'gathi-gadyam,on the basis of the mystic experiences of 
the Azhwars, with this prayer, 'Parabhakthi, Parajna'na, 
Paramabhaktheka-Svabha'vam Ma'm Kurushva '. ‘Please make me 
eternally of the very nature of these three stages of ‘bhakthi'. Even in 
the Land of perpetual Bliss," parajna'na’ and 'paramabhakthi' have 
to be prayed for.The experience there is, such that though it may go 
on for ever, the aspects experienced are but an infinitesimal part of 
the unexperienced, the Vedantic 'Paripu'ma-Brahma'nubhava'. Hence 
it is, that Shastra's describe 'para- bhakthi etc. as aids to self- 
realisation.Sri Krishna says, ‘Bhakthya'tu Ananyaya’ Sakyo Aham 
Evamvidha'rjuna’ I 'Gya'thum,Drashtum, ca’ Tathvena Praveshtum ca 
Paranthapa' II, (Bhagavad Gita 11-54). 'Ananyabhakthi' is bhakthi 
that is totally fixcd on the Lord, or as Sri Poigai Piran puts it, ‘gpevct 
promu Carai Auau Ces Aja (ip H90- 
dubang -67) As Vishnu Puranam declares, eudghenmuCs Cur, 
SEWE voy seb UMD PNO, mSS ours 
uÉ au our. Heh eposu gami. 6-5-87 ). ‘That hy 
which the ‘param’ which is flawless, pure, unparalleled, is grasped, 
perceived and attained is wisdom. Everythingelse is ignorance.' 


In dwelling on ‘eneuiad gasku ........' sumbune, Poigai Piran 
establishes the truth that Sriman Narayana is the Master non-pareil 
of the whole universe, the Supreme Intelligence and Power behind 
its myriad worlds, beings and things.Immersed in his ‘parajna'na’, 
Sri Bhutat Azhwar starts his Thiruvandhadhi, with the words, 
‘er CL Beef’, and ends it on the note urgu NETL’, his 
heart and thoughts soaked in bliss divine, his mind absorbed in yogic 
vision of the Lord. Sri Pei Azhwar, opening his Thiruvandhadhi 
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exultingly, with the words, "Bh ami Le , 
Guna GosflsemêL 65", reaches the very acme of actualisation of 
the ‘mnrang’ state. 


Sri Desika's Invocation 


Swami Desikan,in his Tamil Work 'Prabhanda Sa'ram’, has dedicated 
the following verse to Sri Bhutat Azhwar. 


SLetnvdeowssranGer! gê ên! 
snd4lefêwanwud duwa L prei aj gi 
ALi siu peri Carailen aifls dees py 
Aa or y aoras g Caps 
Bhur eS Guna pur aaa emi 

pri AE ord Op (HS ne & 
aLpalersCap iw det Gussefluner 
@gneni ppan š asmi Oru HORI Cu. 


Thou Sentinel of Kadalmallai, thou Royal Highness Bhuta, 
descended into this world under the star Avittam in Aippasi, 
Who congenially took shelter, as one of the incomparable 
trinity, in a corridor on a blustery night in Thirukkovalu'r, when 
unobtrusively Lord Narayana wedged in amidst thee and thou 
lighted the ever-shining lamp in a hundred verses starting 
'Anbe' thagali’. I pray to thee to bless me with that. 


Sri Bhutat Azhwar who was second in line in the Mudhal Azhwar 
trinity, the others being Sri Poigai Piran who preceded him by a day, 
and Sri Pei Azhwar who followed him after a day, all born in the 
same Tamil month of ‘Aippasi'’, is believed to have been an 
incamation of Sriman Narayana's mace. In this verse, Swami Desikan 
refers to the episode of the three Azhwars coming together for the 
first time in a dark, damp corridor of a house on a stormy night in 
the town of Thirukkovalur. As they stood there sharing their 
experiences on their peregrinations to various divya desa's, Sriman 
Narayana eager to savour their sagely company and experiences, 
materialised in their midst literally crowding in on them in the 
confined space. Then the Azhwars curious to find the reason behind 
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the sudden feeling of pressure amidst them in the narrow passage, 
realised that the fourth person was none other than Narayana in the 
company of His Divine Consort Maha'lakshmi. Each of them then 
spontaneously broke out in song describing their individual 
experiences.Sri Bhutat Azhwar lit the inner spiritual lamp, visualising 
his love for the Lord as the flame. In the resultant light of self- 


awakening, the self melted and dissolved in the Lord. Swami Desikan 


prays for the Azhwar's blessing in the form of his garland of 
verses.Swami Desikan has composed a hymn ‘Sri Dehatcesa 


Stuthi’ ( 'dehali' in Samskrit means a narrow corridor), in praise of 
the presiding Deity of this divya-desa, Lord Trivikrama. The Lord 
Who, in an earlier age had blessed sage Mrigandu here appearing 
for him, with His ' Sankha" and ' Chakra" transposed in His right 
hand and left hand respectively, appears here in this 'dehali' which is 
the sanctum,among others, in the company of the sage and the three 
Azhwars. In this hymn, Swami Desikan calls the Mudhal Azhwars,' 
NeuTBuTus Curs BWI neu F sal Bhaya :', ' the 
insuperable masters of poetry endowed with pure thoughts who have 
for their two eyes Vedic learning and yogic vision ', and their poetry, 
' Gram uuhm ufleba Ger seis su '-' light lit with 
the ghee of pure love and wick of impeccably perfect 'sa'thvik' state. 


AU sscflun Bato pulung 

AstUGS Ajeg, dun -- patya 
wres actaileré Gape et Erren pe 
Gras pIHLNES prev. 1 


With love as the lamp,deep yearning as the butter oil, and 
thoughts soaked in bliss divine as the wick, I lit a sparkling 
spiritual light --where the self melted and dissolyed—for 
Narayana, and composed this inspired Tamil poem illumined 
by that light. 


Sri Bhutat Azhwar begins his prayer by affirming in this pasuram that 
the spiritual light that he has ignited is the outcome of his love for the 
Lord, (the lamp in his imagery) his deep inner yearning for Him, (the 
butter oil used to light lamps in Tamil homes and temples ) and 
thoughts filled with Him ( the wick ). Azhwars metaphor is a beautiful 
imagery of how the substratum of bhakthi, (the lamp) has evolved in 
him to a state of ‘para-bhakthi', ( butter oil)- the ‘upa'dha'na" cause 
of the spiritual chemistry in making. That yearning lubricates the 
spiritual experience, ( the wick)that is suffused with the joy and glory 
of 'bhagavad vishayam’. The crowning point of the experience is the 
effulgence of light that engulfs the spirit in a state of 'parajna'nam'. 
The ‘jjiva'thma swarupa lakshanam' is the 'jna'nanandhaikagunam'’. 
Deppi owenseutsion CeCogr afl uoo: ' declare the 
Upabrahmanas. As Brahmasutram states, (2-3-29) -6g6 
(GENE Fou HSH ouwwEse:', the 'jiva'thma" is referred to 
synonymously as ' jna'na', consciousness, since the essence of 
‘jiva'thma" is that. Azhwar describes this spiritual experience as 
‘peti ' to mean that the ‘jiva'thma" melted but the inner 
consciousness remained, (the state of parajna'nam’) in the bliss of 
‘phagavad anubhavam'. It is a state 


beyond sense perception described by Swami Nammazhwar, as' 
SATEVT(UpIO GPE LPRULO semp" ( Ocsfl-kmeu-34). It is a state 
where the soul described by Sri Krishna as 'agsnanGuin 
wisCevg Cum’, ( Gita 2-24) —'that cannot be burnt or wetted ' — 
melted for the Azhwar. That verily is the extra-ordinary effect of 
'pbhagavad guna's '. Sri Bhutat Azhwar proudly proclaims his poem 
as ' een hmh’. Not only is it set in mellifluous Tamil, it also 
imparts true knowledge of Sriman Narayana. The light that the 
Azhwar ignites in the process dispels the darkness surrounding the 
self in the shape of ' ajna'nam'’. 


In a striking parallel, Swami Nammazhwar echoes the same 
experiencc in his line, 'SMenDaiped FILBS GL bHSOG Mout 
Sug aA oss Copp aani (skmeutélfluuo-2).' The 
yeaming to adom the head with the lotus Feet of the Lord melted 
my soul into a state of overpowering love'. Sri Nammazhwar also 
uses the word ' 2141 ' to depict the meltdown of his inner self, 
signifying the concomitant presence of 'parabhakthi, parajna'nam, and 
parama-bhakthi' anubhava’. 


ras sre pai Gami óg Eijexel pet prot ect 
piers sere) opa Guy enggane — anang 
petluoy greai wo ..getGp psst 

uetluugs Garoret ufa. 2 


If only we recite Narayana's names in a state of pure love born 
out of inner realisation of His 'svarupa'and 'vibhuti', and our 
relationship to Him, that will surely elevate us to the level of 
our spritual kinfolk, the celestial beings of Sri Vaikunta 
eternally blessed to serve the Lord. 


Jnana — Names that uniquely refer to Narayana such as Vishnu, 
Hari, Rama, Krishna etc. Apart from these, there are names that refer 
to His manifestations like Brahma, Rudhra, Indra etc. Azhwar says 
rea hane, which is the high ground of abiding love for the Lord. 
' Ipupa Láss p enib wp E go : '.' There is 
no shastra' nor order for a person with boundless love for the Lord 
'. piser UGM anyi refers to the 'nithyasuris'. ' fun kn 
aisn : po QMsCueu sungi, :'. 'Always paying obeisance to 
Narayana, in a state of bliss and repeating namah.' Azhwar says that 
they are our real kinfolk, not Indra or the devas. 


ufla powy ungseonet ung 

ufan ysvOugiay Cuneomd -- yfl set 
Gage wingi Camal gueomO@aref Ge; RODES. 
powwow Carora par. 


They who are devoted to the sacred Feet of the Lord of Milk 
Ocean with offerings of fragrant flowers will reach His abode 
of Vaikunta of replendent beauty that is beyond the reach of 
even the denizens of high heaven. 


Life fiam - ‘The devotion ( sa'dhya bhakthi ) of a ' prapanna'. 
As the Azhwar has, in the previous pasuram mentioned 
‘peeso hai to mean 'svarupajna na, the devotion implicd by his 
term ‘fle’ here, is that which has for its goal the Lord's feet. Azhwar 
calls the Lord's abode as ‘gpredbennpy Gasta pag’, that is 
‘parama pada ' which is only heard of by the celestials, not seen. 

‘WES Ce p y pur p ENAM p e vomisy : I rpi 
uoi He 6lilap Gang) : Lad usb TI (e 1.9.55).' That which 
the devas, sages, I ( Brahma ) or Sankara, do not know of, is the 
abode of Vishnu, the Lord of all beings.' Hence they are not 'sa'dhya 
devas' for us. The 'sa'dhya devas are ‘nithya suris’. ' wy geu 
ngur: wh Gaan :', says Purusha Suktham. It is a great wonder 
that the 'parama- pada" which is difficult to reach even for those 
beings in high heaven who have done ' sa'dha'na' ' for the same for 
a long time, is within the easy grasp of a simple 'prapanna' who looks 
on the Lord as "The way'. That is because the celestial beings like 
the devas lack the knowledge of the 'prapanna' of our ties to the Lord. 


paflim g pid sled gi prade aani Mata 
Meyne auilgo” Gaji -- $lafleosonu 
eucison Gop sl uaig Lelong 
ABI SO’ QUE ASALT erin . 4 


Carving out my heart as a citadel, setting thereon my pearl- 
like love like a fresh bouquet of flowers, embellished with 
desire for closeness and togetherness like diamond and 


saphire, I offered my devotion as a lotus to the Lord Who 
carries on His chest Goddess Lakshmi, prostrating to His 
Feet. 


Sn Bhuthat Azhwar visualises his heart as a citadel he has erected 
for Narayana. Swami Nammazhwar uses the same imagery in his 
phrase ' Opes merpay '. The heart is the well-spring of love 
which is pure like pearl. In an evolved state, love matures to the tone 
and timber of an experience of our binding association with the Lord 
and His countless 'kalya'na guna's', which fill the heart with 
overflowing desire for I lis proximity and union. This is like precious 
stones embedded on a bouquet of fresh flowers. In a further evolution, 
this love blossoms further and attains the state of ‘parajna'nam’, which 
is like an incomparable lotus flower. In that state, shedding all ego 
and ego-centric desires, our inner self prostrates to the Lord with 
the Divine Mother in the forefront as the mediatrix, 'purushakara’. 
This is in keeping with the spirit of the first part of the 'dvaya' mantra, 
'Sriman Narayana Charanau Saranam Prapadhye' '. 


ip upet] aaa Dat peri anu Sungu 

Sp upet ripu Kanan -- up Ée p 

Perra Gue) Apuraw flat arip anu 

wiry seben gali gy. 5 


Oh Lord with complexion of the blue ocean, aeons ago, You 
manifested to ask Mahabali for three paces of land. But You 
scarcely needed those three steps to traverse this universe. 


Who can comprehend the secret of Your Feet or presume to 
speak of Them? 


In this pasuram, Azhwar hints that there was a deeper significance 
to the Lord as Sn Vamana' asking for three paces of land from king 
Mahabali, though he poses the question to the Lord if He really 
needed those three paces,when in actuality he had covered the length 
and breath of the whole universe in just two paces. Azhwar knows 
that the third step of the Lord was intended to plant on Mahabali's 
head and push him down to the nether world where he belonged, in 
the grand design of the Lord. 


Lap Bed Éi refers to the compassion of the Lord underlying His 
manifestation as Sri Vamana' in order to protect this world from 
Mahabali's misrule. ' uGyn orgun Span iSe, Ib Cs 
Wail s eu peué Hops) T abu Cs algo Rumun : 
chlag Gen Caeusend Lipper Ahes — II Vishnu Suktham. 


'Oh Vishnu, Exalted as Thou art, Thou grew in unbelievable 
proportions. Then no one was there who could gauge or experience 
Thy greatness. We only know about the two steps that Thou took 
on the land and in space above. Beyond this the third step, only Thou 
knowest. Even the Vedha-Purusha remained silent on that mighty third 
step.’ 


AP POSE gu ereng BurwejpQarec(, wf and 
Qef sve ssrrusOeaCa -- sighs pact per 
Curr seus gd up pagi anak ug 
anyuka spe). 6 


They indeed are eminently blessed and will find their niche in 
the sacred Feet of the Lord with complexion matching the dark 
blue ocean, who channelising their sense organs inward with 
true insight about their relationship to Him, constantly recite 
and meditate on His names with overflowing devotion and 


thoughtfully gathered floral offerings. 
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In the previous pasuram, Azhwar posed the question who could 
comprehend the secret of the Lord's Feet. He knows that the answer 
to this question cannot be an unqualified negative, for that would 
render ‘bhagavadvishayam’, a nonstarter. So in this pasuram, the 


Azhwar reassures us that they who with overflowing devotion 
constantly meditate on the Lord's names are blessed and bound to 
reach Him.This they are able to achieve because they have the 
discerning wisdom to channelise the pull of their sensory organs 
inwards where they can delve into 'bhagavadvishayam' having found 
their identity with the Lord. 'Bhagavadvishayam' is spoken of as 
'a'ntha'ra vishayam'’, (internal) in contrast to the external objects of 
sense experience which are ' ba'hyavishayam '. Hence Swami 
Nammazhwar exhorts us with the advisory ' 56LWpù LiTeTuaerr 
COLL lect fer wicer (5) NGT ENG anam nE ( slr eurusGnorpl 
8-2-8.). 

asiga sbg - The knowledge illumined by 'sesha-seshi 
bha'vam '. 

ap gaga - eminently blessed because they have the 
wisdom to pursue the path of 'sarana'gathi '' uunewGloapmd gL serum 
ADS Gung : '. 


syang anuvps Bs sont mpal gi Danan 
APA HSS Ajangunyn whe -- SpAvrhss 
Gungn Cup siepet Ouretwoge Crap tw 

onf apata yah g. 7 


Oh my heart deep as the fathomless ocean, Seek with fervour 
the beautiful flower-like Feet of the Supreme Lord Who sports 
the fire-spitting battle-eager Sudarsana’, the Lord who as 
Trivikrama strode the worlds on His upraised feet, striking 
abject fear in the hearts of His adversaries, with His curled 
up lips and rolling eyes. 
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This pasuram refers to the episode where Narayana as Trivikrama 
shook the worlds in two giant strides with lips trembling and eyes 
rolling in anger driving terror into the minds and hearts of adversaries 
like Namusi. Refer to Sri Thirumazhisai Piran's lines in his Thiruchanda 
Virutham. 


Gg HD AN hs supe Asan Aug 
LIT SHOUD HT h HOSES LIDULN GETEN." — (32). 


asiga a aid Qureflplpmasret Gana ans 
Aswar ant Genet nal -- 155 g 
Pwu CurGe yfi Bud 
Awuk NDUR |) . 8 


Feigning motherly love, she cradled You in her arms, and 
snugly entreated You to feed on her surging, radiant breasts. 
Then, You putting on the child's natural innocence and joy 
outwardly, but with seething anger inside, pretended to drink 
milk but sucked her life out. 


Azhwar relates demoness Putana's story in this pasuram to illustrate 
how one would come to grief if he were to approach the Lord with 
fake devotion. Swami Nammazhwar's note of warning is germane 
to recall here. 
' Crowe alkmwuilsQearupeuny sescdeomd 

ALTUL LPCOOsmupsuTTsOacvermo ' ( gl-Guor. 9-10.) 


Ae gear Lebang anwédl werd dya d) 

Beato Pah Ape wig -- Na) 

age penpune) Puas OSLO ETÀ 

AUG Weomur Avu gor Cuj s g. 9 


Seeing her drop dead thus, and with overflowing concern, the 
fearless cow-herd queen Yashoda then and there breast-fed 
You. In comparison to her melting compassion, is the vast 


expanse of this universe surrounded by oceans that You once 
scaled, any bigger? 


Azhwar mentions this episode again to underscore mother Yashoda's 
overpowering concern in behalf of her child Krishna, and how she 
hastened to breast-feed him as an antidote to the poison ingested by 
the child from Putana's breast. Narayana scaled the worlds as Sri 
Vamana out of his overwhelming protective concern for Indra. This 
was an extra- ordinary act of 'a'sritha va'tsalaya’ and 'nirhetuka krupa' 
of the Lord for all the beings of the worlds. As the Supreme Master, 
He did not have to ask anything of Mahabali, but still He did because 
Bali was His devotee too,though an errant one. Even so, in Azhwar's 
estimation, all this redemptive grace of the Lord, great as it is,falls 
just short of Yashoda's love which is afterall human. 


Gu bla anaa let terunus went enfiy È gy 
sng ples viedgulnbd anawa os plu 
pra Cuct ujani Buat flat epic af plat pwu 


sreng Buat wit seo. 10 


Oh Protector of everything, as a child You with a mere kick 
smashed the leviathan rolling cart into smithereens. Accepting 
the gift of this earth, You, with caressing touch, brought to life 
this withering universe. Because my thoughts are centred on 
You, I constantly recite Your name, and my hands gather 
fluwers for You. You must remove the residue of my past 
impressions. 


Azhwar refers to the episode of Sakata'sura' who came to kill child 
Krishna disguised as a big cart With a mere push of his leg, the child 
Krishna smashed the cart into smithereens. Dwelling on his continuing 
fascination for Va'manavathara', Azhwar reverts to how the Lord 
desirous of protecting His devotee Indra who had lost his kingdom 


to Mahabali, went to Mahabali and asked him for the gift of three 
paces of land. This He did, because Mahabali was also His devotee, 
and deserved a milder form of punishment like a reprimand, while 
being taught a lesson for the breach of trust he had committed in 
arrogating to himself all that truly and totally belonged to Narayana. 
The main purpose was ' a'sritha rakshanam '. In saying ' aste ', 
' JAMU ', pyan Quet’, ( ‘contemplating’, ‘reciting His name’, 
‘offering flowers', Azhwar underlines the total involvement of his body, 
mind, and spirit. 


ampai pori spe Asripg BIER 

Ber pap aaus prey — yoo flat p 

BW êng Coe] Apon flat eripeou 

unya uwo ga. 11 


They receive mediocre rewards who stand at the portals of 
lesser gods, day in and day out, falling at their feet for favours. 
Oh Lord with complexion resembling the far-reaching blue 
ocean, how many are indeed wise enough to seek Your Feet 
instead? 


Azhwar expresses his anguish and amazement at the irony of the way 
of the world where the countless many hasten after demigods for 
evanescent rewards, instead of seeking the lotus feet of Sriman 
Narayana, as the only worthwhile goal and redeeming grace in the 
end result, 'the parama- purusha'rtham’, the eternal bliss of Sri 
Vaikunta. They are sadly ignorant of the Sruti declaration, ' Nabrahma 
Ne'sana‘h' merely because the latter are also referred to as ' suoni 
"in a generic sense. And what do these lesser gods do ? They exact 
a heavy price for lowly favours. Even out of the minority who look 
upto Sriman Narayana, only a select few are wise enough to 
understand Him correctly as the 'Upa'ya"and 'Upeya', ( the Goal and 
the Means ). Has not the Lord, deliberated this human paradox and 
predicament, in the Gita? (7.19) "Va'sudevassarvamiti sa maha'thma' 
sudurlabah'.' He who understands that Vasudeva is everything is 
14 


a mahathma’ very difficult to find ', the great soul to whom even the 
most mundane existential chore is a godly experience. As Swami 
Nammazhwar puts it, ' aego Camp), UGG BT, Dei gui 
Aeupdsoujeunsdveumio sevsresorser', ( Sham aor 7-1.) 


aafia Aga lest urum ung 
Sagara Gud pran gan ada) — uu 
Qeys apa nN sent euisseor gi 
Grap pensunij pró QBLG a. 


There is no dividing line among the devotees of the Lord, for 
the high and low alike worship and prayerfully address the Feet 
of Him Who rests on A'disesha’. Does not that illustrious list 
include the many-splendoured Surya’,the lotus-seated Brahma 
and the third-eyed Rudhra, all of whom seek His presence for 
their daily worship? 


Sn Bhutat Azhwar points out in this pasuram that there is no distinction 
of rank or pecking order in the list of devotees of Narayana. They range 
from the most exalted of gods from Surya, Brahma, and Siva to the 
humblest of the humble. These deities are themselves the subject of 
prayer and worship. They follow Him assiduously and constantly to pay 
their obeisance. Ithihasa- pura'na's are replete with illustrations of this. 


OSILAT( hss ore winter Bpaud Yan 
ULANE wusu Hanent(, set - — ALIT 
duna unpo veg paten curereuy Carnet 
ungar aai sles Lest h. 13 


Is it not because once long ago, the care-free tusker supremo, 
entering the sprawling lake for gathering the blossomed lotus 
to lay at the Feet of the Lord, came to grief at the jaws of the 
crocodile, and in dismay thought of those Feet of the Lord, 
Who sports the Sudarsana’, in prayerful surrender, that he 
attained the exalted position in the Lord's abode? 
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Azhwar describes the elephant king Gajendra as Gm 6 (hgh pp 
wore) uut! - the tusker who is capable of breaking free of any 
kind of iron leash put on him to rein him in, to indicate his licencious 
conduct, arising from his 'mast’.But even in his wildly wayward fun 
and frolic being an ardent Narayana devotee in his previous birth, 
his ‘samska'ra" led him, in his lucid moments, to gather flowers from 
a lotus pond everyday for offering to Narayana in a nearby shrine. 
What ensued in one of those moments was a life and death battle of 
attrition between him and a vicious crocodile that was living in that 
pond, with Gajendra trying to extricate himself from the jaws of the 
crocodile,and the latter drawing the elephant deeper into the 
vortex, ' Gaja a'karshate' teere' graha a'karshate' jale' ', ( Vishnu 
Dharma 69-49 ). The elephant was dismayed not so much for his 
life,but that the flowers would wither away before he could offer them 


to the Lord. 


prap sG6GLIJ6EWUNGYU Smej DHIT SH | 
Eyes son Cwe uraura ed seu ' II 


‘Oh Madhusudhana, I do not cry out to save this body of mine, but 


to offer these lotuses at Thy Feet.' 


LiettigL! Aup Duw uri uluran 

Aste pae anpamears mms — stretipemeuid 
Cufs sey pret wure Sungu Cucopsaenci 
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Oh the ignorant ones, rather than wasting time on flattery of 
the worldly ones, who just live to eat stuffing their bellies like 
a tinsel town, and committing all kinds of follies, with or without 
intent, go round reciting the names of Narayana Who as 
Trivikrama filled the eight directions with His four lofty 
shoulders, and by your presence sanctify the land. 
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swing.) Cuxeduglenu widi - Azhwar refers to all seekers 
of gross sensual pleasures, who typically gorge on food as if their 
stomachs were a township by itself to be filled with all kinds of 
things. 


In saying ' 8’, Azhwar enjoins recitation of the Lord's name for 
its own sake instead of as a means. 


Sibpayy - Sibah sêmi AD '6 55547: '- one who purifies 


others by his presence. 


“ ngsun bumui Hapori | 
Lur ewa Leuh Lish urane: “IT 


‘Even if a grave sinner, by meditating on Achuta’, one becomes a saint, 
and by his touch purifies a whole line of sinners.” 


“ gen pêsi pêp ami angu Shep | 
5S mja eileound wires) Gamusijih VUND UET “TT 


“ Reciting the name of Va'sudeva knowingly or otherwise, one's 
whole load of sins melts away like salt in water.” 


Assy Magheos Hs pja set pi 

Ufgsg feopeow orah let um — uflp gia 
saiua Aareter anpékudg pras slot 
Ben UN HA Qantan paie. 15 


He drove the chariot for Arjuna in the fierce battle-field. In 
an earlier age, He ran after the make-believe deer, only to lose 
His consort Sita, and lay down on the bare ground. Were these 


acts becoming of the Exalted One Who rests on the cool, cosy 
Anantha’? 


Azhwar expresses his wonder at how the Lord of all creation 
wandered on this earth subjecting himself to tasks befitting lesser 
mortals caught in the web of ‘samska'ra", but not the Absolute Master 


of all creation that He is. 


“phop yip ee) afm reo e | 

Ubb gy ahh GAA op: yên & I 

Oistuned sounpngery pumiga Carem” II 
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“Know the a'tman as the rider, the body as the chariot, the intellect 
as the charioteer, mind as the reins; the sense organs as the horses 
and the sensory objects as the path of the chariot.” He is the Lord 
Who conducts the whole universe, and yet in the Kurukshetra battle- 
field as Sri Krishna, He allowed Himself to be a compliant charioteer 
for the warrior Arjuna. Did He atleast have an easier life in His earlier 
incamation as Sri Rama? No. As He Himself admitted what privations 
He did not suffer like, 

“ mmêungk om cut cure: oS gsr paan apês 5 : I 
Féu ones Ki sCans 9 unsi” I ere 


“Losing the kingdom, life in the forest, loss of Sita, losing Jatayu, such 
misfortunes as have befallen me will bum even fire”. As if it was not 
all enough already, where did He choose to retire to work off the 
weariness of all His exertions ? On the bare grass in the wild forest 
under the wide open canopy of the sky. Azhwar is beside himselt 
with sheer astonishment and disbelief at the Lord's style of 'jagad- 


Ber d apen Ug srerglun Gorge 

Derg Renu ealusmd wnt er ó Lang 
gfiumò warem uppg cedan 
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Even if the conscious self may not be able to realise its 
characteristic of dependence, it is but proper to hold on to the 
thought of His presence in the heart. Just as one can only 
prepare the ground for a lake to hold rain water falling on a 
bush-ridden high land, but cannot make it rain. 


' eh eugb anon gih] ih, ebam an aw asih 
‘It is jiva'tma's nature to belong, and Parama'tma's nature to own.’ 
Parama'tma' is the ' 'seshi ', and the jiva' is the 'sesha'. Azhwar says 
that it is seldom that one is, in thought and action, alive to this 
fundamental characteristic. The Lord, on the contrary, is forever eager 
and keen to hold on to His dear possession because of His ' a'sritha 
rakshanam’. One can prepare the ground and dig a lake there for 
storing rain water, but will it serve any purpose except as Varuna and 
his 'antar ya'mi ' Saman Narayana grant that it serve the purpose for 
which it was designed by making rain to come down so as to enable 
it to fill.Likewise, a devotee has the characteristic of being an 
appropriate storehouse for the Lord, which, by itself, does not 
constitute the ' upa'ya" for reaching the Lord. So a learned one intuits 
that the Lord is the 'upa'ya". Then the Lord's grace descends on the 
devotee when he is thus evolved. In a manner of speaking, even 
creating the ground by removing the mental block of 'avidya",and 
'karmava'sana's' is itself the Lord's handiwork. For as Sri 
Thirumazhisai Piran asks, 


ONS sabi Geum (yi! Aaea eile wii ss 
Liss peci Lap yag ', ( prec pact - Seuss! 23) 


"The Lord ( Who as Sri Krishna quelled the bulls set as wager for 
the hand of Nappinnai ), is the farmer who on his own sows the seed, 
and nurtures the plant of devotion in the devotee. Do we need to 
sow the seed by our exertion, in this field of ‘samsa'ra"? Swami 
Nammuazhwar also expresses the same thought in the following lines. 


DHE acisna wo Mak katene) Eog 
map hss yria AE ANGLUH GAS 
Cut ang auau cere 
amoj Cosh pi samana '. ( sSkijeuus-Guor. 5-3-4.). 


This universe is a field which the Lord has been ploughing from time 
immemorial, sowing the seed, irrigating,adding manure to, and making 
it yield a rich harvest by His extra-ordinary love towards us.' 


bpm fluerasy asea ajara onanga 

appi amigi Agnglorer -- Ppenpu 
mpieg arewa let Qeat py) ond 
Gepuk jg sretypessia Gara, . 17 


He is the many-splendored Supreme Controller around Whose 
proximity the lord of heavenly beings and the lotus-seated 
Brahma congregate to offer their prayers, and approaching 
Whom Rudra wearing the crescent on his matted locks, prayed 
to, for the redressal of his sin. Is there anyone worthy of such 
supplication other than that Lord? 


Sri Bhutat Azhwar says, ' agib emmys agamane ',to 
drive home the point that the lord of all devas Indra, and Brahma 
who originated in the lotus flower sprung from the navel of Sriman 
Narayana assemble round the periphery of Sriman Narayana to offer 
their worship. As Sri Poigai Piran says,' sip Aeunsvgs gysttert i ji 512 
aneri domnei SRDA , 

ARSAN pai a KUNG. ( wY-S 56 )'. 

Even he who is seated on the lotus sprung from the navel of Sriman 
Narayana can hardly comprehend the true measure of the Lotus Feet 
of the Lord.’ 


Poeopivlennuiks gs Qeeheeniwned - refers to Siva who 


wears on his crimson locks the lustreless crescent moon. The story 
goes that the moon god who had married all twenty seven of Daksha's 
daughters,but was specially enamoured of only one of them viz. 
Rohini, to the neglect of everyoneelse incurred the wrath of Daksha 
who cursed him to wane into oblivion, and was saved from total 
extinction by Siva's boon to wear him on his head. Azhwar in alluding 
to this, underscores the fact that even that Siva who had been the 
saviour of some like the moon, could not absolve himself of his own 
sin of 'brahma-hathi',and had to seek recourse to the Lord of Sri for 
his redemption. 


Smpukp ég pre (peppenet -' By imploring Sriman 
Narayana, he got relief from his sin of ' brahma-hathi'. 


Hered. Nad GDHH Hamid Carenflurw 
PSadpptenct orfas gé wassgy - a gah 
pra spm Cayla puwzksai wonder, pret 
ara si jarat Geug apse. 18 


As Sri Vamana’ You resumed overlordship of all the worlds. 
As Nrsimha of insuperable prowess, You planted Your nails and 
tore the chest of the formidable foe Hiranya. Yet another day, 
You took all the seven worlds scaled by Thee, for safe-keeping 
inside Your stomach.These were then the legitimate deeds of 
the lofty lotus-eyed Lord, loftier than the high heavens. 


Azhwar refers to three episodes in this pasuram to underline 
Narayana’'s 'nirhethuka-krupa’. First, the Lord took the form of the 
diminutive Vamana’', a form not quite becoming of the Lord of all 
creation, to seek the gift of three paces of land of Mahabali. Earlier, 
when He could have destroyed the insufferably iniquitous Hiranya, 
without lifting a finger,He took the form of the fierce Nrsimha 
Bhagavan to kill him with His bare Hands honouring the letter and 
spirit of Brahma's boon. Yet again, when the seven worlds were on 
the verge of extinction due to 'pralaya", He took them all into His 


ywn stomach for safe-keeping regardless of their short-comings. 
3ehind all these acts,is the lotus eye of the Lord, that radiates His 
yverwhelming compassion and protective instinct, on the onehand, 
ind overlordship over all the worlds on the other. Azhwar concludes 
hat it may be possible to visualise the splendor of the high heavens, 
yut not that of the Lord. Describing these acts of the Lord, Azhwar 
characterizes them as ‘eggés@' or ' appropriate’. Though they 
‘onstitute acts designed for protection of the beings, the Lord 
‘onsiders them His own legitimate and proper act because after all 
t redounds to the credit of the owner of a property to protect his 
ywnership rights. 


sri Valmiki Bhagavan says in Srimad Ramayanam, 

Aafin E vamm Tang benih mi sikian amb | 

HEH uan sanmo: Akar: uyog em ' (gaun 1-85). 
After anointing Vibhishana as the king of rakshasas of Lanka, Rama 
iow free from concem exulted in the thought of having accomplished 
vhat was to be accomplished. 


pisci p sani mu alesis Reg) qu 

upas p pofás Caetin - på ac p 

falala sarunai p Seno fpo 

njcilermiadé Q eúprú fl. 19 

fou kicked the demon disguised as a hurtling juggernaut to his 
leath. That was not what could be considered proper for Your 
ge.So You should not take it that way. Then, Your even more 
laring act of hurling the demon that came in the garb of a calf 


t another who lay hidden in a wood-appile tree, killing them both 
t once, is like trying to hide a beacon light under the bushel. 


ri Bhutat Azhwar takes the thought of the previous pasuram a step 
irther, and reminisces on the two episodes of the Lord's incamation 
s Sri Krishna. He recounts how as a small toddler, Krishna kicked 
ae demon Sakata'sura', cartwheeling to his death, belying His age 
nd size. So Azhwar implores the Lord not to look upon this as in 
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order — apaci pm; aan mul. or as part of His normal ownership 
guarding function, (Jagad-rakshanam). Azhwar's plea stems out of 
his natural human feeling of concem. Even more daring than this act 
was the ploy Krishna adopted at a later date but still as very much 
of a fledgling kid, to eliminate the twin cunning demons, Vatsa'sura 
who mixed in Krishna's cattle herd as an ostensibly innocent calf and 
Kapitha'sura who took the form of a wood-apple. Taking the calf 
by its feet, Krishna hurled it up at the tree killing both the demons 
instantly. What if both of them had fallen on Krishna. The Azhwar 
expresses his amazement at this daring act, and poses the same 
question to the Lord as to how. 


He could consider this as just another routine aspect of His role of 
'jagad-rakshanam', when all this daring was fraught with such potential 


danger to His 'safety'- expd@aet py) poéan. 


Sri Thirumangai Azhwar also expresses a similar thought on the 
unequalness of the ‘act’ and the ‘actor’, in referring to the earlier 
Sakata'sura' episode in his line’ ipg gyds ....... Cast 
So) omui SL bs Apun veL Ahh SEL Keng 
empu ', ( Gi - #),10-7-9 ). ' Barely seven years old this diminutive 
boy on Whose bosom Mother Lakshmi resides, kicked with His 
sacred Foot the cart hurtling like a mountain’. Quite appropriately, 
Sri Andal sings benediction to the Lord recalling both these events 
in her lines from Thiruppa'vai. 

OUTSIDE FHL enggan Usp CoD, 

SiN) gaanu pM sped Cums '...... ( 24 ). 


Ufluread susp udsrgnd flat ter 
euplanpeuny umpami wonGgn! — apalet gi 
Bijou pet pErokiact pet Gens pay pet Cag mud 
anemia srpeaLumy pmb. 20 


They lead a life of joy and fulfilment who constantly worship 
You Narayana, in the prescribed way, steering clear of foisted 
charges and of commission, even as they who are set on 
the course with all favourable factors, in worshipful prayer and 
with a sense of deep involvement. 


Azhwar says in this pasuram that like those who are already blessed 
with the actualisation of Lord's experience, by leading a life devoid 
of pitfalls of unsought calumnies and sins wilfully committed, as 
prescribed in Scriptural texts, and with a sense of joy and fulfilment, 
are those others blessed who are endowed with all the predisposing 
factors, but have not started on that path. The first category is,- 
Lidanguad eter axflampamy- those who find fulfilment by 
constant pursuit of the ways of ' gna'na' - bhakthi yoga's '. Sri Krishna 
says in the Gita ( 9.2.), ' uallad pip upg pwd, giae so 
ahga ' of the bhakthi yoga, that ‘it is supremely purificatory, 
blissful to practise, and assures a lasting outcome'. Swami 
Nammazhwar observes in a similar vein, ' pede w'sreumpeuy 
Canteen Gung wiser '. They will find bliss here in this life 
and ever after’. Bhagavadvishayam is an exception to the normal rule 
of ' p enfanevevLaGs mab '- ' it is not always true that joy begets 
joy ‘So Sri Bhutat Azhwar puts an exclamation mark after the word, 
"and, to indicate that this worldly hypothesis does not hold good 
here.The second category Azhwar speaks of, in this pasuram, 
comprises people who have all the predisposing factors going in their 
favour, viz. love born out of bhakthi, deep involvement in reciting 
Lord's names, the underlying impress in the shape of ' purva janma 
suhrudam ', and above all the Lord's 'krupa'-kata'ksham’, his 
benevolent look of compassion.' They also lead a life of joy and 
fulfilment. Does not Sri Krishna say in the Gita? ( 2-40 ), ' Cpagm aay 
prGuonen | ' - ' there is no loss to a good beginning in 
bhagavadvishayam’. 


srperty piyar pimes prowa 

rag Gu gad QunaupgedtG.. — amped 
eae pew Arat afty Arua 
apra Geja pfi. 21 


The humans are endowed with a mind that can contemplate the 
divine. Time is at hand for us to engage the mind in worshipful 
prayer, and lotuses fit for worship abound in tanks. Sri 
Vamana`'s beautiful Feet are ready and to bless our bowed 


heads. With so much going in our favour, will hell ever haunt 
us? 


This pasuram is evocative of Sri Poigai Piran's pasuram in Mudhal 
Thiruvandhadhi (95), 
prami peor ITT YANA D) 
Pawn HOOTHE enut — YANG 
LOTT CGR sum MET AU 
Sa A . . A . gpib i 
' Goa šan UTR nedi ning sabu 1 
alsin Ganas b omu Head gad'TI sdas gap shai- 6. 


"This unique wealth called human organism endowed with limbs like 
the hands and feet, has been created since the beginning of time as 
an instrument of service to the Master of the universe.' 


gmoenyuhek 14 - lotus flowers fit for worship. Sri Krishna mentions 
' upo YapLAD' in the Gita, (9.26).Any flower is acceptable to the 
Lord when offered with true devotion. The Shastra's only preclude, 
' serin amfa Laj ad, wild flower with thorn. Bhattar says that even 
that is precluded out of consideration to the devotee lest it should 
hurt his fingers. 


YUNG gem - Lord's Fect beautifully soft to the touch.’ 
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- Feet that are gently caressed by the Divine Mother Sri and Bhu 
Devi.' The word ' Thiru ' indicates that the 'purushakara ' agency the 
Mother is also near at hand. It can also be taken to mean the 'ubhaya- 
vibhuti' Wealth of the Paramapurusha. Swami Alavandar, describes 
the Feet of Trivikrama thus, ' ms Føns SUSS 
URTA sre o URTE pÓ fali go 
Houssy End EH aan - ( Stotra-Ratnam - 31). “ Oh Trivikrama, 
Your Lotus Feet which have the tell-tale identifying marks of sankha, 
chakra, kalpaka-creeper,lotus, ankusha and vajra.' 


' prmuGen wegang anae awah | sani ngês 
Cany ue bÉ Guugu ' 11 ' The sound Narayana is there, the 
faculty of recitation is in us. Notwithstanding this, it is astonishing that 
people should fall into the clutches of hell.' 


afu Aseflzse oppa onja 

aupa Puwanengu ALMA — afsny 
aatan mou a Aua Hed set Cp 
paikan h omowyre) piji. 22 


The path to liberation is blessed with the grace of the Lord 
Who is forever ready to remove whatever hurdles beset the 
path. Was not the dark -skinned Gajendra with pearly-white 
tusks, blessed with His grace in overcoming the onslaught of 
his adversary, for his devout service of offering a lotus from 
the cool pond to the Lord? 


Azhwar makes the point that those who have steadfast faith in the 
Lord and entrust their burden to Him, looking upto Him as their only 
recourse, will have their way cleared of any stumbling blocks, 
howsoever formidable or daunting, by His grace and prowess. The 
biggest impediment to spiritual progress is the mindset that one can 
achieve it by dint of one's own effort. That is removed by entrusting 
oneself into the Lord's hands. ' uses Upeime) MerrÉ 
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SOUTER gE) Bei Laps '.' Extrication from one's own 
cffort which goes against the grain of Lord's will, is “ prapatti “ or 
total surrender.’ 'Prapatti nishtai ' slips away the moment one thinks 
that his self-effort can, by itself,take him to his goal. Azhwar says in 
this pasuram that ridding oneself of that self-delusion is not only 
essential, but what is more important,must also he accomplished for 
us by the Lord's will and grace. Has not Sri Krishna confirmed this 
in His Charamasloka in the Gita, “ sujen giman,” bidding us only 
that we put ourselves at His Feet, and assuring us that He will make 
the effort for us ? Our task is rendered easy, and even the- difficult- 
to- attain liberation becomes easy enough to achieve. This is illustrated 
in the episode related by the Azhwar in this pasuram, of Gajendra 
who was a devotee of Sriman Narayana and who uscd to take a 
lotus from the pond which he used to frequent for bath for his daily 
offering to the Lord. Was he not blessed with the Lord's grace in his 
hour of desperation and distress call to the Lord, from the deathly 
clutches of the vicious crocodile?, queries the Azhwar. 
“upogo: operon dau afii | 
m g praan: ioni prymuaa:” I (f.g - 68) 


' In the face of a grave danger, and looking upto Sriman Narayana 
as the supreme recourse, Gajendra thought of Hari.' Sri Poigai Piran 
also recounts this episode in his Mudhal Thiruvandhadhi pasuram, 
“hgpGej seflgeflss Cuyon awpa Mabe ih 
H(Herousymerrest Gp ”, (97). ' Oh Lord of great compassion, was 
not Gajendra engrossed in sensual pursuit in the company of his mate, 
blessed by Thy grace, by worship at Thy Feet? ' 


SIPS H urista S54 qnsserne 

np bg sifleureny anpallagwo -- spss 
AeraiseaAlsGs sal Andik Gappa erwi 
ATE SPS SHS area ager. 23 


The Lord Who hurled the demon-calf at the fruit-laden wood 
apple tree scattering away its fruits, and Who, in an earlier 
incarnation, had taken another form to encompass this earth 
under His Foot, blesses all beings who bow at His feet in 
keeping with their goals. 


Bhutat Azhwar makes the point that those who tum to Him for His 
grace by adopting whatever means they choose to adopt consistent 
with their capacity like bhakthi, prapatti etc. as envisaged in the 
Scriptures, get their wishes fulfilled by His grace as appropriate to 
their means and merit in the form of aishvarya', kaivalya', moksha' 
etc. for He is the Dispenser of rewards. Has He not said so Himself 
in the Bhagavad Gita (9.24), ' samp ad) ao Seh pmi Curágr 
& cap yeu & ', - ' I am the Enjoyer of all the offerings at sacrifices 
and the Dispenser of fruits of action '. 


Sad samu pams ung ed Bahid 

Sad aaku eubueogpe slat@mel -- sine secur 
arp Stare seqejoadt antyrpe 

fpg wranguò Aset pi. 24 


Oh my good heart, don't you see that He is the Dispenser of 
the ultimate grace of liberation as also the binding cycle of 
'samsa'ra"? Don't you see that He is the inner Controller of the 
sense organs and the five elements of air, fire, water, ether, and 
earth? He is also the manifest universe, the rising mountains, 
and at the time of dissolution the unleasher of blazing fires 
capable of turning the dark oceans dry. Don't you see? 


Azhwar addresses his heart as the good heart since it exults at the 
recounting of the Lord's names in a world replete with sinners who 
cannot bear to hear of His name. By '#4byUH(6rfih Cachi ', Azhwar 
means that the fruits of one's actions are dispensed by Sriman 
Narayana. As Sri Krishna says in the Gita, ( 7.14), ' wAGIDHU Gu) 
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LIM jêg omumGiogmd Syb Cs '.' Those that surrender unto 
Me traverse the deceptive samsara'. Not only that. He is also the 
Controller of the sense organs. ' wf Je OERA wIMETELD SIGRA 
Libs Corey usm: "(lly 6.7.28). ' The mind is the cause of the 
human condition leading to the bondage of samsara' and liberation 
therefrom.'. The sense organs are under the influence of the mind. 
The Lord thus is the inner Controller of the mind and the sense organs. 


“an mag aneod bafhungah upan, Gami Go ws Leane ! 
aipa Cane Sear kap agi: suman Ce Couns? Cama :”. TI 


“The indriya's are referred to as ' hrushikangal'. As the Lord of them, 
Thou only, Who art known as Kesava' and Vishnu among deva's, 
are famed as Hrushikesa.” When that Lord is the cause of the whole 
manifest universe of the elements that make up the universe, and its 
dissolution at the time of 'pralaya', it is no wonder that He protects 
and fulfils the desires of those that look upto Him. 


arap faima Aruga pos sre 
asrep Miramar mpar - - slat mga 
Cauri gedange) Gaman alami craig mib 
anGuim@ Apsradisipret cus gy. 25 


The Lord Who rose in anger against Lanka, and put an end 
to Ravana, is also the One of abiding and exalted qualities 
worshipped by the heavenly beings. In a manner of speaking, 
He is the same One Who has come to abide in Venkatam of 
cool ranges where bamboos rise high. 


The Lord could have, if He had so desired, destroyed Ravana by 
His mere will. But He chose to descend from His exalted abode of 
Sri Vaikunta, to launch His onslaught on Lanka and Ravana as a 
human being under the sway of human anger. 

"Gamuewu eusoGioulleurect ', - (gr. wy. 59.136.). ' ASIN] Ganny 
Clever) Sane. mh '. ( dupèh Gih. — 56 ). 
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Chiruvenkatam where ' Srivaishnava's ' reside, and to which 
he denizens of heaven hast en vying with one another for the 
worship of the Lord, is the gift of the Lord Who rests on the 
Milk ocean, to the celestial beings of Sri Vaikuntam, who have 
controlled the body made up of the five elements and the five 
senses which are a stumbling block to spritual progress. 


Having referred to Thiruvenkatam in the previous pasuram, Sri Bhutat 
Azhwar is drawn by its unique greatness and proceeds to 
describe it. 


ap sluvigweogg- Azhwar says that devas from Brahma 
downwards jostle with one another to be in the forefront to get to 
Thiruvenkatam to offer their prayers to the Lord there. 


Ja agi ik em - gifted to the ' nithyasuris'. ' woo Use 
wungu: enh) gan: ' where ( the paramapadha ), the nithyasuris 
yr eternal beings like Visveksena’, PeriaThiruvadi etc reside. Since 
n paramapadha there is no scope for them to experience ' soulabhya, 
owseelya, va'tsalya. ka'runya'dhi ' 'kalya'na guna's' of Sriman 
Narayana, they embark on a daily pilgrimage to Thruvenkatam where 
hey can enjoy the display of these qualities to the hilt. The Lord had, 
n His great compassion, ceded this abode to them so that they could 
ome down here from their celestal world to savour this unique 
xperience,not available there.The same thought is expressed by other 
\zhwars. 


op sium) as Cama women, Anaua Abg] eww 
led mest ' - - ( aoni — 3 ). 
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EEEE a a aed Ka OE PE EPET A 
-( prarasi- dp — 45). 


' aean i weeny e sang 
Gamis Cay Aube '- - ( Skmeurus- So — 1-8-3.). 


ugung gi Be UGU Ajeng 
ohud ayah Sprid -- aga sei 
Ganggi Gung Qarqyp pêp Gurai pts 

wr mp. Gum(bih werd. 27 


Having rested on Thirumalai, my racing, seeking mind, 
impelled by an upsurge of desire, rushed past the moon 
exploring the high heavens in search of the Lord in Sri 
Vaikuntam, like a creeper seeking a support staff to hug and 
spread around. 


Sn Bhutat Azhwar savoured the sight of the Lord in a standing posture 
in Thirumalai in the previous pasuram. But that experience only scems 
to have whetted his appetite for more. So in this pasuram, Azhwar 
craves for the experience of the Lord in 'paramapadha" itself. The 
craving of his mind, seems to the Azhwar like the natural propensity 
of a creeper to seek the support of a staff to spread around in order 
tO grow. ‘ONE OUS MAUSE MT WET STROM 
Armus Aau. ' - (Skmeuvs- Gampil 9.3.7.). 


wer s gieternet Gauks prah Dona enat wg pnd 
Breriuflu Sergaiagd gret — Gund 
Gang] patarana (pet Ogee pret 
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Hailed as the ' Deva" among deva's by countless beings, 
resting on the Milk Ocean, my Lord Who once had, as tiny 
Krishna, torn asunder the face of the demon Kesi, now abides 
in Thiruvenkatam and in the ineffably beautiful shrine at 
Srirangam, and also with me in my mind. 


Azhwar describes all the five ' praka'ra's ' or modes of Sriman 
Narayana in this pasuram. He is the Lord of all beings and is 
resplendently present at ' paramapadha" for the ‘nithyasuris', or 
celestial beings. ' Gum GaGa wah, Gum Gaang emang: 
'( Purusha- Suktham ) Who is glorious among the deva's who bask 
in His glory, and Who is their Patron-guide.' ' møn Low 535) ene 
gw : '( Vishnu-Suktham ) ' Nithyasuris behold 

constantly.'' auja Manyar AEk", (fk eur - 
Gur 1.1.1.).' gungan ga ome imap : LGI sen 
eur yp :' ( Purusha-Suktham). ' Paramapurusha of three-fold 
Vyuha form is far above and beyond.Only a part of Him appears 
again and again in this universe.'stouerbuLTGy ',waobgpervenip FCT 
sebuah," eyri Abami oud '. (Thaittriya 
Narayanavalli ). ' He that rests on the ocean for the perpetuation of 
this universe.’ Then Azhwar refers to the Kesi episode from 
Krishnavatha'ra’' to illustrate the Vibhava'tha'ra’ which the Lord took 
for the sake of all living beings. ' s@gn alapa cuma 
enruopin poss, AI ( Purusha-Suktham ). Not stopping with this. 
He is forever with us in stationary archa' form in divya-desa's like 
Venkatam, Srirangam etc. ' op Murnu eu Coun sionw%snv 
cung Gua EÉN ariu slimmed ', ( sane -3 ).' anapi 
GUNG (Id Carpen Garis '-— ( prei- dipe —47). As the 
Lord is in a standing state in the shrine at Thiruvenkatam, lest that 
should project the impression of any hurry on the part of the Lord, 
Azhwar refers to His relaxed state at Srirangam by the phrase ' 
heru fu Sengusmb ', ' charming beyond what thought can 
convey '. It is charming because it is situated in a setting of lush, 
picturesque gardens, ' 'susxnperiprgyad Carw, mu Naer orp 
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Cantv, azna ò 6 pemah Conte, gulem map Santo! — 
( flupunto — 6). But the most charming to the dear Lord, of all 
this, is the heart of the devotee which He covets more than 

anythingelse. ' oon go ganremmak '. Hence the Azhwar describes the 
other states as ' Aerian ',' bha'la'layam' or ‘smaller shrine' “ 
amasan ammi wg gi faw au e 5, 
Ami Camiò anae 6) aeiy “ — 54. Other Azhwars also speak 
of this in similar exalted terms. 


‘ACTH HOTU Shoot LING WE OEM GIS enous OHe0r 
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You - Who, in an earlier age, had reduced the beautiful Lanka 
to ashes with your arrows - let demoness Putana take you up 
in her arms, telling yourself, ' let me drink from her beautiful 
bosom to the brim of my stomach ', sucking her life out along 
with the milk. In so doing, you made your mother unsure of 
what to make of you. 
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Touching on Krishnavata'ra' in the previous pasuram, sets thc 
Azhwar's thoughts wander further along the same trail. 
sae Sp DHA Mette) ngak, - Putana came as if she was 
dying to suckle the child Krishna. As if warming up to her motherly 
warmth and entreaty in equal measure, Krishna appeared to be eager 
to drink to the brim from her bosom. Aset - stomach. 

- Since killing of Putana by Krishna was an act 
beyond his age and size, it made mother Yashoda unsure of Krishna. 


pua pwsmégri pai Sorto 

pua pwsLépr Quetugne) -- puei p 
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Oh, Lord of Sri, with body resembling the big blue ocean, once 
upon a time You as Trivikrama' measured the world. Another 
time you brought forth the submerged world from the depths 
of the ocean floor. Yet another time you churned the occan, 
and in a yet different age, built a bridge across it. So say the 
sages of yore. 


Suctgeoampismi Peikot - Azhwar speaks about 
Sri Vamanavata'ra' in which the Lord of Mahalakshmi of indescribably 
immense wealth and greatness, displayed His extra-ordinary simplicity 
and ' soulbhya" by assuming the dimunitive brahmin mendicant role 
for the sake of Indra, and asked for and accepted the gift of three 
paces of land from the asura’ king Maha'bali. 


É wusi need jami - Similarly, when the world got submerged 
in the ocean floor, you assumed the form of the grime-laden boar 
and retrieved this earth forking it up from the depths of the ocean 


floor with your front tooth, and placed it in its proper position. 


anGongb (ped aan ji - refers to the churning of the oceans 
to restore the wealth and status of Indra and the devas. 

dak en en ami oreo - refers to the building of the bridge 
across the ocean as Sri Rama. 


Lirama praya Are eof! Muet gad 

GITBD Qewpdtung Aarah — ayağ 
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It is they who hail the Lord as the great Benefactor each 
passing day saying, "Today dawned well', and worship the Feet 
of Sri Vara'ha' with fragrant flowers from the Kura' tree, that 
will experience the joy of His beautiful Form. 


Lame aiek - Azhwar hails the Lord as The Great Benefactor. 
Guyup Leaf - ' The day dawned well '. Every day that is spent in 
Lord's memory and worship is a day well spent. So says the Azhwar. 
© ngj Ganam, - flowers of the wild kura' tree. This is cited 
to illustrate that the Lord accepts any kind of flowers offered lovingly. 
sya g sed nati med vie wey went) mend 
loth ay areny - They who prostrate to the Feet of Sri Vara'ha' 
Peruma'n Who is beauty personified, will verily experience the joy 
of beholding His beautiful Form. As Sri Krishna says in the Gita, 
' TTb Si] poih ', ' it is imperishable and exceedingly easy 
to accomplish. Both the means and fruit thereof are equally felicitous. 


osh bagi Apap gonda opps 

wd) joget ugo Gump - éh jp 

pparnf emis wwe. with 
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Oh Lord of Sri, My mind steadfast in thoughts focused on You, 
was ecstatic. Next my tongue forever praising your sacred feet 
rejoiced. My whole frame engaged in the act of singing and 
swaying to the glory of your blazing disc, conch and other 
armament, rejoiced in that experience. 


@kuoreo - Sri Bhutat Azhwar extols the union of Mahalakshmi 
and Sriman Narayana, and as such addresses Him as '#lpioneo'. 
Hence ensues the joy of contemplating that union. 


As per the Vedic statement, ' op: uan angg :', the mind 
orchestrates the tongue and other sense organs. 

gedheg djeng gapruesiacnt saan 

am pact Gya mhg uwane -- yadi Bae 
Cauiipsie, enya) afigedGami aLatlarbu 

aru g#lpai aset Qereiges aana. 33 
My thoughts have settled dwelling constantly on the sacred 
names of the Lord wearing the cool 'tulasi' garland. My body 
always bows in reverence toward the Lord abiding in the 


bamboo-laden Venkata hill. My tongue too engages itself in 
the constant refrain of reciting His great qualities. 


neosun waah) ays mers pra ung 

jmeune Eppegre) pla -- samú ss 

set dé) Cg sl upan garba 
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[ have become Your eternal servant through the special grace 


showered on me at all times, worshipping, with fragrant flowers 
and incense, and in a spirit of overflowing love, Your sacred 
feet that once upon a time scaled this universe under a ruse 


as a gift of three footsteps of land. 


Though Mahabali was a fit subject for destruction like Hiranya and 
Ravana, Narayana spared his life since he also had the saving grace 
of a generous heart, and devotion to the Lord, unlike the others. At 
the same time, he had to be taught a lesson for his arrogance and 
overweening ambition. So the Lord of Sri decided to ask of Mahabali 
three steps of land since Mahabali in his vanity presumed that all the 
the worlds belonged to him, and in so doing, had dared to dispossess 
even Indra who was a friend of the Lord. 


Azhwar acknowledges in this pasuram that the 'nirhctukakrupa*' 
of the Lord towards him has made him the Lord's devotee for ever 


desirous of service at His Feet. 


Qefliaze us ano opefigy orp 

Apu pid ajan -- AAB g 
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Oh, Master, the ignorant look upon sensual pleasures as 
sustaining. Some would say that water is life - sustaining rather 
than sensory perception. Instead of being preoccupied with 
either, if only men would crave for even a little bit of your 
experience, that would indeed redound to their well-being 
under all conditions. 


This pasuram contains some essential truths worth pondering. Azhwar 
dissociates himself from the common worldly perception of sensual 
enjoyment as life-sustaining. Even those who are capable of a sense 
of detachment from such sensory preoccupation, do not, however, 
seem to be free from other mundane concerns of existence, valid as 
they may seem, prima facie. This is echoed in the Vedic statement, ' 
IL 67 eua Tosen :'. Azhwar dissociates himself from both world 
views. To him, the Lord's thought is the real sustaining force in life; 
to paraphrase Swami Nammazhwar, ' aessrggpid CEng UES bo 
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lect gpsd aeu '. Has not Sri Krishna underscored how difficult 
it is for the rank and file of humanity, engaged as they are, in either 
maximising their material existential aspects, or in the day-to-day hard 
realities of eking out a bare sustenance, by his epigramatic 
pronouncement, ' anes Gaas Gu) al ev wept sion enr YA) LI 
:', (Gita 7.19 ). He who looks upon Vasudeva as life-giving and 
sustaining, is the rare- to - find Maha'thma’. 


There is no intrinsic merit of joy or life-sustaining quality in sensual 
pursuit. “ gega Uf peu Lan UBT g. demu smus' | Ses 
Gsm mu ug: uyang & guga [I pakan gan ID beng] 
Be Ach A rangin IT’ The same subject matter may at first 
be a source of pleasure, but later could cause pain. The same thing 
may first be a source of displeaure, and at some point later, be 
gratifying. Therefore, in nature there is nothing inherently painful or 
pleasurable. So say the Sha'stra's.' Mbinpen gi amonu 6 GUD 
ifad ueh ', (Brih. Upanishad 6.5.6.). By divine design, everything 
seems desirable immensely. In essence, its nature is transient, and 
unstable. The real reason for the delusion of a being in this is his 
predisposition stemming from the impressions of his past karma’. So 
Sri Bhutat Azhwar underlines the wisdom of devoting even a tiny 
fraction of one's inexaustible capacity for desire in thoughts about the 
Lord. ' wn uf fAs aaau purp I 
amope : sor Co aim sun womepgsy Il ' ( afl. . 14. 
1.20.19. ). ' In the same measure of the ignorant for sensual pleasures, 
my heart should be filled with desire for thoughts about You, Oh Lord. 
', Thus prays Prahlada’ to Sriman Nara'yana'. Azhwar says that even 
if we cannot all be like Prahlada’, a little effort and interest in that 
direction would be richly rewarding in assuring us of the bliss of the 
Lord's experience.Hasn't the Lord Himself assured this as Sri Rama, 
in His declaration, AgyurGeug sd p di GEAUAN SSEB, 
(gm. uy. 18-3 ).' I will not give up any one even if he approaches 
me in the ostensible guise of a friend.' That is the true measure of the 
Lord 's 'nirhetuka krupa' for all his creation. 
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The vainglory of the gross worldly beings, tends to push 
them deeper into the morass of worldliness. They that are 
deluded wallow in ignorance. Oh, my heart, rest 
meditating on the wondrous Lord Who took this earth from 
Mahabali unobtrusively, swallowed it for safe-keeping at the time 
of dissolution, and brought it forth again at the dawn of creation. 


Azhwar exhorts his heart to leave others who are after gross worldly 
pleasures to their fate, and instead engage in joyful contemplation of 
the Lord's wondrous 'lila'vibhuti'. The vainglorious worldly beings are 
destined, in the perception of the Azhwar, to sink deeper into 
degrading depths of desolation deluded by their own sense of self- 
importance on the lines of Sri Krishna's characterization of their 
psyche. ' FudeuGyrsamdogmd Gund Sersan uvaner | 
AL Cunsilegneutpeniil, Sansi Curses) mwimbo wun l ' 
(Gita 16-14-15). I am the monarch of all I see. I am the enjoyer, 
achiever, strong, prosperous, wealthy, descended from a patrician 
background. Who is equal to me ?' This conceited sense of self- 
importance is self-destructive, and is what makes one caught up in 
the vicious cycle of ' samsara". They who pursue other gods are 
ignorant and continue in their ignorance. Instead of joining their ranks, 
Sn Bhutat Azhwar entreats his heart, and through that, addresses a 
larger message to us all, to join the exalted group of people who seek 
the substance of ' bhagavadvishayam ', and meditate on the supreme 
Lord. ' wew QaiTeRi(h DENG b wsrrembl pbs omues '. Those 
exalted souls are ' Gugneret CuCongd QuflGwmg '. ( 0u- 
SAh 7.4.4.), as Sri Thirumangai Azhwar, deferentially 
designates them. 
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Yh Lord, Who gave to the world the wise Brahma from the 
ig, cool lotus sprung from your gracious navel. Our many 
ecurring lives are all futile, if we fail to praise,and our heads 
lo not bow in homage to your sacred Feet. 


sont sneng SksioefignetGer - From the cool lotus flower. 
LPpaTLicect Gan mus; `, thus describe the Vedas, the origin of Brahma. 


\zhwar implicitly stresses that it is the Creator of Brahma, that is 
vorthy of surrendering to. “ Gun UJANG oilsands) youd ... 
D(pan iy GAGU vayeomoggd uuU “, ( Svetas. Upanishad 6-18). 
ince the purpose of life is to find its niche at the sacred Feet of 
riman Narayana, when our life is not geared in that direction, our 
»peated births are useless, observes the Azhwar. Does n't the good 
ord give us these repeated lives in the fond hope that we will at 
ome point make an effort to seek His grace? 


vánsa esis Soong Ayat 

pia pn expe: oig - pošas pi 

Tua Quai aab verbuig op parat uj 
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istead of gloating over material possessions as ours, 
iderstand what is our true wealth with a mind that is forever 
cused on Madavan as everything to us and recite His name 
the gospel of the Vedas, appropriate for the tongue to recite. 


i Bhutat Azhwar underlines in this pasuram what is ephemeral and 
such is to be spumed and discarded, and what is of lasting value 
d as such is to be cultivated in life. 
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45, ff ab - Material riches are not something to be courted and 
looked upon as our security. As many wise men have not been tired 
of stressing again and again, what did we bring with us when we came 
into this world, to take with us when we depart from here. Yet, during 
the fleeting hyphenated period that separates these two points, that 
constitutes our life span in this world of karma, we get so illogically 
and inextricably attached to material possessions and gloat over them 
as ' mine, mine’ guarding over it like a jealous genii. Swami 
Nammazhwar rightly calls it a raging fire. ' Qaner@erest py 
dei HOB UPS Aeh arvu Op Rca) .' ( SkmeuTus- Sor 4- 
9-4 ). Azhwar advises us to get over this delusion and points out to 
us what constitutes our only true and eternal security and protection. 
That is Ma'dhavan, the Lord Who is always in the company of divine 
Mother, Sri. Reciting His many names, like ' Madhava’, Sridhara'' 
is the only scripture fit for recitation. 


Fa Gunt pan Ma pabu appo Gun 
THHE Slog Campari -- Dj pilar 
UDSET papp or etro wonpeiet Gu 
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The worship of the Supreme Being in the form of recitation of 
His names is the quintessence of the scriptures. If you know 
the Vedas, you will understand this truth. To those who are 
bereft of this Vedic knowledge, Let me tell you, the substance 
of the Vedas is reciting Madhavan's names. It will suffice to 
understand this. 


The essence of the Vedas is the recognition that Sriman Narayana is 
the ‘antarya'mi' of all gods like Brahma, Rudhra, Indra etc. and indeed 
of the whole universe. ' Cousrayjreof wrens) upc) 
soles : 1 grah afim Sib 1 abu : T '. 
' There is no doubt that whatever Vedic utterances are recited by 
the brahmins, are tantamount to singing the praise of Sn Hari 's names." 
It is to drive home this truth that Brahmins start and end their Vedic 
recitation with the invocation " epf : 9b “. As Sri Krishna has 


leclared in the Gita, ( 15-15 ) “ Geusnguve emjenoinamCwa: 
Beugbws :. “ “ 


3y means of all the Vedas, I alone am to be known. “ Azhwar exhorts 
dl those who lack such Vedic knowledge, to lead themselves in the 
ight of the words of the knowledgeable ones and realise that recitation 
f His names is the quintessence of the Vedas. 


n another interpretation rendered by Sri Appillai, the underlying 
neaning of the phrase, ' prefkened PAg ' in the previous pasuram, 
efers to the method of ' sa'dhana’ bhakthi' described in the Vedanta’ 
ncapsulated by the ' Thirumantra' ' and the ' prapathi ma'rga’ 
ncapsulated by the ' Dvaya' mantra" meant for those not capable 
f the 'sa'dhana' marga". Sri Pillai Lokachariar in his ' Sri Vachana 
$hushanam’, has also echoed this interpretation, about the 
ihakthiyoga embodied by ' Ashtakshara japa’ as the ultimate essence 
f Vedanta sara. ( 9a Gunner yppa Apatu). The 
ihrase ' waget Guy Arropa Jóa arda ', has 
een interpreted to mean the ‘prapathi marga embodied by the 'Dvaya 
nantra’, '.Sutra's 41-50 of the same work may be referred to in this 
ontext. ' wm' — ‘eo Syl ',' ongpeuat ' — ' soang BM |. | 
ngeusi Gusy ' has been taken to refer to ' Sriman Narayana ' at the 
eginning of the 'Dvaya mantra’ '. 


(bens arúdė asoonaiigiet yi gums 
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urap pr Slow Gung ar. 40 


jefore phlegmatic and other fluids begin to rack and waste 
way the body, think of the Feet of the Lord adorned by Sri 
n His chest. Sensual pleasures which delude even cultured 
1inds conversant with the greatness of His Feet, are without 
ny substance whatever. 


“Ujresuguren wou suang Swa: sene 
Hager amid StS” -- I ( yaban )' When the 
throat is choked by phlegm, gas, and bile, and life itself is ebbing 
away how would we remember you ? ' asks Sri Kulasekhara 


Perumal. 


Ae wings abadbpnak - ' oriau Galan Gaujai p 

Gg '. ' It is through Sraddha' - Mahalakshmi — that Deva Narayana 

attains His Supreme status.'' ang6unu flat sumoni Ief 

ampin ' - ( Slupuuedevress ).' Hapdi Skons 

ever Berean Ho apip arom ', ( humi — 
-6-9 ), 


auram MENAS Ysslweo vrang 

Aam apom wp -- aE 
wmowpurtė £65 wellauentemed uno 
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Paradise cannot be reached by worldly riches. It is the 
compassionate Lord's grace that can make it happen. Oh my 
heart, do not forget to meditate on the sacred Feet of the blue- 
complexioned Lord Who has given Himself to the realised 
souls, 


OLE) SHOE ye Auw wagy - Azhwar states 
the well-known, but seldom realised truth, that all our wealth cannot 
help us in any way beyond the portals of this world and life. In the 
previous pasuram the Azhwar declared ' Cura gro Qo% 
Oumar ', that is sensual desire, or ' kama” is without any substance. 
In this pasuram, Azhwar observes that even the ' purushartham ' of 
'artha", viz., material wealth does not fare much better in that respect. 


Sareh — Though in general parlance, this term might be taken 
to mean heaven, Azhwar obviously docs not mean this, but the bliss 
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of Sri Vaikunta in the august company of nithya suris. What will 
render this within our reach? Azhwar replies, 'Sqmemmedt sipi 
ACH Mery '. It is the Lord's grace, that will bless us with 
the fruit of our dharma’. Azhwar's concluding advice to us is, ' 
pmr mopu is es nadi aexteuct unsGo 6 
wpa Aps ' - ' omosnpGumy- realised souls who ycarn 
only for the bliss of proximity to the sacred Feet of the Lord, like 
Sri Suka', Va'madeva, Ma'rkandeya’, etc. 


Panua Seon fak Bpak aran 

Mauu Apuane Cegmt -- werciuined 

Ups ary pg Cpu gud uflat Ge) ems 
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May my thoughts dwell on the Lord of Sri, with a desire to 
behold His stately shoulders. They who cherish such a thought 
will not suffer the travail of repeated births. They who worship 
His shoulders, will view the lesser pleasures of worldly life with 
disdain. 


Emono Serves — The word ' akaone ', indicates that we 
should seek the Lord through the mediatrix of grace, the divine 
Mother. 

' Sesn_Ganet anes ' - The stately shoulders of the Lord are the 
subject of repeated adoration. Thus, “ agg (mpl cugtCgmenst 
Shane UDHLNAPIHT “, ( eg. pr. ). “ Thou, (Bhu Devi) were 
lifted by Sn Varaha Bhagava'n, the repository of eternal bliss of one 
hundred arms.” “ SL Apó Carers Spd UMATE myo 
Wiener wore) ....”, ( skmeurus-Guor- 2-8-7.). ' Lord Who 
embraces Bhu Devi with big shoulders tingling in sheer joy. 
LAN apu bgd waha d wami '—( Stotra -Ratnam — 44 ). 
‘He Who hugs the delighted divine Mother with His broad 
shoulders’. 


wauu Uppang Upsapui gid Cufletuw '- ' The 
pleasures of those who are born in this world.’ Though Azhwar refers 
to these pleasures as ‘GusfisorLad ', it is obviously meant in a sardonic 
vein, as such pleasures are evanescent - ' ApgSeirisb'. They who are 
blessed with the vision of the beauty of Lord 's shoulders, will view 
the worldly joys, however much commended as ' Ab per Cam. 
Mesih ', with scorn, because they fade in comparison to the beauty 
of His shoulders.’ tompusre) weer ehe jku uens Cari enact 
'- (qpeet- g6\im.- 14 ). The idea is that ' vaira'gya", the bent of mind 
that turns away from attachment to worldly pleasures is integral to 
realisation of the divine. As Swami Nammazhwar describes it, “ 
SOLU umena ail Lula ener wsc gi NGUGI GDG sire 
aame “, ( skmeurus-Cuot- 8-2-8 ). 


Garey OU CLupd wyi ppur gs gid 
prefed fips erigan -- pahan hi 
Aj ASYA urs wewadgsnpa pap at 
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The greatest good that my blessed shoulders can do me is to bow 
in reverence to the feet of the devotees who worship the sacred 
Feet of the Lord, He Who struck with arrows to chop down the 
twenty shoulders, and all ten heads and two legs of Ravana. 


Ganet Arylin As Carer Asmyany 
gor erien — Azhwar says in this pasuram, that even if one 
does not directly prostrate to the shoulders of the Lord, if he bows 
down in reverence to the feet of the devotees of Narayana, he is 
assured of His blessing. ' Bha'gavatha nishtai ' is emphazized in this 
pasuram. “ el di Leud our Cpe) mouris Cwm | 
5 6ubuwêu nei HH Use ufero aromi”. 'It is doubtful if 
devotees of Achyutha’ will always attain liberation.But there is no 
shred of doubt in this as far as the servants of His devotees are 
concemed.' The same thought is echoed by Sri Thirumazhisai Pira'n, 
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' Cams go] Qeuunmy Auvo oppure 
eng hupu pad ', ( prei- mup- 18 ). 


dpjgnjê Asepgtesum Artako prob 
opp greng wrefiiion wau -- Spgs erm eid 
orpaiGer Quet gp wandu gi lp) pared Gun 
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I will not look upon those human beings as deserving their birth 
as such, who have forgotten the name of the Lord with eyes 
resembling the red lotus, the sure passport to liberation of His 
savants. With a mind, that is forever fixed on Ma‘dhavan, the 
embodiment of compassion, always think of reciting His names 
as the purpose of life. 


Cpg ajib - the beacon light that guides us to our ultimate 
liberation. ' uum umi æfi ', ( auynameyoeGsursid). The Lord 
assures us in this, ' I will myself lead you on to the higher path '. What 
is the reason behind this protective concern ? Azhwar suggests that 
this springs from overwhelming love for us, like the love of the mother 
cow towards her calf. ‘This is reflected in His eyes, the lotus-red eyes, 
- Qenlaesnare).' neb! — Lord of all beings, as also embodiment 


of overwhelming love and concem. 


pmad uppeteng wreflion ewei — ' 1 will not consider 
those who have forgotten His name as human beings '. Similar thought 
is expressed by Sri Thirumangai Azhwar. “ wmefi euy SIKSO en] 
Met wor sCs mue “( Cup — skin, Cur. 11-7-9 ). 
ad praised onpact —' BeE(mRuodevww UGTA Sý : ' — 
( gm- 38 — 41 ). Compassion is the highest dharma. ' Ma'dhava' 
'— Lord of Lakshmi,- indicates the mother's connection. 


OPH! Malat Guj pralo Pus acim - Azhwar 
addresses his mind to internalise the constant ' na'ma japa’. Gus" 
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here refers to the 'dvaya mantra" incorporating the Lord's name in 
association with divine Mother. 


osThpet figor (Rextipeene Guci py 
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They who are wedded to the sacred Feet of the Lord at 
Venkatam, the subject and substance of the unfathomable Vedas, 
in Whose sacred Feet the denizens of heaven rest their heads, 
are not inflated by the vanity of worldly riches, nor are they like 
others who lose their heart over losing what they had yesterday. 


amg Mer) pram - It is the general worldly trait to 
become possessive and vain about material riches. But the devotees 


of the Lord are an exception to this general rule. 


amih Belo sein pjg apa emmy - Azhwar 
underscores the transience of material wealth by the phrase, ‘o-sest(h 
Ae% ', and the misery it causes when it is lost. But the devotees 
of the Lord are nowhere near such run-of-the mill worldly beings. 
On the contrary, with minds firmly focused on the Lord's Feet, they 
are for ever immersed in thoughts about their devotion to the Lord. 
As Swami Nammazhwar says, ' Peer éyayb Aperen CLIC NGATAS; 
ai blag ber pluses | - ( Skmeunus-Cuor. 6-4-7 ). They only lose 
their heart when they experience separation from association with the 
divine. It is that experience that Swami Nammazhwar depicts 
beautifully in his ' asogee ' decad, ( Hk meutus-cuor. 6-7.), 
and ' gieuerfled umos ' ( Epemi. Guo. 6-5. ). In pasuram 6-5- 
7 of the latter, Sri Nammazhwar wonders about that experience thus, 
‘(peromd Gm oils! aran pled urene omuia 
...'. Is it the fruit of my past karma’, or the design of the Lord '? 
(by virtuc of His 'nirhetuka krupa" ). 
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serafi Gana — He Who is the subject and substance 


of the Vedas which cannot be fathomed by anyone. ' Cousmauoe 
mieua Cougus:, ( Gita 15-15 ). ' I am the One Who is 
known by all the Vedas. 


Luule p symiad étang viet ener 

Luflet paged Counter viet @pet -- uue p 
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The Supreme Lord with long, magnificent arms, and resembling 
the resplendent blue ocean, abides from time immemorial in 
Thiruvarangam and Thirukkottiyur. He also resides for long 
at Venkatam, and in beautiful Thiruneermalai set amidst lovely 


pardens. 


In the previous pasuram, Sri Bhutat Azhwar described the blessed 
state of Sriman Narayana's devotees untainted by the temptations and 
frustrations of material life. In this pasuram, Azhwar describes the 
unremitting striving that the Lord undertakes for achieving this by His 
constant presence in all divyadesa's beckoning His devotees,and 
assuring them of His grace. 


Lust ener tailed ogy — Unlike the shortlived ' Vibhava'vata'ra's '. 
the Lord is forever present in these divyadesa's in archa' state for 
conferring His grace on us. Thiruvarangam hailed as Bhulokavaikunta 
is the shrine where the Lord is in a reclining state, and in Whose praise 
all Azhwars have sung except Sn Madhurakavi who sang only about 
his own Master Swami Nammazhwar. Swami Desikan has extolled 
the undiminishing grace of this abode of Sri Ranganatha, in the words 
' BITS SHeT(psiwo ALIH Caul ....... ' In Thirukkottiyur, 
the Lord can be seen in all three states, viz.,in a recumbent, seated, 
and standing state. Sri Thirumangai Azhwar, in his own omate style 


addresses the Lord here thus, ' œe (pedencvuilet nEph 
Efi EWON DHAUP Menenp Hi, Geri Qs aus SIWAH 
paben pu TGS '— ( @u- skip. 9-10-7. ). In Thiruneermalai 
the Lord appears in rare four states, viz., reclining, seated, standing, 
and strident. ' plime km panei dh banar pi psme Aib 
wmo wurug prow — ( OL-96k. 2-4-1.). In Thiruvenkatam, 
the Lord appears in a standing posture, exuding beneficient grace, 
at Whose Feet Swami Nammazhwar exhorts us to seek 
sarana'gathi,with the assurance of 'moksha prada'na’ in the ‘phala'srut'’ 
pasuram of” ase. Au nur ‘with the words, ' 
‘MPSS OT HS USHH Mug app amyaew 
Lips Cafledevtiiaimioner ', the Lord Who is of unequalled, 
incomparable glory, ( skmeumus-Guor. 6-10 ). 


ore ufupi umow jens ay 
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Arise to worship my Master at dawn, with folded hands and with 
flowers placed at His Feet, and heart overflowing with fervour 
for His presence, He Who protected this universe, variously,by 
scaling, lifting, ingesting and recreating every aeon, and Who 
in one such incarnation, materialised as Lord Nrsimha. 


Azhwar exhorts us to show our gratitude to the Lord for His visible 
presence and eagerness to confer His grace on us, by worshipping 
His sacred Feet. 


an) waskan Opnupgy - Arise, (and seek your liberation), 
and worship Him at dawn with folded hands. 

nab SMT — refers to the act of measuring the worlds, in 
Trivikamavata'ra’. 

@-65) - lifting up of the earth from under the ocean in Sri 


Varaha'vata'ra'. 
araha'va 49 


aeih - safe-keeping of the world inside the stomach at 
pralaya' and regurgitating it after it. 

seston) — Master of the universe, as repeatedly authenticated by 
these astonishing episodes. As Swami Nammazhwar observes,’ 
amichi VIP gi, SL Sg, Aigh, SI GSw, Bini, 
asr CanvusGemh OHO GSA, wevomigip wid, s- 
npm parC NASA Pleo mei -Emmi -no7.4-5-10.). 
amidi BOM amiji Astups Ayila - 
Azhwar beseeches us to worship the Lord with all the feeling and 
fervour that our hearts are capable of, in grateful thought about His 
melting concern for His devotees as demonstrated by Him in Sri 
Nrsimha'va'ta'ra'. 


nei pami weopgsret @ Corf px 

lem gul weojoserCmrer ionGeo -- Dam enw Guru 
Gaule enya aus mwy 

wrug Cent ww. 48 


Oh the Compassionate One, You bring the Vedas to light. You set 
the order and explicate the truths contained in them. You remain 
in the constant company of the lotus-born Mother. You reside in 
the enchanting Thirumalirunjolai covered by vast corridors of 
bamboo, and circumambulated by denizens of this land. 


aaj égri weopgred ah -- Azhwar says that the Lord 
uncovers the eternal Vedas, and brings them to light at every dawn 
of life on this planet, thus recognising the fact that vedas have no 
authorship as such, and that even Narayana did not author them but 
only rediscovered them for our benefit. 


SSkepus ÉM -Eh ' refers to the ' upabrahmana's’, the smrithi. 
ithiha'sa pura'na's which throw light on the substance and philosophy 
of the Vedas. These have been authored by sages like Sri Va'lmiki. 
Veda Vya'sa’, Para'sara, Suka etc., with the Lord as their 'antarya'mi'. 


50 


"guk EA : | - The spirit and substance of the Vedas is enlightened 
by the truths contained in these works. 


wewer Gek woman -- Azhwar 's phrase visualises the 
shoulders of the lotus-bom Sri resting on the chest of Narayana in 
Srivaikunta. “ eneugeriG gy Gy Garga iun iab Rahu 
: T gens ig ihu uiy Lau : Sup IT “ 
“The Lord of the universe Narayana presides over the exalted sphere 
of Srivaikunta along with Divine Mother surrounded by devotees.” 


Ae c okei Garow - - Inhabitants of 


this earth circumambulate Thirumalirunjolai surrounded by vast 
verdant gardens,and groves of bamboo. ' wreSkmnesGen%v aueh 
AFU HHD OHYB aapsCs ', ( pami- Sor. 2-10-8.). Sri 
Nammazhwar commends the beauty of the hills of this divya desa' 
dotted by gardens, in a similar vein. 


waCuapid urglenia Grap ngg 

Swap GwrsLas Cerupd -- PEPES 
BOs gu ALi m palah pami praneret pi 
Arnaga AF wenip. 49 


Oh my heart, nestle upto Him without fear, the sweet-tongucd 
Lord, Who shook the seven big mountains, the seven 
continents and the seven seas, by sucking the life out of 
Putana' of poison-smeared breasts, lisping appreciatively while 
drinking. 


paei pen. — refers to the appreciative lisping sounds made by 
a child in the act of drinking mother's milk. ' eu enous gy 
(PLT eian my) ss | ( ami- Mor. 1-9-5.) ' 
Guu él ANUHUN Wuybuleng eum ani inune ', 
( @u- kp. 1-3-1). Azhwar reassures us in this pasuram that if we 
remember Putana’ story, we donot have any cause for fear. 


Senguuet Miwon wreiseay set Qena or 
Llemipuilfled ALGeweuUGT Budi -- Genpuurflu 
qrwater urge Gua pater wii wp suya 
wuake Quiet ps oM g. 50 


‘Oh the Scion of Yadukula’, the difficult-to-imagine child of the 
shepherd clan, the dazzling Performer of unbelievable deeds,’ 
- with aforesaid thoughts resonating in me, I will call the Lord 
of Sri before everyone by the names that the blessed Gopis 
addressed Him in Gokulam, the very exalted names that cut 
asunder the gordion knot of samsa'ra’. 


Omid Auu Gu — Azhwar yearns to call the Lord not by the 
common names that connote His transcendence or ' parathvam’', such 
as Narayana, but the exalted names that denote the ' soulabhya' and 
'sousheelya", the accessibility and condescention of the Lord. What 
are these names ? Azhwar recounts, ' @enpuufiu weer’. 
Qenypensfiu - difficult to comprehend by one's own effort. ' 
Apua- member of the cattle-grazing clan. Swami Nammazhwar 
describes in a similar vein, ' (pi GY Pavee aer seuf 
abaua ' — ( SkieuTus-Cuor. 1-3-4.). 


ungale - Son of Vasudeva of Yadukula’. 

wy aab — in front of everyone. Lest one should wonder if it 
is appropriate to utter the names of Lord that denote only His 
simplicity and condescending grace,Azhwar adds another name to 
the list, ' MWANG seipi wih gy Senpliuet', the wonder 
kid of incredible deeds. ' Thus, I will respectfully address Him’, says 
the Azhwar. 


wés ni Apr nadaamk anak uns 
nise mi inppaet Gujar -- ole sexton 
Cupryflplet gi tuu jg os. sores 

Bom) umm fpi. 51 


Oh my heart, meditate on the sacred Feet of the Lord with the 
complexion of the blue ocean. Meditate on His exalted names. 
Meditate also on the blue complexion of Him Who once left 
His abode on the milk ocean to churn the oceans. 


Sri Bhutat Azhwar lingers here to pause and ponder over the Lord, 
in slow unhurried steps, as if undecided as to how best it might be 
accomplished to gratify his inner craving. First, he addressed his heart 
to dwell on the sacred Feet of the Lord. Then he shifted the focal 
point of his 'dhya'na" to the great many names of the Lord. In this 
pasuram, he is drawn by the beauty of the Lord's complexion, and 
addresses his heart to meditate on that. 


Plpwiafluet Qeuw Ap Hwegret ony et 
#pi6ufhu ygan --wopoduyfle s 

sunarya sat Guran anerajCaret srers gi 
pofleéanss Gupak Appl. 52 


My Lord resembling the rain-bearing black cloud, with chest 
adorned by the Divine Mother, Whose abode is the big lotus 
flower, is a tower of grace. How can anyone fathom the 
magnanimity of Him Who merely condemned the culpable 
Mahabali, no less a demon than Ravana, to exile in the nether 
world for his errant ways, eventually rewarding him with Indra 
lokha'. 


ppb afue - of black complexion. “ $ewbgmug wuar 
ailu CE ume “, muen- ). ' Papan 
lest crrccreot Cosmet '- ( dupak -29 ). 
aphur omj - He Whose chest is adorned by the 
presence of Mahalakshmi. 


amb ALIT —' Who is like a tower of grace.'' Bb bub 
LG sw: ' ( m- eres 38-41 ). ' Compassion is the greatest 
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dharma'. Sita Devi reports having heard this from Sri Rama Himself. 
The Lord is the fountainhead of grace because of His constant 
association with Divine Mother. 


amemjaéacr - refers to Ravana who wields the sword given him 
by Rudra’. Why did the Lord let Mahabali get away with a milder 
punishment of exile to the nether world, when he deserved, like 
Ravana, to be killed. It was because Ravana had no redeeming quality 
whatever, whereas Mahabali had one great quality of a charitable 
disposition, despite his numerous other faults. As Sri Parasara 
Bhagava'n observes in Vishnu Puranam, ( 5-17-30), ' wsqmoy 
ahw USA opremi Aamu Curses sunrsrevens: | 
samoha flao udud oeuwsmo perros i || 
'By offering water on That sacred Hand, Mahabali attained all joys 
in this world itself, and further achieved without any adversaries for 
a whole aeon the coveted sovereignty as the ruler of all the three 
worlds.'. Who can fathom the greatness of the Lord Who made all 
this possible?, queries the Azhwar, in this pasuram. 


apuri SpVapeop (pet eflet ni let Dny S a 
apur Meri sifleawuest apada -- Nflun gy 

asm ai magih UNGU Cex Oper gyno 
Gawson umbalpidyid ADU. 53 


It is Thiruvenkatam of rustling streams in full flow,- where 
along the winding paths, ascetics sit rooted in ‘sama'dhi ', with 
profuse locks knotted and dangling on the back of their heads, 
like small mounds of earth around which creepers spread all 
the year round, - that is our coveted destination. 


@gqotumy — In Azhwar's imagery, the pious devotees sitting in silent 
meditation on the Lord along the winding path to Thirumalai, appear 
transfixed to terra firma as if enmeshed with the trodden path. Refer 
to Sri Kulasekhera Peruman's thought on similar lines echoing the 
greatness of this place. “Qeuglung per Gere 


SKM Coutss owo OE AUIMIsA Aid Evie Gunanb uba 
“, ( OLamiunetr-skim. — 4-8.). 


Spo SDD .....- Spun gy Bersih] Net aeri erh) - To 
the Azhwar's fertile imagination, the profuse locks of hair knotted at 
the back of the 'sa'dhus' heads, are mistakenly overrun by the 
spreading creepers on the hillside to become a part of the surrounding 
landscape of boulders, since the 'sa'dhus' sit motionless in the intensity 
of their meditation. 


Couns Gn wmd akpi agu - Thiruvenkatam is our 
coveted mountain. Refer to Sri Thirumazhisai Piran's ' eup] 
GeWBISAL ID Limp Gee ', ( prei- É. 40). 


Aapauet ferro Casan faarahi 
Ppa g poses pjauna - - Khau 
Diman gicterdeags getefterat acters 
Dimman ws Aver py. 54 


Even as You graciously descended upon the sacred hills of 
Thirumalirunjolai and Thiruvenkatam, making them Your 
favourite abodes, You now regard Your shrine in my heart as 
a favoured residence.On that score, do not ever forsake Your 
abode of the surging milk ocean. This is my humble prayer. 


Although there are several hills, only Thirumalirunjolai and Thirumalai 
are looked upon as most sacred because of their association with 


the Lord, Who had made them His favoured abodes in order to 
attract devotees. But after the Azhwar started describing these hills 


in endearing terms, the Lord finding Azhwar's heart so very inviting, 
has made that His favourite shrine. Azhwar pleads with the Lord not 
to give up His other shrines on that score. “ gupon kme esn 
welu Supa Quet petu, orh eag bên 
gent Peas Co Cues sr Cov, aa ouha Huser 


vao ansGaamwuGo, QSmHordpmaus Mfune 
se amy nuw Due. Sunu.. -10-7-8.). ' 
FP SOILD MAGES  ane(houn aver 
UME oe ASIN SUNG — AGA Apun bb siflwiecr 
aUh Hastert, Mp Cuer gerabah. (A-E —68.). 
EIFS S OTS GL EOS Au. ang MAKA, BIST g coor 
wos Cuyo — pagg unban ALa ong 
AB HUT Aey AOne . ( Hrer-Hki. 36). 


LALA uf Carters upsell, PeauBager , 
GANG SHOW ADHI |, DST ELAM NT NT WIS HST 
gedene Gu. ' ( Quufwuimp-6kmeuor. 5-4-9.). 


The 'vyuhasthala's' of 'Paramapada", 'Kshrira'bdi', and ‘arcasthala's' 
like Thirumalai are designed to enlist devotees, but after the devotees 
are gained, the Lord finds the fulfilment of the former shrines in the 
heart of the devotee, thereby making the latter the more favoured 
abode to the Lord.This is the implicit derivative in the usage by 
Azhwar of the phrase, ' @ermGamMe) esL '. ' Do not 
give up the 'bha'la'layam’. 'Bha'la'layam’, in contemporary parlance, 
refers to a provisional sanctum where the 'utsava' deities are kept 
when the main sanctum is under renovation etc. 


' a miami ' - the shrine of the devotee's heart. “ NUHUN 
SH Amburi auuu pi DANG “, ( pr- ew? ). Nara'yana 
Suktham speaks of the devotee's heart, as the big shrine. Azhwar's 
plea with the Lord stems from his concern that the Lord should not 
give up on the other shrines, after finding the niche of the devotcc's 
heart more appealing than divya desa's. His concern is rooted in his 
sense of profound gratitude to these shrines for making this happen. 
His mention of the milk ocean is more illustrative. It applies to other 
abodes of the Lord also. 


cred D] Ops øu Genpulpung Gwin gid 

Blot Berseumsuin pýr -- aas g/l 
aaoh Aari aplater Gat ui 

SLO, pupi are. 55 


Oh my Omniscient Master, holding the chakra’ that is ever 
triumphant in battles. I had never forgotten You through the 
cycle of repeated births in view of Your steadfast and ever 
thoughtful compassion. Grant me that I may now immerse in 
the ocean of everlasting bliss. 


Sri Bhutat Azhwar expresses his gratitude to the Lord, for blessing 
him with the thought of the Lord through the successive births, and 
prays to Him to bless him further with the fruit of his ' sa'dhana" in 
the shape of everlasting bliss. Azhwar, in a typically egoless spirit. 
attributes his own practice of constant remembrance, 
(Speur pienie ') to Sriman Narayana Who caused the Azhwar 
to remember Him always, by abiding with him in his thought. 


pag sleruaumgue pieno - ' grace of constant 
remembrance’. Similar thought is expressed by Sri Thrumazhisai 
Piran, ' Up BSélEeos Aurp plot arung Lins suso 
Hoo soo Manusia ples s Coucot(hGw.' - ( Dë- 
okie — 101 ). Refer also to Swami Nammazhwar 's lines, ' 
Blot gmg HW AST Spyna hEn piyi 
NGT Gaurar AI .....', ( amu. Mor. — 2-7-6.). 
Azhwar adds that the Lord himself must further remove the obstacles 
in the way of realising the fruit of his bhakthi, and grant him everlasting 
bliss, for is He not holding the mighty Sudarsana' assuring unfailing 
success in the obliteration of obstacles, however formidable ? 
Der ussoomsl - ocean of everlasting bliss. Metusaseomsl 
Puista - “go. anCwenpe sung)”, (eng- 
uyapar hab — 7-1.).' This Paramapurusha causes the jiva' 
to attain bliss. ' 
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SISSY anga aa lagian pane 

premi uhaw (E Brewin -- Gue 

(ponte Guna Coe srny am (id 
Simone priser glis. 56 


When the passion for His vision grows out of hand, how shall 
one exercise self-restraint, in order not to appear impatient ? 
Do not despair. Even before the Lord chooses to bless us with 
the vision of His golden form, the Divine Mother is ever eager 


to hasten that process. 


anemámf ange — Desire can be assuaged only by ( His ) vision. 
FON COTES SipleuCamy sie '— ( -am .97 ). 
wslik — If it begins to to grow out of hand. 
NGALIK bih Sete preo — Is it possible to rein in that 
desire in order not to appear overly restless ? The implication is that 
the jiva' ( beloved ) in conformity with ' paratantra' svarupa" must 
wait for the Master ( Paramapurusha’) to take her in His fold, and 
not run wild in despair; in the spirit of Sita"s calm and dignified self- 
restraint. “ 5 pews sug mRuow Geu “|, ( pr — ens? — 39-30 ).” 
“My protection is His role.” 


an (hò peiset sks - Azhwar's phrase underscores Divine 
Mother's ' purushaka'ra" role in representing our case before the 


Lord, with words such as, “ p sefi muy puis)“, (ory. 116 
44). “ There is none who is free from faults.” 


glos papm Apuland preamps gd 
agun swiped skej -- asfleniowne 
gemi urs Aess-deos Qupestuy 
pradene Gs esy pri. 57 


Hear ye in all four directions, hold steadfast to the practice of 
singing the praise of the gracious Lord blessed by Divine 
Mother, abiding with Him for ever. Let us rightly sing the praise 
of the sacred Feet of our Master endowed with beautiful long 


hands. 


fmia pained amiab - The Divine Mother confers 
all graces on the Lord by virtue of Her association. 

ki - Sri “ unbifisCweu < pmo Cs uau Lio: sjid ound aub 
“(Sn Alavanda'r's Chtusloki ). ' Sri is Your name. How shall we 
speak of You '? As the various Vedic declarations such as Purusha 
Suktham etc., speak of the 'Param' as the Lord of Sn, it is the 
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blessing of Her constant presence that establishes the ' Param’. 
SLM Lyumbêsun ugal LIM urano say“ — “ The principle 
on which fell the Mother's many graces turned into ' Param. “ As Sn 
Parasara Bhattar says, “ Geugnibgnen sou Aim yig 
ugsa Ehh “. “ Whose footprints rest in Sri Murari's 
chest after taking cognizance of which the Vedanta's round up their 
philosophical inquiry.” Swami Nammazhwar describes the association 
in the following terms, ' asnan Aog NGNE 
DEDS 26 onret." ( Sami- 6-10-10.). 


Sri Thirumazhisai Piran addresses the Lord as ' Bk mein igs mansur 
Sf eye '. ( pregar — ki, .-62 ). Azhwar drives home the 
truth, that it is the Lord of Sri Who is the Supreme Being, not other 
gods. ' fimon iCare iC '- ( wie up sect 
- Ææ .- 53). 'Do not consider as Lord those who have no 
connection whatever to Sri." 


BTBOUDD per emo pPromiens pai Cex eho g 
SOU] UGE janin Cungeis gy -- Cadat 
aune jwn urug Gurah apy umas gi 
Am Pj EDI FES us. 58 
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Though singing the Lord's praise may be akin to the taste of 
neem, the goddess of learning Sarasvati has favoured us by 
residing in our heart, urging us to sing about the Lord with the 
golden chakra’, and endowing us with this ability. This poetic 
inspiration is due to the grace of the compassionate Lord. 


ppmoniiena — goddess Sarasvati, hailed as ' esn&Ggail ', in the 
Veda's. Azhwar observes in this pasuram, that his poetic skill was 
the gift of Sarasvati having chosen the Azhwar's good heart, as the 
appropriate instrument to sing the praise of the Lord. How did the 
goddess of leaming choose Azhwar's heart for conferring this favour? 
It was because the Azhwar enjoyed the special grace of Sriman 
Narayana, since the time he was in the womb of his mother, as 
gratefully acknowledged by the Azhwar later on in the work. 
SIH Gam pym SIL BH OS OstpCHet sore ox 
Pitam puho Épi ' ( 87 ). ' I worshipped Him as a foetus 
in the womb, seeing for myself the grace of the presiding deity of 
Thirukkottiyur. ' 


Cadie Au Biong Aune ALe mn) 
Syl - Why does the Azhwar compare singing the praise of 
the Lord to the taste of something as unpalatable as neem ? ; although 
the Lord's name is usually described as something indescribably sweet. 
as for instance in the words of Swami Nammazhwar, ' Gagi ungo 
CEU sect eorgynd up Ro SACS '- (Aami — Guo. — 2-3-1). 
It is to demonstrate that this contrary reaction is the result of the 
cumulative residue of tendencies built up over timeless births, or, in 
other words, our samska'ra's' which are not easy to shed. 


MASTUPES Ajang ungunij oe anang g 

Aun Scr Oss gi arani app auGurg -- Bune KING g 
CprédiCerct Gpra £| Pappa Apredt swe 
Qilla Keres aruna Cony é g. 59 
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When the Lord cast His benevolent glance at us, His devotees, 
showering on us the grace of constant remembrance, making 
some substance out of mere straw, my ignorance dispelled, 
I looked closely at the reality of God and Self, and meditated 
on His Feet resembling the lotus flower. I then offered my soul 
to those feet without a thought of any other recourse. 
aunt Asf gi - making substance out of straw, 
Aur EREredeurs Meters LT HESS) Hip. O10 AEL ', 
(Bl eur -Guon.5-7-3.). 


anem Gn aung — When the Lord cast His compassionate 
glance. ' wb uug wgs p :' - Whom Madhusudana' beholds. 
Ber Sib Trianah — With the veil of 'aviveka" lifting, 
the knowledge of the connection between the self and Brahman 
dawned.’ eheugeuton sins) seberang edeumileud uao 
endih ' - The soul has the quality of being owned. Brahman has 
the quality of being the owner. ' 

$b) - - ' Reflecting over the 'parathantram’ of the self to the Lord.’ 
orks, Jfar - - I offered myself to those Feet, realising them 
as the Way. ' geuGwG6um mun Cer Co uah UMI smog) : 
voga] : ' - -” The prayerful mind steeped in His thought as ' 
The Way ' is in a state of total surrender.” 


SHH oreo aurud flat Ha 

FEA Oeretu fleplogeany -- Pepa 

Spun umia njana sanan 

PB glung nei ariunj Élet pi. 60 
Oh Lord, Yours is not just the face of the Supreme Delty, your 
essential nature is the effulgent expression of being the 
constant support of your devotees.The beings of this great 


earth visualise You as the transcendental reality.It is 
however,those who undestand You as the incomparable 


repository of redeeming grace, who will truly and for long help 
conserve this world. 
61 


DHUH GKI Eko -- Azhwar explains in this pasuram the common 
perception of the Creator, as a Being distinct from all other sentient 
beings, in accord with the Upanishadic statement, ' HgGuwn 
Surs CegguCGespngmd gsr uae mmd Cun Slesrsl 
amoni, ( a 2-5-13.).' The immortal Being among other immortals. 
the Conscious Self, Who is the Dispenser of desired fruits. '' BGs 
(pd 6 enanGon pma p enu | Semi rany 
Ligne Ged cayewuoen I (ahes )'Neither countenance, nor 
figure, nor arms, nor abode exists for You..Even so as the goal and 
support of devotees, You shine in the brilliance of all thc above.’ 
munari Awam - -' The denizens of this big 
earth, unaware of the aforesaid quality as your distinguishing 
characteristic, however, look upon You only as the Supreme Sclf. 
inaccessible and difficult to reach. 


fb slurred nawan am) - -' Will live long and safeguard this world.’ 
' eub eco) OF DH Hs Ag emu oge ". 
(Smena or. 4-3-11.). 


Blt pêpnj uns slobyessuU peigne 

Geet paja Apuy slerQuedend -- Ser pI 
aore uly ps amuter oct teri 
Iyoh sry GQupm Sug). 61 


A long time ago, as a small dark brahmin boy, when You 
deceptive contriver, asked for the gift of three steps of land, 
one Foot that supposedly stood on the land filled this earth in 
a trice, and your towering shoulders traversed in all directions, 
so say the learned ones.That was a big grace that the faithful 
ones received from You, Oh Lord. 


Sri Bhutat Azhwar illustrates the ' a'srithapa'rathantriyam ' described 
by him in the previous pasuram, by citing Sri Vamanavata'ram in this 
pasuram. 


MY] — The day a long time ago, when Indra came wailing the 
loss of his kingdom to Mahabali. 

PletpSamy und glob smog — At the very instant that the 
designing Lord asked for the gift of three steps of land of Mahabali, 
one Foot of the Lord had already filled out the entire expanse of this 


earth. ' ar PUES CarGu amos Lys cuman :'. The moment 
the symbolic offering of water in token of the granting of the gift by 


Mahabali, fell on the outstretched hand of the diminutive Brahmin, 
He metamophosed into Trivikrama filling all directions. 


Ea Cer Morau Araig amha) — ' 
WIENGUT Ie” f aiioe? MspI S| yeuh siewu | 
— ( Vishnusuktham ), - 'in Whose three giant strides, all the worlds 
were encompassed '. 


asters anam Ora up — This deed was not only 


to favour Indra but an act of grace to all those who live by their faith 
in the Lord. 


Guama pn peterplGwet QupppCwet Guamu 
NGADANI eres! uennisigeret -- srilak 
APASA SA Gara ndhu Quectemeneuller et Gurus 
THS SIGS power Cypi. 62 


I bowed in prayer to Krishna the Supreme Leader of the 
Ya'dava' clan, Who drawn by love towards Nila Devi, 
performed the feat of breaking the horns of the bulls set as 
wager for her hand. In my ignorance, I had been oblivious of 
this bliss divine and the sad loser for this. 


Azhwar drives home the point that it is the Lord, Who is the dispeller 
of the veil of ignorance that makes us lose sight of, and miss, the 
lasting bliss of ' bhagavadhanubhavam |, since this is rooted in the 
fruits of our action, and the underlying cause of chronic and 
inseparable association with ' prakriti', (nature). 


‘QEHT ENS Conas : HGH ETS ebem :'-' moksha is attained 
by wisdom, worldly bondage is caused by ignorance.’ 

As Sri Krishna declares in the Gita, “ armou wo mun gy juun 
I oros Cw UUSuUHÊS tomunGogmd 575461 Gs “ L ( Gita 7-14 
). This delusive power of Mine which is of three-fold guna's, is 
difficult to cross. Those who surrender themselves exclusively unto 
Me cross over this 'ma'ya". For this, His compassion and blessing is 
essential. Hence Azhwar exhorts us to surrender ourselves at His 
lotus Feet as he himself has done in saying ' eumeses '. 
Gari pena - This does not signify lust towards women, but the 
inseparable love between ‘jiva'thma' - ‘parama'thma". 


gêpah Aawe pj és Aujas Muna 

Gêng] ULL aimed -- urep 

went ani flenpué Gar Laws Aurei eH Hl 
aai Aurp Aarva sens. 63 


The story of how my Master Who had subdued and eliminated 
the seven bulls, filled blood from His own hand, into the raw 
skeletal head — swarmed around by scavenger vultures, - stuck 
in the hand of fire-like red-complexioned, bull = riding Siva, 
to liberate him from his curse, is a long one to relate. 


6rêmupibh Aurp AS Mens — the Lord Who as Krishna had 
subdued and killed the seven bulls set as wager for winning the hand 
of ' Nappinnai Pira'tti '. 

MA a(g — Siva who is red-complexioned like fire. ' sipsobkp 


GUGAH GG — ( Afu- skit. 6-1-2. ).' apab ofl '— ( yS — 
Eeu . —5 ). 


Lat bemad — refers to the sin of 'brahma-hathi dosha’ ', 
suffered by Siva, for cutting off one of the heads of Brahma. Sri 
Thirumazhisai Piran relates the same two incidents described by the 
Azhwar in this pasuram, in the following lines. ' Geuplene b5 
Arjat Coa PMMES USFOLSSMISWaeT enous Foust 
OEOUS TH Mess SUT Henk da] HEE HSWUIND Bless 
SITE Ber TQ) Arw pLi S Fe Gusmelet Pew | - 
(SnFebs — Ah. — 42 ). 

LIT! g ceo. geo ami slew — The ' brahma-kapa'lam' 
stuck in the hand of Siva and used as a begging bowl, was swooped 
on by vultures which competed with him for food from the same 
receptacle. One can visualise his agony. As sri Thirumazhisai Piran 
describes his plight, ' QeusodTgs Sul! Ler GIH asin LITA HAST 
cust gang ', ( Strba - a. 13 ).- 
anù sang - -' if related, will end up as a long story.’ This 
story has been narrated in Chapter 182 of Ma'tsya Pura'nam. 


seopuller Aup Auni satenblet GUT 

Osu Messe@acwu Cugo -- sanguh 
Pno ap sewed aot ter 
uaou srandu. 64 


Oh my Master Krishna, if one prays to You in the light of the 
substance and spirit of the epics, such prayers address only 
your name. Lord of Sri, the very embodiment of the eternal 
scriptures, bless me that I may experience You in the 
resounding Vedic notes. 


Since in the previous pasuram, Sri Bhutat Azhwar spoke of the epic 
stories, in this pasuram Azhwar affirms that the substance and spinit 
of the epics is to glorify the Lord's names. 


swp Gu OUTER flat GUuGy - The itiha'sa 
pura'na's only speak of the Lord's name and glory, (bhagavad- 
vaibhava and na'ma-sankirtana’) in the form of stories. 
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Sern oo) [lek Guy - - Even in these stories, it is not those that 
speak of His ' parathvam’, or 'vyuha" or other avata'rs that constitute 
the core substance of the epics, but those relating to the felicitous 
simplicity and all-round accessibility of the Lord. 


sengujd Kaoru bep Songa - - Lord of Sri 


Who is the substance of the resounding Vedic notes. ' Geuengude 
njpeneuyancwe Geugu :' ( Gita 15-15 ).' By means of all the 
Veda's, I only am to be known. '' eugwid mwgwub Been sw 
S55 hou yRQypsuCs I Gaupen upd Breve) ' | ' 
Solemnly affirming three times with hand raised, I declare that there 
is no greater treatise than the Veda's.' 


Aman -- Lord of Sri. “ soured wong: uf : sêga 
pihai : saba nangani p nglan Mubin | 
(u$ e001. 28 ) “ Mother Sri Devi, since You have the greatness of 
attesting to the identity and attributes of the Lord, and abide with 
Him, none of the Veda' declarations speaks of You as apart and 
different from Him.” 


Aour aan --' ss ollagGen : uod UFO ever 
wuh ewu : '' The nithyasuris ever behold that exalted seat of 
Vishnu. ' 


ue ega Éo eoumianed waun 

aA gECrgnet Grako wami -- ged êsak 

UP stabs wetter yas bunjgg wita 
AGES any dig. 65 


Oh Lord of Mother Lakshmi, I bowed to your beautiful Form, 
and lovingly decorated your pink feet with pretty lotus flowers. 
Desirous of worshipping You, and with vision fixed on your 
supreme abode, I made bold to seek my repose there to offer 
my prayers to You for ever. 


Legena Apa — Azhwar speaks of worshipping the 
Lord as a fulfilment in itself, as he is immersed in 'seshatva rasa ' 
enmianed Mature sedlgGmet — Following the dictum, 
“HehASeonw Coos Four puuh : “ — “ Without service, 
‘seshatvam ' is not achieved.”- Azhwar possessed of overwhelming 
love, decorated the Lord's Feet with pretty lotus flowers. 


TSH anupilay gêpak — ‘determined to lead a life offering 


eternal 'mangala'sa'sanam’ to the Lord ', like nithyasuris in 
Srivaikuntam, ' gaignen aflupwGeun Rám : 
endhas ', ( Vishnusuktham ), -' in that paramapadha where the 
eternal beings who are at once realised, pious, and for ever watchful, 
sparkle.’ 


Agai perAeargee pa urag 
Again uwan pry pg -- Agak nul 
prjamei GUGA prag paanu 

anyam ae) wU seimi. 66 


Oh my good heart, you have seen how insidious is this worldly 
life, and the suffering unleashed by it. It is the gateway to 
inferno and is to be devoutly avoided, by reciting the names 
of Narayana. If you will, thimk about the degradation of this 
existence. 


Azhwar underlines the perils of ' samsa'ric existence in this pasuram. 
pve) penSe — Azhwar addresses his heart, for a good and congenial 
heart is an important prerequisite for any kind of worthwhile pursuit 
of ' bhagavadvishayam '. ' wm go wpapwuneoyi Syed UBS 
Consun : I upper auni yin aub wp : 
‘I ( Vishnupura'nam, 6-7-28. ). “ Mind alone is the cause of a man's 
bondage and liberation, the mind obsessed with sensual pleasure 
being the cause of bondage, and mind devoid of sensual desire being 
the cause of liberation.” 
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Qg sern mù — refers to the fault-ridden ' samsa'ric' existence. 
biyene Guy Os) prag GE aamuna SINE 
Qa seam - Constant recitation of the diverse names of 
Narayana, the support, the goal, and the sure means of avoiding the 
portals of hellish existence. 


eusdSuGwied anek — If you can, you will realise the binding nature 
of this worldly existence. 


seaGier EKo urat serail) en saat mas 
seuGLet scrgies agm -- siLa 

appi Maruia Com Hale gy let gud 
woMiGeru Qpar cell. 67 


I was blessed with the vision of His beautiful Form in my 
dream. In that I beheld in His hand the dazzie of the fire-spitting 
Sudarsana’. In that vision again, I experienced His 
spontaneous grace capable of cutting asunder the binding 
ka'rmik affliction, and the underlying residue of past 
impressions. 


In the previous pasuram, the Azhwar issued an advisory to his heart, 
warning of the degrading potential of 'samsa'ric' existence. As if not 
prepared to wait that long, the ' nirhetuka krupa" of the Lord, reaches 
upto the Azhwar in a beatific vision of dream-like actualisation in this 
pasuram. Manusmrithi describes the divine personalty as ' 
orve psf aia ', ( 12- 122 ), that is ' dream-like mental actualisation 
' which is the unique gift of Yogis and Azhwars. 

Epua saka. eng Saat wakak sergio 
æm - Azhwar has the visual experience of the beautiful and 
auspicious form of Sriman Narayana, complete with the fire-spitting 
dazzling Sudarsana’ in His hand. 


ngi Spm Oyen nb SL gy — Due to this experience, 
Azhwar feels rid of the shackles of 'samsa'ra’ ' in the shape of both 
papa’ and punya'. Not only that, the Lord 's ' nirhetuka krupa" is 
such that it cuts at the root of the inherent ' va' sana's' and 
‘sarmska'ra's' capable of resurrecting the binding affliction. 


let ed oesi Arpana aio samêLat - As Sri 
Krishna warns in the Gita, “ @psflurefl uong E sores 
Oged ws : TI gg) jeun subu ws gs MOEN wos LI : 
I, (Gita — II — 60-61 ), the impellent and impetuous senses as the 
focal point of our 'va'sana's', forcibly drive the mind astray. Hence, 
controlling them all, one should integrate the mind with the divine, 
looking on Sri Va'sudeva' as Supreme. 


auis aur@erull armyan) wer 
aisles anerasoy ngga -- achilles 
argya ap upss se) sens pret 
CanensH Qanbeurdlss Car. 

The Lord churned the ocean with the sparkling mandara 
mountain as churning stick, and the shiny serpent Vasuki as 
rope, in order to quell the asura' race equipped with a fierce 
fighting force armed to the teeth — He Who snapped the tusks 
of the rogue elephant in another age. 
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In this pasuram, Azhwar describes the unbelievable feat of the Lord, 
Who single-handedly made the supreme exertion of churning the 
ocean to fulfil the desire of the emasculated deva's for 'amrit' to be 
able to prevail over their asura’ adversaries who had repeatedly 
outfought and subjugated them. Azhwar has used the word ' eurer', 


in a manifold sense. 
anar SUM] - refers to rapier-like foreteeth of the asura's.' amet 


Meje- refers to the asura' army wielding sword as their battle- 


weapon. 
arst sueny - stands for the sheen of the mandara mountain.’ eser 


pasih - describes the shiny skin of Va'suki. 
69 


pes æ Ó seni jak — ' churned the ocean far and deep. 
Since the deva's were a hopelessly debilitated race, and both they 
and the asura's were unequal to the task of churning the ocean, the 
Lord accomplished the feat by His sole exertion. ' usib Garermev 


MVS Sooper, ( uf — Ski, aomh 5-7-4 ). 


Caner prab tambu SAs Can - Lord Who effortlessly 
snapped the tusks of the powerful tusker Kuvalaya'peeta, despatched 
by Kamsa' to kill Sri Krishna. The term ' grad ' refers to serpent 
Vasuki, in the usage, ' asme giraad ', and the elephant in the usage, 
' Garet praid '. 


Garand) onpleodians gi pisi pandu 

Mude Gawéan weterare -- 14 Gina 

Glem ane priluret Seaia Gujulpuuya 

Beni ae Gong pah poj. 69 


They who have become royal highnesses and rule over this 
earth, riding their high horses before our eyes, are what they 
are, because they were devotees in their several preceding 
births who placed cool lotuses at the exalted Feet of the Lord 
Who has a navel adorned by a red lotus flower. 


Azhwar observes in this pasuram that the kings who rule this earth. 
forever extending their domain ensconced in the saddle of the horses 
they nde, owe their present prosperity to the fact that in their several 
preceding births in this world, they had been ardent devotees wedded 
to the sacred Feet of Narayana. 


I), Gong Genine gmiumed — Sriman Narayana from Whose 
navel springs a red lotus. 
"Weni fry yip Hien 
(PHONG PAb Miu -- P 5u 
Blaflog AMUHUHGUN bler co ah Gm 
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Yaflvg smoeopuiler y. ( Afu — Subah — 72 ). As 
Swami Nammazhwar has sung in the above pasuram, the lotus flower 
adorning the navel of Sriman Narayana, distinguishes Him as the 
primordial fountainhead of all creation, among the Trinity, comprising 
Him, Brahma, who sprang from the lotus on Narayana's navel, and 
Rudra who was created by Brahma. 


popi POE s*oujaiad Bak ane 

BGT HS BeOun Gir; Cairo - - pomii 
orn’ Cara ole eigpens Quer uy 

gawe dajengi sid. 70 


The heart of a true devotee is verily like a shrine, be it Tanjai, 
or hallowed first among ‘divya desa's' Srirangam, or 
Thiruthanga'l, or the ever cool Thiruvenkatam the cherished 
treasure house of devotees, the milk ocean, Kadanmallai 
always in the thought of devotees, Thirukkovalur, or the high- 
walled Thirukkudandhai, the abode of my Lord Sri Rama. 


guomsiremd - - Azhwar likens the heart of the devotee to a shrine, 
since the Lord is seated therein with great love.He is in His favoured 
abodes, the divya — desa's. Hence Azhwar mentions very 
appropriately, the heart of the true devotee first, true to the dictum, 
"KUWI gh eub '— that which is preeminent is to be ranked 
high in the order of things. For it is said in the Upanishad ( eng — 
Dr ),' DUHA NO Sh oiler ung iuue WAN," The 
devotee's heart is to be understood as the Lord's great shrine, meaning 
that all other shrines are to be interpreted as ‘bha'la'laya's only. In an 
earlier pasuram ( 54 ), Azhwar had himself proclaimed other shrines 
as ' Bemlesnulku '. Sri Nammazhwar refers to the devotee's heart 
as the big shrine, ' @pebe@o berpa 1, ( dip -6um. 3-8-1. ). Azhwar 
then lists some of the shrines. ' bane” also known as ' gebang 
omoeslaéGareiled ', ' powan ', - Srirangam, considered 
the crown jewel among divyadesa's and referred to in our tradition 
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only as 'GayruSleo'. Sri Thirumangai Mannan describes it as ' smo 
GPS MTEI ' 

(Ahu pow), ' Srirangam that is surrounded by other 
divyadesa's which are like gardens round it’. 


perane) - Thiruthangal. By mentioning Tanjai and Thirutangal in 
the same company as Srirangam and Thiruvengadam, Azhwar drives 
home the point that no invidious distinction is to be drawn among 
the divyadesa's. 


moj asti paiana] - Cool Thirumalai which is looked 
upon as a treasure- house by all SriVaishnava devotees. 


Gaw - Milk ocean. 


pointy asreb wmo — Mahabalipuram the abode of the Lord 
lying on the bare earth, where the sage Pundarika was blessed, and 


hence so dear to the devotee's heart. 


Ganau - Thirukkovalur where the Lord manifested Himself along 
with His consort to shower His grace on the first three Azhwars, 
Poigai, Bhutam, and Pei, in a narrow corridor of a house, where they 
had taken shelter from rain and storm. Hence called ' Aeaf 
GILIHIDNGT'. 


wf @ Bens — high -walled Thirukkudandhai where the 
presiding Deity was most beloved to Sri Thirumazhisai Piran, and of 
Whom this Azhwar inquired with such solicitous concern, 's bS 


arose OT peGceu', ( SkHeebs — ok. 61 ). 


Aries aedufl p mji flare 

pLisr agrHomealss arf -- Liard 

ar wrarterGoe Carai pò Sleeweriiunest 

yan Tip Blush; ós un gy. 71 


When the Supreme Lord of the universe bestirred himself from 
his bed of the serpent Anantha’ puffing out venomous fumes 
from the mouth, to lift his flower-like foot in order to measure 
the worlds in all directions, the Sankha' on his left Hand, blew 
loud, and the fiery Sudarsana’ rendered all adversaries nervous 
by its sparkle. 


This pasuram relates the episode of Trivikrama avata'ra’, in which 
the loud thunder of the Lord's Sankha’', and the fiery brilliance of 
Sudarsana' was enough to throw all adversaries into nervous 
helplessness. 


Duties aend_fl fleip æji — Hearing the thunderous 
roar of Sankha', lauded lavishly by Sri Andal as ' Lyei@astert 


Hr adi Mbagi Sw TEGANG ', gladdened the hearts of all 
devotees to exult, ' fid Laust MAH ', and broke the hearts of 
adversaries, like it did again, in the Kurukshetra’ war, ' ow GanGagn 
SIT SSA NCO MUHUN iwem . ', ( Gita — 1-19 ). 
Sri Periazhwar echoes the same thought in the line, ‘sereoflgy tomb ? 
KOT ALC MISHA pect teow SUG GANG OTE Merron 
' ( Ouflumpeuriy — dk. 1-8-8. ). 


afini p sean DNA sf! — As if this was 
not enough, Lord's Sudarsana' by its shower of fiery sparkle all-round, 
stunned all adversaries freezing them on their tracks. 


A iang emi araea — Lord's couch Anantha emitting 
venomous fumes from its awesome mouths, - is intended to highlight 
the cold terror of the moment for all adversaries. Sri Thirumazhisai 
Piran describes it on similar lines, ' MG Mjeumpo Ig Cah 
apò ayi Fami NGA . — ( paypa — Skim. 10. ). 

atwo Cgyret ped - What is the reason for this preemptive 
action from the Lord 's functionaries ? The reason is their 
overwhelming eagerness to ensure the undisturbed rest of the Lord, 
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on the milk ocean, jestfully underplayed by Sri Periazhwar as, 
' aurer aurer iieo PUH inden awws AMA 
Agoa Serer Hiho Ganda n ' 

( aLfiumpeuny — ski, . 5-1-7. ). Lest no harm should come to that 
beautiful body in apparent slumber on the serpent couch, 

even the nithyasuris are always watchfully alert. ' p ailag Ge : 
Lob ub 6WAHT wub ewu: .... Bes Teron eSuGuiGeur 
eimi: endless '( Vishnusuktham ). 

upay aip. - Lord's foot is like flower in bloom. yapuamenw : 
(Vishnu Sahasrana'mam - 952.) 


Gungglj gi aragian Usbaterde, Beso; bs 
Gungflj gi QeretGig gad Gung astmi -- Gung 
netiGasisLacd papka Arado 
AciGansciet Gym gi. 72 


Rising at dawn, the primates would dip in the flower-laden 
ponds, and gather the freshly blossomed flowers to offer in 
worshipful prayer. Oh my heart, you also hasten to recite the 
names of my Lord, and offer flowers at the lotus Feet of Him 
Who is the Jewel of Thiruvenkatam. 


While in the previous pasuram, Sri Bhutat Azhwar described the 
exalted status of the Lord, with only ‘nithyasuris' surrounding him in 
constant attendance and alert, in this pasuram Azhwear reassures his 
heart of the Lord's 'soulabhya"- accessibility, to even primates and 
people like us. 


Gung abg ananass — Gag - the early hours of dawn 
considered very propitious for prayer and meditation. “ UamapGw 
Yu gen Cerar Aiguier lai I whi anf 
aD) ciumnamCys wapens : orh I“ “ At the stroke of 


dawn ( bra'hma- muhurtha' ), a Srivaishnava should rise and recite 

Hari's name several times.” Sri Andal underlines this in Thiruppa'vai. 

'Ceusterssraieo suing hs ili acres se Clever, 
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yaflam Cuma sih roster Spb gi Safle SUNTAK 
astmi Sbg Eiig .... — ( punang — 6 ). This is 
torpa wss. Like the sages and Srivaishnava's, even the 
primates of Venkata hill, possess intuitively the virtue of rising at dawn 
and setting out for the worship of the Lord. Lest anyone should 
wonder if it is possible, this pasuram sets at rest such scepticism, by 
reminding us that it is possible due to their habitation in a divya-desa! 
like Thiruvenkatam. Azhwar is not alone in this, as it will be seen 
that other Azhwars have also used similar imagery. For instance, Sri 
Thirumazhisai Piran also acknowledges existence of similar virtue in 
the elephants of Thruvenkata forests, in his lines, ' eneuciues 
wewalesan LTO DIGAE Neri! MICLITEND SL (pd 
Were — SLILIT( Beuh weris Gpeuy allooer(ys Go 
Gemis Gn, prh UTS SM( hg Perms ', - ( Pret pacer — 


km - 46 ). 


MEIGS, NGT gi — Just then freshly blossomed flowers. 
sjbgab — The primates pray raising some sounds appropriate to 


their character. ' Ibumu) os Gaiso w GUNG ANGET jp 
eu pemer. ' — ( aax .- ). The Lord of Thiruvenkatam 
accepts with love equally the chatter of the monkeys, and the Vedic 
hymns sung by nithyasuris. 


Sort Gani aal Guy dhupi - ' reciting the sacred names 
of the Jewel of Thiruvenkatam.'’ Azhwar underlines the importance 
of prayerful recitation. ( andis ensayo ). 


Camasa wagpeGa arwi Gung aef - 'Offer 
flowers at the lotus Feet of the Lord of Venkatam. ' Azhwar 
emphasises thus, another aspect of devotional service,viz. ' eu 
wska '.Thus,Azhwar underlines the importance of all three- 
fold service. 


Sub gwiu ordu orem ag leur 

anu banawi pod waag - - guli 

Ylenpa ban hs Aria sflal(yss Qudwret 
Awpásr uLě gedhag wired. 73 


Firm in resolve to serve my Lord Narayana, the Supreme 
Protector, —Who saved the red-eyed Gajendra with crescent 
- like tusk, — I will recite his thousand names, at all times of 
day,morning, noon,or evening, sprinkling whatever flowers I 
can gather. 


Azhwar affirms his resolve to put into practice, worship of the Lord 
with all his senses, mind,tongue, and body at all times of the day. 
The parallel of this sentiment is to be found in Swami Nammazhwar's 
affirmation, Peba snm ermi 

Df pN hpi, ASAE 
Seawai g MO aar Cons] AnS Bios FHOTSCS 
' - ( Skeurus- Guor.- 3-3-1.). "At all times without ceasing, we shall 
pledge ourselves, with body and soul, to the unfailing service of my 
Father, the Primogenitor of all our forefathers, and the leading Light 
of beautiful Thiruvenkatam dotted with springs.’ 


dhu ji oaie — The thousand sacred names of the Lord (' 
Sahasrana'mam' ), are to be meditated upon, and not to be just 
recited mindlessly.The ' Sahasrana'mam ' of the Lord referred to by 
the Azhwar in this pasuram, is illustrative, and not exhaustive, for as 
Swami Nammazhwar observes, Narayana is, ' Gum Gommu tip 
LID Dem Abaoe ', ( SkmeuTus-Guor. 1-3-9.).' The Lord 


has a thousand names, and even more.’ 


A Bb Njamu wasg - At all times of day and night 


irrespective of the hour. To yogis and sages there is no night or day, 
for the sphere of the ascetic who has mastered his senses, is Supreme 
Truth. '.As Sri Krishna says, the single-minded yogi is in perpetual 
communion and constant remembrance. ‘Seorsorws CEST : NGO 
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lomo era] 6lebusan : ' - ( Gita — 8-14.). It is only those who recite 
the names with a benefit in mind, that consider where, when, and 
how, of this pursuit. The yogi is not in this category. He is always 
awake, and ' bhagavadanubhavam' is his life breath. As Swami 
Nammazhwar asks, ' aifleuCang snamh aab 
START DERSEN, - ( d-ek. — 97 ). Another parallel of the 
Azhwars resolve is to be found in Sri Thirumazhisai Piran's statement 
on how he spent his time, ' utêk gun Ga (pib, Gumi uh] supa (pd 
LyF le sao Cinssicorest GUN gy ', ( pret — Ék. - 63 ). Place, state, 
or time has no relevance to meditating on Narayana. ' ser pr eun 
wur eT slog ST way GGT cur I por prucos 
WhSeOTS voyey oauw Il ' Wherever we are, while at rest, or 
standing, let us hold close to 'Ashta'kshara' mantra’. 


amupa weg gee - Sprinkling whatever flowers are gathered, 
not necessarily choice ones. ' Swi Hs USPHS Heros p vores. 
æm E &mo :'.' To the true devotee, there is no limiting line of 
sa'stra’ or method.'As Sri Krishna, says, Lgm Lapuan ueb Gamu 


yupa MennpsGan(hé Arkasi afl - Gajendra with 
crescent-like tusk and red eyes. ' demise ' denotes fury or being 
in heat. ' Ika Ge sofiy '— (ped — ém — 97 ). ' afl ' literally 
elephant to highlight the fact that the Lord's compassion transcends 
a being's status in life, conduct or intelligence. 


efleikingss Abone — The Lord Who delivered the elephant 
Gajendra from the jaws of the crocodile, when the former called loud 
‘apevGi', without letting the elephant drop even one of the lotuses 
gathered by him for offering to the Lord. When all other gods forsook 
him, saying, ' not I',' not I', itis Narayana Who rushed to his rescue 
responding to the ' epev@w ' call, testifying to the truth that He is the 


primordial Supreme Being. 


umbar sag Geuiss Garyp Moia gd 
unGa see bu AmbA -- wiGer 
Aimy paoro wWitewwpsCs Arrat Cares 

au pyp eredGeet Af gy. 74 


My Master, in life after life, and in all states, I dedicated 
myself to your service. I have been blessed with the fruit of 
my penance now, and the opportunity to adorn your sacred Feet 
with this garland of mellifluous Tamil verses. It is your grace 
that I excel in the Tamil arts. 


Azhwar acknowledges his debt to the Lord for his boundless grace 
through successive births, culminating in the poetical outpouring about 
his being blessed with the Lord's thought and service at his Feet. 


wrGer pacjarútsa Pps sGuTupgId — ' I did 
penance in all births and states.' What penance does the Azhwar 
allude to ? Tt is the blessing of ' bhagavad- kainkarya ' through 
countless births. ' Róni ST mantra” FELNE Kon : 
I pme m enn IBM (map Conn Lih : RUGS ' I ' After 
thousands of births, one evolves to a state of penance and realisation. 
Devotion to Sri Krishna is born in men whose sinful karma has 
withered away. 


unGer parpena Quer — I have realised the fruit of my penance.' 
The fruit is ' bhagavad anubhava' and ' bhagavad kainkarya '. 

Bajak) paio Genet Cerat undar - ' | composed this 
beautiful garland of great Tamil poetry. Azhwar mentions this as an 
instance of ' bhagavad — kainkarya '. ' aame ior’svgerr DNI (Syd 
AA rungu ' — ( Fkmeuus — Guo. 4-5-7. ). If it was in Sanskrit, 
it would have been within the grasp of only afew people. By 
composing this in sweet Tamil language, Azhwar's verses come within 
the comprehension of many. As lauded by Swami Nammazhwar, ' 
Canar amereuyaer esik dek ee hoencoGev, ( skmeunus 
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~ 6vor. 10-7-11.) ' Such melodious poetry is music to the ears of 
the celestials and 'nithyasuris’. ' efsun LEM F SUHADI 
uBlyerut eùe ' - Such poetry is like ' worship performed according 
to formulated order which is accepted in toto by the Lord by a nod 
of his head, as it were.’ ' aene IH TOD CPDS ' - 
(Emami —Guon. 4-5-1). 


un G*omips8e GeverGeret -' 1 adorned your sacred Feet 
with this garland.’ Azhwar calls this work a garland, since he thinks 
of every 'kain karyam' in terms of garlanding and adoming the Feet 
of the Lord. 


ALm espe - Azhwar is proud to call himself a Tamil literateur. 
oufig pedak - But he adds that he is just not a technical 
language expert, but one who is immersed in the experience of the 
Lord, ( 'bhagavadvishayam'). Lest any one should be tempted to 
question the appropriateness of Azhwar’s apparent self-accreditation, 
it may be said that in the matter of ' bhagavadanubhava ', no taint of 
vanity attaches in speaking out about one's own internal perception 
of that experience. Swami Nammazhwar strikes a similar note in his 
wuar blag NENG HEH ', (SkipeuTu- Guo. — 4-5-8.). 


AUS opui orillpse ot afiat p 
Apse wridiod arih -- NG a 

Goa saja PLS Mansi saat 

Guna Saja aekteset aeng. 75 


Behold Thiruvenkatam the exalted mountain of the Lord 
resembling the hue of the blue sky, where the tusker driven 
by 'mast' could be seen mesmerised in front of its favourite 
mate, and offering to it a succulent bamboo plant of just two 
rings plucked by it, and dipped in honey oozing from a honey 
comb nearby. 


This pasuram is set as testimony to the Azhwar's self-description as 
a gifted Tamil literateur. The splendor and beauty of the literary flavour 
permeating these lines makes one feel as if the Azhwar breaks out in 
this poetic flurry in response to a possible poser from the Lord to 
prove his claim to being a Tamil literateur. Among the Azhwars, Sri 
Thirumangai Mannan has the reputation of having been a versatile 
poet ; hence one of the several feathers in his cap sets him out as a 
' BrgpAEoeLamiorer '. He has, by way of tribute to the artistic 
excellence of the aforesaid pasuram, borrowed the imagery of this. 
in one of his pasurams, in the following lines, ' suempoeus WISAN | 
Amaud umy amie Cper Gomis gu Mpeouniflssdi 
Amiha smardeumupo ' (ALA —skmH- 1-2-5. ). 


QL ws apid — The tusker looks like a hill on the 
Thiruvenkata mountain. ' uenpeeus wrassetfy) '— ( afu - Ski, 
— 1-2-5. ). The elephant oozes the juices natural to it when it is in 
heat. 


lor Lipie (pek fled) — mesmerisedly facing its favourite female 
partner with whom it is in love, biding a congenial moment to please 
the mate. ' Bem Bp as, '-— ( Ou — Ski. 1-2-5). The tusker seems 
to be looking into the eye of its mate waiting for its signal or command, 
“ gaan Longs onesies : 


wajia BSS 5 usw sujen < (Gie anil : | 
UMUT Say (psd sess unseen oilasessslevo Il `- 
(Sri Sthavam |). When creating, in sustaining and dissolving the 
worlds, and when conferring the fruits of heaven, hell and moksha' 
on the worldly beings, Bhagava'n Hari looks into the face of the 
divine Mother, and carries out those functions in the light of her signals 
'. The tusker's behaviour is evocative of the Lord's action. 


Gye cork april - A succulent bamboo just grown two rings in 
size. ' Qerréeudy ', in Sri Paraka'lan's phrase. The tusker is alive to 
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the sensitivity of its young partner, and chooses a soft, succulent 
bamboo shoot. Sri Kaliyan adds, ' Qer@eugiy suermpp*er ', to 
indicate though a young plant, the bamboo is rich and succulent, due 
to the richness of the soil of Thirumalai. 


apake) amik - bamboo plucked with due care having regard 
to its delicate texture. Though the tusker in 'mast' is usually devoid 
of clear thinking due to a state of passionate intoxication, here since 
the act is in behalf of its mate, it is extra-vigilant. 


pék bs Sper - honey dripping from a honey comb nearby. 
In Sri Paraka'lan's phrase, ' Sema Gaet '. 


anig Éb — offering the bamboo mixed with honey in 
supplication, entreating the mate to accept it. In Kaliyan's phrase, 
Hema Camis '. 


Let us now savour the beauty of a pasuram on identical lines from 
Sri Bhutat Azhwar 's younger contemporary, Sri Pei Azhwar, in the 
following lines, ' la ogai onuda awn dap Mba 
Fer sero ang — Mba Ff auian VÉS SS 
GeumiaL Gn! - (apeti- &ki,.- 45 ). Sri Pey Azhwar in this pasuram, 
evokes a parallel imagery of a male and female elephant wandering 
in separation owing to the common misunderstanding, ( 260 ) 
typical between the spouses. Sri Bhutat Azhwar describes the coming 
together of the tusker and its mate after this separation. 


' ger Amii Mme Gewuyo ' — Kaliyan completes the 
imagery on a consummate note of grace on the part of the young 
female in demurely accepting the treat offered, in a felicitous 
reconciliation and rebonding, not unlike the divine Mother accepts 
the garland of her Lord graciously, at Her doorstep on the ' Pankuni 
Uttaram ' day and invites in the Lord signifying the happy cnding of 


the 'viraha". In his own ornate way, Paraka'lan uses the phrase, ' 
AMIE Aau ', implying that the tusker is aware that if he gives 
the bamboo with the honey, it might choke the young partner, and 
so instead he chooses to wring the honey in the bamboo into the 
mouth of the mate. 

A(SCanis.b sade anctanss akemea amy - 
Famed for this kind of happening, Thiruvenkatam is the resting place 
of the Lord, whose complexion blends so beautifully with the colour 
of the sky. 


What is the underlying ‘ta'tparya" of the illustration handled in this 
pasuram ? It is to the effect that the Lord resides in that mountain 
where the tusker protects its mate by giving her the desired thing.As 
mentioned in Swami Nammazhwar 's pasuram, ' Seosresqeurest 
Res HID DAWEG eei ', ( puma — or. — 1-8-3.), 
it is proof that just as Sriman Narayana confers His grace on, and 
protects, the celestials, and people of this earth standing at Thirumalai. 
even the animals like the monkeys and elephants are an integral part 
of His 'rakshana" scheme., 


Qiengé epperéeipbuid anak segi LI (hid 

Aa anha Gala wedeSlensuyh -- pleas ss ASTA (b 
Afisa Pep alargu anu 

Op ua pr. 76 
Gathering plenty of mountain sandal paste, exquisite jewellery 
and silks, as also fragrant jasmines, worship prayerfully, with 
bowed head, as befitting a true devotee, the sacred Feet of the 
all-knowing primordial Cause of all creation. 


awè ségi -- The sandal referred to as suitable for 
the lovely texture of Lord's body, is that gathered from mountain 
Chandanagiri which is known for its special quality sandal tree. It 
should be like the sandal paste prayed for from the 'Kubja", ( the 
hunch-back woman ), on the streets of Muthura' by Sri Krishna, with 


the plea, ' sesi gêni maman (ANKE ANTEC I serum 
sng) hab dma pesu I This sandal is highly fragrant 
as fit for kings, and has texture, Oh Lady of beautiful face, give us 
some sandal paste suitable for our bodies.' Azhwar 's mention of high 
quality sandal to offer to the Lord, does not mean that the Lord 
accepts only that. He will no doubt graciously accept whatever is 
offered with love.It only means that the best of things befits the beauty 
and loveliness of His 'svarupa". In a figurative sense, it means the 
devotee's yeaming heart is ever overflowing with love for him, looking 
upon him as the 'upa'yo-upeyam ',( the formula and the fruit ), or in 
the words of Swamy Nammazhwar “ uoe Swn by gyre 
Gungan umia len LG Sumi Gusflaeu Lipad enig 


- stot GBeheGw “- ( Sami ~ 6uon. 4-3-1.). 


anei aguh — exquisite jewels as can adorn the Master of all 
worlds. In Sri Nammazhwar's reckoning, it is the act of folding of 


both the hands in fervent prayer. “ Gaaner sieilacvgpad eTe 
MIm AFUE “, ( SkmeuTus wor. 4-3-2.). 


ULU - Silks. “LupêbengkuneaL unghi Lsn Éi ob 
an apem sobga “ — Aami- wo. 3-1-1). 


awr Aunés Gaestwedelensuw - fragrant and 
fascinatingly white jasmine garlands. This could also be taken to mean 
garlands of hymns. “ yeyi semie stot gow sunah 
AewwnvCw arei Lro A.'.CS, ( E-m Ao. 4-3- 
2.). | aee ctor guy gÀ saand p NT 

STSRBTEOOTIED LON SEHD yon.. ES '-— ( gamu- aon. 
4-3-5. ). In a metaphorical sense, the flower garlands, the jewels,and 
silks translate in Swami Nammazhwars equation, to life breath, love, 


and fervent prayers. 


Éowyn — gathering in plenty. 
Afiam fle — The Primordial Being, “p Cayamion Cpuore : 


CpGo $ witout Cums oF p payme ...... “, ( Mahopanishad). 
'' When there were no Brahma, Rudhra,nor any sentient beings, 
worlds, or stars.' “ gan ap ener prynu sons, “ -, 
(Mahopanishad).' Only Narayana was.' “Gum tampon Assh 
pub ........ PaT ene amami uuU “*, 
(Swetasvatara Upanishad ). ' He Who at the beginning of creation 
projected Brahma and others. ... seeking liberation I seek refuge at 
his Feet,' Thus the 'parathvam' of this eternal effulgent Being, the 
original Source of everything is well-nigh impossible to visualise, let 
alone comprehend. 


Aplus - The all-Knowing. “ evgpedgmoéue: “, ( Vishnu 
Sahasranamam ). He that has the knowledge and understanding 
capable of gratefully equating one small good deed to a hundred 
thousand fold, and commensurate love. The knowledge spoken of 
here is just illustrative of the Lord 's omniscience. 


HMpu Mon Hf) - fervently praying, reciting hymns in praise of 
Him or His names, or addressed to His lotus Feet. 


ues - bowing in reverence. 


apb — befitting the self. 


angused p Aars us post pung 
ISLA Gunadi ana SE - - opsi nul 

gfu nedi pact Guf engah Ap Au gd 

engg] wengi pe) gad. 77 


See my good heart, it is but proper for us to worship the exalted 
Feet of the Supreme Lord of all beings. It is fitting to adorn 
his Feet with pretty lotus flowers. Adorning them thus, and 


bowing in reverential homage, and worshipful prayer, it 
behoves us to engage in penance of constant recitation of his 
Sahasrana'ma', 


apisan pedherghBe -- See my good heart, it is but 
proper. ' (PBS ApCs '- ( aufi —kmeupsrsl —1 ). ' 
Root ter AGESIPS AO Met gen er herehe sect er 
Opsipeailssgs greyed doana AA ' - ( skmeuTus- Guo. — 1-7- 
8. ). Though ostensibly the Azhwar addresses his heart, the hearts 
of Azhwars are always engaged in constant pursuit of ' 
bhagavadvishayam’. As such the underlying message is like a wakeup 
call to ordinary people like us, with wayward hearts which are after 
lesser pursuits, to arise, awake and approach the redeeming Feet of 
the Master, and meditate on That. Such a construction would be in 
line with the interpretation of Swami Periavacha'n Pillai. 


oppost ppumpbd - - The exalted Feet of the Purushothama’, 
(The Greatest of all Beings).His Feet are, in a sense, like his nama’, 
larger than He, since they have the magic quality of redeeming and 
liberating without drawing any distinction between worthiness and 
worthlessness, as was the case in conferring 'moksha" on the 
reprobate Sisupala in his moment of departure. In Sri Periazhwar's 
elegant phrase, ' Sevexcvenn sells Sipser ', ( Qufwimpeuny 
kn. 4-3-5 ), His grace is boundless taking within the fold of his 
Feet even such a hardened sinner. As Swami Nammazhwar puts it, 
' Emap amono Moors 1, ( gami- 6uon.7 -5-3. ). Hence 
it is, that the Lord's sacred Feet have been the object of adoration 
and adulation of Azhwars and Acha'ryas' alike. “ Gugon sp [Emyesorear 
Eleisa “, (Skmeurus—Guor. 1-2-10. ). Swami Pillai Loka'cha'rya, 
in his Mumukshupadi — 146, reinforces this thought in the words, ' 
Myr geyd Meigs alayi Spust ology ; 
Slevotsupsomui pêsi ', meaning ' even if forsaken by divine Mother, 
or the Lord Himself, his sacred Feet do not ever forsake. They remain 


the unfailingly safe haven to all.’ Also, “ plerefky Flops ler 
anf emus “, ( Sanga-Tamil Paripa'dal — 3 ). 


Semana pete ends uewflegy - Adorning the Feet 
with pretty lotus flowers, and prostrating to them. 

6H) - worshipfully praying with lips. 

Mast FOr eI) - - His one thousand names, ( Vishnu 
Sahasrana'ma’ ). 


aeng mead — Recitation, ( of His names ) is penance enough. 
Whether called by accident, or design, for a purpose or mechanically, 
or jestfully, his name has redeeming quality, and in Lord's reckoning 
bears fruit. That is the gist of this pasuram. 


sac Asu gi jat patar Awm pye 

flauj jeru pupu Gunggung -- Aa ggat 
ensues a orgs syama awas 

Cus wor gS gu Guj aomi gy at. 78 


It was only the four-faced Brahma that reaped the fruit of his 
devout penance, when he, reciting the many names of the Lord, 
washed with sacred Ganges water the towering golden Feet of 
Him when He set out to measure the worlds. 


sages pepake Aime- It was only the four-faced 
Brahma that reaped the fruit of ' divya -na'ma sankirtana" by being 
blessed with the opportunity to wash with his own hands, the Lord's 
Feet in His Trivikrama'vata'ra’. 


Gumpustgd — Lord's golden feet that are not only the instrument 
of all ‘purusha'rta's', but also the self-fulfilling object of all spiritual 
search, striving and sa'dhana’. 

pak pajig pupu Gumpumpid- The raised golden 
Feet of the Lord in their giant stride to measure the worlds. Lord 's 
Trivikrama'vata'ra' is referred to here, which He took in order to 
restore to Indra the rightful sovereignty over the celestial world. While 
Indra got his kingdom back, it was Brahma who got something of 
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far greater value, the blessed state of touching and washing the golden 
Feet of the Lord with water of river Ganga. “GpGy 
Sips SOUS HeT eth pH snadne — sawi CHT sex 
MPSHOVS Beet Suet “, ( psd dahana — 56 ). Even 
though, he was bom in the lotus flower sprung from the navel of the 
Lord, Brahma had never ever had as much as a glimpse of the lotus 
Feet of Narayana. For the first time, he had that blessing now in 
Trivikrama'vata'ra’. No one before or after had that kind of up close 
and personal benediction of the Lord's Feet. 


sees pý Aug - - sprinkling the Ganges water. Ishvara 
Samhita narrates how when Narayana set out to measure the worlds 
as Trivikrama’', the devotion of Brahma and other celestials 
transformed into sacred water which filled Brahma's ' kamandal '. 
Taking that water in his hands, Brahma washed the Feet of 
Trivikrama' with great love and respect. Siva who saw the 
overflowing ‘thirumanjana" water took that water and sprinkled it over 
his head, saying to himself, 'T can purify myself with this sacred water 
', and did not release that water from his matted locks for thousands 
of years, till Bhagiratha’ did penance and prayed to him to release it 
for the liberation of his forefathers condemned to damnation by Kapila 


Muni. This water then descended to this earth as river Ganga. 


ater 5 501 Gus omé -- reciting all the names of the Lord. 
per Flags ns Manggih ariaya - - washed to 
the ecstatic relief of his pretty hands. 


let flat] rugius Gama Audu Snert 
(pet aag sreflyuurer Gionuweogrer -- dene ple p 
Gani pegiat Cefldenrgs Gareipe Aue jS 
gede ji pan geng dah Spi. 79 


In matching comparison to the Feet of the Lord in measuring 
this vast universe, the greatness of the unparalleled courage 
and valour of the hero of the epic Ramayana, stands out — the 
Lord who, ever true to his word,would not be dissuaded from 
his purpose by the mother's plea, nor that of his Consort of 
slender shoulders,the incarnation of the lotus-born Lakshmi. 


Azhwar cites the rectitude and courage of Sri Rama as something 
which matches the greatness of Sn Vamanava'ta'ra, in measuring all 
the worlds with His Feet. 


Sed fled pi ama — Following Sri Rama, and pleading with 
him, mother Kausalya'’ implored. ....' Her plea was, “ wengeu 65 
Uso ler arsav EG: wure aun ¢ I E 
gen pi£an pmêl p amb aamu eng) SA gman sihana II 
( Srimad Ramayanam — Ayodhya. 21-52).' My Son, even as your father 
is venerated by you, so am I venerable by you. From what I consider 
righteous, and with my overwhelming love towards you, I will not allow 
you to go to the forest, nor is it proper for you to leave me in my state 
of grief.’ Sri Rama did not consent to her plea, citing the overarching 
'dharma" applicable to both of them - of his implictly following his father’s 
dictat, and his mother as the wife of his father falling in line with her 
husband's wish. “ emus me & Ls & GIH: 

SGre UAN NG wig) ansi among I wigs ianh smu 
Cousens pO, sebb p EG TWN Rueben suid : II ew emu 
p usps lay : urhe Boma gah wanmi wens | 
m aiun gms ERT Heus, Cs iubes upset ov 
æf : w spo : “I, ( Srimad Ramayanam, Ayodhya 21-59-60. ). 
"Whatever a person who is, a teacher, king, father, and an elder, lays 
down whether in anger, joy, or desire, how could a right-thinking son 
who considers that righteous and proper conduct, not comply with 
that ? I, being that son, cannot refrain from carrying out that wish, 
since he is the father who can legislate our action, and who is husband, 


guardian, and the law to mother Kausalya’. 
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au dutan h a mret Qoru oeg net (p et Slot D) 
arei Gycaset-'Then Sita of slender shoulders like bamboo, and 
incarnation of lotus-bom Maha'lakshmi, eager to hasten to the forest, 
a step ahead of her husband, pleaded with him in the following words. 
‘wl Sead jensen gya upowa qracu I saeqevSs 
Siflog.uimidl oes ES Gua anih L ', ( Srimad Ramayanam, 
Ayodhya — 27-6 ).' Oh Raghava’', if you should be on your way to 
the impenetrable forest, let me be your pilot and walk ahead of you, 
setting the path free from weed and thorns.' Sri Rama would not 
however listen to her plea, until she cited his own words in reference 
to mother Kausalya, as equally pertinent to her. 


amò fleip Ganepe — the hero of the epic Ramayana. 
Caner ped pret Cpifledeons Spree — non pareil in the 
power and valour of his shoulders, and fortitude of character. 
AusrersEs Potlog sret apaid Cee — The only 
thing that matches all this, is the expanse of space that He strode (in 
Trivikrama'vata'ra'). What Azhwar implies in this analogy is that Sri 
Rama's valour in destroying Ravana and his army, matches that of 
Sri Va'mana’ in subjugating Namusi and others, in the same way as 
Sri Rama's steadfast adherence to ' dharmarakshana', compares to 
Sn Vamana's adherence to ‘a'sritharakshana’. 


Cec BSS apaw fl caxgGzet sO pred anew 

d bpgm Geata watunu -- BTSs 

Nad GG sak akik Aad AarCeor pet taru 
LipaGareod seu. use). 80 


Being blessed to be your devoted servant, and constantly 
meditating on your lotus Feet, I have found fulfilment in 
overflowing love towards your pink sacred Feet. To those 
blessed with the vision of the bare Feet of the Lord as He 
scaled the worlds, would the sight of his bejeweled Form hold 
any greater allurement? 


Gj êsak sieno — Blessed with the opportunity of service at 
the Lord's Feet, due to his overwhelming ' nirhetuka krupa' '. As 


Swami Nammazhwar echoes the thought in his lines, ' @LL 
BM HSS HU SLT laip wamuta imei unesa Aesir Cos 
LLG - SeorMkoDC mn mLTuUCnocr '-(SkieuTus Swng - 8-9-11). 
' PYV pua Fererpeno Cpu | — ( Sumu 
euor.8-9-11 ). 


er jênak Parao say -— ' My thoughts centred round the 
lotus Feet. 

Bi hfg net Grao serum — ' I found fulfilment in 
overflowing love towards your pink sacred Feet.’ 


BIBS tpsCarod sai ajig pet teriupsGanvw 
aon Une) Set Ganden? — Two alternative interpretations have 
been presented.1. To those blessed with the eye-full vision of the 
Lord's Feet, how much inadequately equipped would the eyes be, 
given the vision of the Lord's complete Form.? 2. To those blessed 
with the vision of the bare Feet of the Lord, as He ascended the 
skies to scale the worlds,would the sight of His bejeweled Form hold 
any greater attraction ? The second construction has been adopted 
in the translation, on the consideration that the beauty of the Lord's 
Form lends charm to the adornments that cover Him, and not vice 
versa, because He fs, 'Mupesrenuimuipesod ', ' ey elias coor 
Leaman : A 

usw setClet piyama sauCLat seraile 
UladéasctGiet Sakula Awu dled set CLet 

we Alap pA aur ME Seraupwnet 

ane fay Geng] aaa. 81 

In a vision of eternal daylight, I saw Sriman Narayana, in a 
clearer light than a passing dream. In that vision, I witnessed 
clearly his resplendent Form as in his celestial abode, with his 
Chakra’ shedding its dazzle on his Body, and his crimson Feet. 
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In the previous pasuram, Sri Bhutat Azhwar described the ecstasy 
of those whe were blessed with his vision in time long gone by. In 
this pasuram, Azhwar describes his own overwhelming experience 
of the Lord's vision here and now. 


use semGLet - the dawn of realisation, or awakening of 
'bhagavad vishaya jnana" dispelling the cloud of 'samsa'ric ' existence, 
underlying the Vishnu Pura'nam phrase, ' su°LayLingst & Gio Bor ', ( 
V.P. 5-17-2). 


prenei aiek — In that brilliant light, Sriman Narayana 
shines like an eternal sun. ' Gagrag Piu : '— The sun rises 
impelled by fear of the Supreme Being, Who inheres in everything 
and is the Controller of all beings ;' spa : UjeilagL : vote gr 
QUT EMS yangon ', ( Thattriyam, Aranyam 3-11 ).' 


serail) æsa La — This vision springs from inner 
realisation, and is forever, unlike a passing dream or visual perception. 
Gin Gu sawê 64 - The vision is real. In pasuram 67, Azhwar had 
sung, ' seer SGo wet serail’, in reference to his 


mental visualisation. Here, he says, ' Had aextG@ed '. This vision 
is real and describable in specific terms. 


axei sapih Gp — Chakra’ shedding its dazzle on Lord's body. 
“ cupar Cong] uwigo smi “< ( BUL Kenan 2). 
Gohl Haupib Ceaapumedt - The Lord with lustrous crimson Feet. 
amet fayi Geng] apa fed sambet — I saw Him in 
his resplendent abode of Sri Vaikunta. ' LIJ@D suGwimoss '. 


apéGarea anna Heiset wmoeyret Qeqaihs 
LipéGareb sekant vet pet -- sips tare 
wnan Ulergnd piuha set Asr 
Caragspr old’ Gw p. 82 


The lotus -born divine Mother of perfectly chiselled beauty 
with sparkling eyes having set her sight on the eternal endowed 
youthfulness of the Lord, is ever in his company. So is Mother 
Bhu Devi always at his Feet with overflowing love. Does this 
beauty become ever less because so many drink from it? 


Azhwar extending the thought of his vision of the Lord, observes in 
this pasuram, that what he envisioned was not celibate Narayana, 
but Sriman Narayana. 


eupsGarenbd — chiselled beauty. 

anet Op _xieet — In that overall chiselled form, her eyes 
sparkle. 

tamoeonrerr- born in the pretty lotus blossom. 

Oech apsGarenb sent, Jianne veteper — Setting her 
sight on Lord's beautiful countenance, and unable to tear herself away 
from that. ‘uy eum@omy ', ( Rigveda’). The Paramapurusha is 
described as in the beginning stage of youth and the completed stage 
of adolescence. ' muie asv ', ( Qufuw- Skim. 7-10-1). The 


divine Mother is ever present in His company true to Swami 
Nammazhwar 's depiction, ' epub ScvskoCevert ', 

( Spamu- Gon. 6-10-10.). 'Never parting from 

Him even for a fraction of a second. 

@preossner — Bhu Devi, the very embodiment of patience. 
Malani pod yfi mpg set Qaran- in constant touch 
with Lord's Feet, with overwhelming love. 


Ganmo Gow genp- Lord's beauty does not diminish 
because Sridevi and Bhudevi drink deep from the same. “ gun en 
TR eansoun aulun assign shw | 
ASO Tmo : PUPUS amoun, oy: wun eka gyflo 
: Ir’, (Srimad Ramayanam — Balakandam — 77-36. “ In the company 
of the beautiful daughter of Janaka of the exalted royal family line of 
Mithila, Sri Rama the son of Rajarishi Dasaratha shone resplendent 


like the leader of all the celestials Vishnu in the company of Goddess 
Sri.” Other parallels from Divyaprabhandam are, ' slsySlectp 
pong Led Bpo ena Beni Hapsierp Soron ', 
(Ajumi Sor 10-6-9 ). ' eupeurus floor auair dafod ampile 
wiwa ', (- Thiruppalandu ). The union of Sridevi and Bhudevi 
with Narayana is not a competitive game as in the case of worldly 
unions with co-wives competing for the same piece of enjoyment. 
The Lord is like a big perennial river in which the jivathma's can 
immerse in whatever number, without detracting from the infinite 
bliss-potential. Echoing this thought is the following verse 
of Bhattar. “wss ó oNeorg7mlanwleu gregah end 
numama obd & gwu : “-, ( Ranguraja-stavam — l- 
63 ).” Divine Mother and her shadow-like Bhudevi, forever desirous 
of frolicking,( in the pond of Sri Rangana'tha’), 


like two queen swans.” 


Gwpurs Nag Aenp act E angi 


pepu Aseraentss DIN -- Genptugyd 
FuUmeasr Awa Gp ulus as E UBA 
wonu sent QEA p Ayb. 83 


I spoke of the Lord in inadequate terms in a presumptuous 
vein, the Master of whom even the Vedas whisper in a 
venerable tone as 'That'. Having spoken thus, I still looked 
upto Him, all this while hoping for some tiny part of his infinite 
storehouse of grace. 


In pasuram 74, Azhwar had, in a momentary burst of enhusiasm, 
referred to himself as a great Tamil literateur. Having envisioned the 
Lord in the indescribably exalted company of His divine Consorts, 
Azhwar is overtaken by a twinge of conscience as it were, wondering 
in a self-introspective mood, if he had not sounded somewhat self- 
flatteringly presumptuous about his literary merit, and thereby 
committed a ' bhagavad — apacha'ra" in sounding so daring before 
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the Lord, of Whom, even the Vedas dread to speak any louder than 
in a reverential whisper. 


GOnuns QagAQenpact maret - ' Spoke daring words 
that detracted from any merit thereof.’ It must be noted that the 
Azhwar's remorse is keeping in mind the sheer indescribable greatness 
of the Lord, and does not have any bearing on his poetic acumen, 
for he has been extolled by no less than Swami Nammazhwar, and 
that multi-dimensional master of Tamil language and literature, Sri 
Thirumangai Azhwar, in the following terms. ' urGeow! gulpi 
Amsa uhay ', ( pami- 1-5-11 ).' Qe sail umi 
LIST, ( SkmeuTus- Gun. — 7-9-6 ).' MME HIN sesana iy 
Gemj bs) Merl mpb Stawesy ', ( afu — feo. 2-10-4. ). 


END Aki, Ser agha omw -' Ma'l of whom the Vedas 
speak as ' That''. The Vedas which began to describe Him as ' weur 
enum ', proceeded to equate the blissful state in all possible worlds 
in multiples of hundred years, finally describing the summum bonum 
of the final state of bliss as ' e (Gan Upgioset SBS : |, (' That 
One is the bliss of the Brahman '). They fall short of describing Him 
in nearer terms such as ' This', and admitted ' wGgsa eunGen 
Bu 5566s ', - ' from where words retum without reaching ', 
meaning that He cannot be described in words. Also refer to, ' 
ahap Ceo : umob Lid ',' Vishnu's supreme abode is That.’ ' 
wenjumogid genous logpid',, ' He that is comprehended by one who 
does not comprehend '. Azhwar ruminates on these Upanishadic 


declarations, and is struck by a regretful thought, ' What kind of 
deceitful poetry was this?. Whom was I trying to hoodwink ?.' 


wue ses Qretm amb GennCwged mum Mare sic Cp 
Heran sagyah Apse — I looked upto the great One hoping 
for a tiny bit of the infinite reservoir of His grace all this while.' Azhwar 
observes self-disparagingly, ' Not only did I compose these verses, 
but hopefully looked upto Him to bestow on me a tiny bit of his infinite 


grace as a recompense for my labours.’ Actually Azhwar was not 
one to expect any kind of reward for his poetic labours. The term 
‘eum’, however indicates gracious consent, so at best, the Azhwar 
might have implied his wistful looking up to catching the Lord's glance 
in gracious acknowledgement of his musical versification as a rich 
reward in itself. 


Ig SH setter aeaiang cet eno 

TMS wises pater -- prisvýS 
Aisoni Sek Sea agm 

SNE SOT ON CHM BU. 84 


The Feet of my beautiful Lord are the quintessential nectar 
of this beautiful spacious land, the Lord Who in half-leonine, 
half-human form tore up the wilful Hiranya inebriated by his 
brawn and the boons obtained from gods, and unremitting in 
his enmity to the Lord. 


ami sing) — regarding highly his boons. 

peter qicomiangs—not submitting to Him. 
SOXlSruRCuwwuGus [5 ponb gi sedwsls', ( Srimad 
Ramayanam, Yuddha Kandam, 36-11 ). Ravana's boast, ' would 
rather be broken in two than bow to anyone.' 


aeien and aml pitas mpaiter - obstinately obsessed 
with his prodigious muscle power, and the boon obtained from 
Brahma granting him near immortality. 


prisnpp Armonmisan. — 'As half-lion half-man, tore to 
bits' — As Hiranya's boon granted him immunity,among other things, 
from being killed by man or animal, the Lord assumed this hybrid 
form to kill him. 


Skat — The beautiful Nrsimhavata'ra’ has been hailed as, 
ibea w fu : ', in Rig Veda, and as ' pmjeêkbaneu : hun ', in 
Vishnu Sahasrana'mam. Also refer to Sri Thirumazhisai Piran's 
' Apiun pC Afu sre ', ( prerai- skim. 22). 
SEC eprom A — Nectar of this expansive universe. 


'a Soot mbang HOuUTvT yD, Gm Éan LIZ 
& Beh Sd | aueh paenan KR Seaman ys rl 5) 
wen : H'-—( Sri Alavandar's Stotra Ratnam — 29 ). Sri Alavandar 
says, ' One drop of the nectar ocean of love springing from Thy two 
lotus Feet, extinguishes in a trice, the forest fire of samsara! and 
reaches to the devotee the greatest happiness that he can ever find.’ 


A pO pet end parat pi orur Gerah pnd 

Ap Het) Qarmish ar Aad -- ap pet cr 
Meret one Gus sls Qeraptpet QeneouULL 

pæ orug pallet p. 85 


The Vedas hail the Lord who wields the sparkling Chakra' as 
nectar and honey, He who exulted in churning and distributing 
nectar to celestial beings. I hail my Supreme Lord, and praise 
and worship him with this nectar-like garland of verses. 


aypaApSarphb — The Lord is the nectar of all living beings, unlike 
the nectar of the milk ocean which was available only to the celestial 


beings. 


Gagak sed pib — Upanishads hail the Lord as ' ewyasyew : '. Honey 
is a compound of all six tastes that cover the whole spectrum of what 
we Call taste. 


Aunar - Wielding the Sudarsana’. 

NIP BI AENG oS het Med — Though the Lord churned 
the ocean for the sake of the celestial beings, at their request, his 
exultation was more than theirs in this, because He is quick to 


recognise even those who look upto him for favours as elevated 
beings. ' amy : mje gæs ', ( Gita 7-18 ). AH the three 
categories of devotees, viz. they who seck Him for worldly or celestial 
joys and the realised beings who love Him for his own sake, 


( guju emas me] genni! ), are elevated beings. 


AY Bi Caner - Here, ' sp gy ', could be construed to mean 
divine Mother Sri who materialised from the milk ocean. ' efleveressteuy 
ALP JI MP SIGUG STATIN SoTL STOOL Loree , 

( auf — kim . 6-1-2 ). 


Hp pakar ameron — nectar like garland of poetry. Only in 
the previous pasuram, Azhwar had spoken deprecatingly of his verses 
as, ' GOUT OQeuehOenpaer mewe. But since the subject 
matter of his verses is the unsatiating nectar of ' baghavad vishayam', 
Azhwar changes tack having tasted the sweetness of the subject and 
refers to his verses as nectar-like garland. 


amw paion — The great Lord spoken of so endearingly 
by the Vedas which are replete with such statements. ' yeon eeu 
ew : ', ( Thaithriya Upanishad, Brahma'nandavalli - 7-1.) The 
Paramapurusha is the essence of essences. ' mjane : |, 
(Chandogya Up. 3-14-2). 'He is of all tastes. ' fing Geom : LES UG 
wdeu ager :', ( Vishnu-Suktham ). 

‘Honey flows from Vishnu's exalted Feet.' 


pallet Hist ss Brel act pred owi Asrah Akuda 
uul pBEDO apuu RererAare -- nulat sw 
Gu s sag pred srentuplu Coswerflacsdt antar wired 
TH BUH HIE srai Aan alah gi. 86 


What fruit have the learned ones reaped by their prayer to the 
Supreme Lord, with freshly gathered flowers, and constant 
remembrance and utterance of His sacred names! This is not 
achieved by tortuous body-beating penance, but by His grace. 
How else have I been blessed by His vision except by the grace 
of my Lord with complexion like a blue jewel and the sky? 


Azhwar makes the point that at the root of any spiritual sa'dhana’ 
which culminates in God-experience is his grace, for no penance. 
however rigorous and marked by self-punishing practice can lead to 
Him, unless it is blessed by his ‘nirhetuka krupa". 


palai peng gg praiwjas - The learned ones naturally 
endowed with spiritual proclivities who seek their progress, by 
constant japa' and meditation. 


pranoja- gathering just blossomed fresh flowers. 
Lule maepe) GLa Laid Med Gere)? — literally, what is the 
fruit of their worshipful prayer to Him ? The implication is that God- 
experience is not the outcome of any mechanical input-output 
equation, for Narayana is the fruit as well as the dispenser of the fruit. 
' En ENCEUE HEU LNLS: LAAI CAU PITTU : '. 


Luflat amiji pò Gunung sais ere) anestrus - difficult to 
envision by the pursuit of ' karma yoga" practices.( of those well- 
versed in such practices). 

Gua owd cy akee- Lord Who resembles the blue sky and 
a blue diamond. 


ure Beton: SH padre srake Aare — 'With what 
ascetic powers do I see Him now?’ The implication is that it is the 
‘nirhetuka krupa" that enables the Azhwar to experience the Lord in 
his day to day thoughts and pursuits. Swami Appillai 's commentary 
has it that the Azhwar refers to himself as ' winesr', in utter humility, 
that is meaning, ' humble as | am '. 


Swami Periava'cha'n Pillai 's interpretation, however is that Azhwar 
refers to himself as ‘wares’, in an exulting and euphoric sense, blessed 
as he is with direct experience of the Lord, even as Swami 
Nammazhwar does under similar circumstances, ' wareuy aiy HA 
amner se |, ( Aami- Mor. 4-5-8.). ' sunar sata sal 
Gleave wE Qleofl arm coorGr ', ( Smi- Guo. 4-5-1.). 


Beat al Gp arawat Ae slosease 

Geet me saja papau -- a p 

amés e were pa msaga sex La 
gêlang Qugens gpi. 87 


A long time ago, lying in foetal state, I witnessed the powers 
of my Lord of Thirukkottiyur. Drawn by this, I folded my hands 
in prayer. It is not that only today I have awakened to the 
drawing power of my Lord's sacred Feet which scaled the 
heavens and earth aeons ago. 


Azhwar recounts in this pasuram, how as a formative child in his 
mother's womb, he was blessed by Lord's vision, and experienced 
to his utter amazement, the greatness of His 'svaruparupa guna 
vibhutis '. 


Retin syidles QperedGevet —' It is not as if I have become 
aware of Him, ( bhagavad-vishayam), only today '. As if anticipating 
a question as to if it is possible to have that experience as a mere 
foetus, Azhwar refers to the Trivikrama'vata'ra. 


Ac pogeass deep sie sorgs Kaanan — His 
sacred Feet which scaled the heaven and earth.’ Did the Lord make 
this exertion at anybody's behest ? It was like the instinctive reaching 
out of the mother to the baby in sleep. It is all the ' nirhetuka krupa’ 
of the Lord, Who showers His grace without any apparent reason. 


Even as Swami Nammazhwar eulogises, ' semL nGwu Ope5SE 
SUHWEIS6T amuk My) Py, Met sre Bei mlbu cus g 
Muyun Lwin avGsupd Py qpeup. arent sea ah 
asne tet ubo. — ( skmeurus.cuor.1-10-5 ). 


8 t Abg - lying in foetal state. ' PENI HiT 
aguGu', ( Vishnu Puranam — 6-5-10.). Starting with this phrase, 
Vishnu Puranam describes, in six slokas, painful states confronting 
the foetus. So the Lord is cognizant of all this. Did he not move quickly 
to understand the helpless state of Parikshit in Uttara"s womb, and 
act to protect him from the ‘brahma'stra" launched by Asvatta'ma’? 
Sn Bhutat Azhwar's pasuram is on similar lines as Sri Poigai Azhwar's 
line, ' aparis st SLB MS apyka Kent Cei 
SmagwaCouner gene, ( (Hoo — Skim. 6). MUDIK ah 
Upah und LOGUE OTS: | cungailsed ow gi REU : 
GN) MADINAH Aha : I, ( Maha'bha'ratham Santhi Parva, 
358-73 ). “He that is still in the mother's womb, who is blessed by 
Madhusudhana'"s grace, is a sa'thvika' by nature, and is attuned to 
ultimate liberation.” 


Sakame sens gpib - The qualities ( of svarupa,rupa. 
guna, vibhutis, and actions ), of the presiding Deity of Thirukk- ottiyur. 
which is famous for its bountifully fertile soil texture. 


OS ASS - ( As evidence of this experience ) I folded my 


hands’. 


Mpy uisg Apal ayua Os pes 
Sipdun aflar mis adwn -- fipibuné 

Qrp pas Peds snd arupa ya une 

ap pay aurp apa. 88 
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Except for those who walk the unfailing path of my Lord of 
Thiruvarangam, the portals of the bastion of celestials and the 
abode of my Lord, Sri Vaikuntam, would shut before others 
who tread their own fallible path, ever reach them, enmeshed 
as they are, in the tangled web of hellish existence. This I 
know now. 


Here again, Azhwar underscores the point that the Lord's grace and 
guidance is an integral part of our spiritual pursuit, seeking oneness 
with Him, and that they who are daft enough to think that they can 
tind liberation by dint of their own effort, will never be able to cut 
the gordion knot of samsa'ric existence. 

Apert Sragi Njeng - Lord of Thiruvarangam, the sume 
Lord who, on Kurukshetra battle-field, rounded up his gospel with 
the ultimate enunciation that He is the Upa'ya’, and told his disciple 
Arjuna to seek recourse to Him. “ tomb æi vaeni Uy “, (Gita 
— 18-66). 


Sens fpina — The Supreme Lord who is ever the unfailing 
path. The Upanishads drive home this truth, ' vayesmbd- muses : 
'. (Subhalopanishad). ' prynu UNMuUGAND ', (Narayana — 
Suktham). Since His is the only infallible royal path, (‘e&aeofl 
mem asup! — Saint Sri Thiagaraja) other paths are fraught with 
risks of failure. 


Ppi Gee. pyens fás — cutting through the impenctrable 
undergrowth of samsa'ra’. Before one is able to find the root of this 
undergrowth, and remove this by his own 'sa'dhana'nu- 

shtana", the doors of Sri Vaikuntam will have closed down. eur@gpiy 
Se pa] arspapa Spip - Aap — closed down. 
aap. — bastion. an@@py Bay — city of the nithyasuris. ' of £ pmò 
ug ', ( Purusha — Suktham ). Instead of meandering aimlessly, one 
would be advised to seek recourse to the Lord's Feet as the Upa'ya’. 
Defi jenek — This I got to understand after much reflection.’ 
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aps ssódpis sr mya amu gi 
ApG untar undi gi -- ugut 
ureu Seppe vest OAUT(Bere) orae 
pretlunué Oanrextip*oGu went. 89 


You finished off the vengeful Kamsa in a burst of anger, and 
vanquished the battle-tested elephant by breaking off its tusk. 
In an earlier age, melting with compassion, You as the 
diminutive Brahmin, accepted the symbolic offering of water 
from Mahabali and took away this earth from him. 


As if conjecturing the Lord's mind as to how the Azhwar could be 
so sure of the Lord carrying out the devotee's wish underlying his 
act of surrender, Azhwar enumerates three illustrative episodes, as if 
telling the Lord, ' This is how You are. 


apes amb pbs sabetan - Finishing off the vengeful, angry 
Kamsa, in a greater burst of anger. As Sri Andal says, ' 65669 
cupped OE UHUO LICH bip Ahm '- Sri Krishna was like 
a smouldering cauldron of fire in the stomach of Kamsa. “ en greo ges 
BO scr rs en UUDE BSUCHCersuyRenu Hug 
COUSINS, pis Cappy ahu”, ( gami- 3-5-5 ). 


The Paramapurusha took birth here to punish Kamsa for his evil of 
' bha'gavadapachara", of which the Lord takes an irrevocable view. 
As Swami Nanjiyar has commented, ' FUub6un6s 
supi Mor ampo SATON LEUSE 
aLnmenn'. Next the Azhwar refers to the Kuvalaya'peeda episode. 


Gumj wer - battle-thirsty elephant. ' mogune siau 
gek ta ', ( Aami- or. 9-4-11). 

Akg — breaking the tusk like a matchstick. ' @svpsown er 
LM mUOUTEFls em ', ( skmeuTus-Guor. 4-3-1.) 


ngei - melting concem. 
Lren By) — accepting the symbolic offering of water, 
in his hand. ' Sikeb OB bbs Sens — (6k Ah ssT.- 6). 


Lord 's Hand is described as generously long to make the favour — 
seeker put up both his hands, to say ' enough, enough '. 
wreaun — Mahabali who was determined to give anything to 
anyone in his sacrificial altar. 


nedhu mu é; Marene Cu weet — accepting the gift of land as 
the celibate Vamana. ' papey Mic per ubim cubougnd 
Un: naum ' — ‘concealing His Consort on His chest with 
deer skin’. Such was the concern and compassion of the Lord for 
his devotees like Vasudeva’, Devaki, Indra! and so on. 


wes apaa onar anera óó ainerargpui 

asd petcrad gia Coua -- pari adhi 
sh epe ens Qexgurter srias 
Gu@uorters sgrym . 90 


After approaching and submitting in self-surrender to the Lord 
of Sri, of pink-lotus eyes, the Supreme Being and our Master, 
would I not rule over this world, and even walk the corridors 
of paradise, as a celestial among celestials ? 


As if anticipating another poser from the Lord, suggesting ' leave aside 
what I did for other devotees; tell me what it is that you want’. Azhwar 
proceeds to reassure the Lord that he got everything he wanted when 
he surrendered at His F eet. That, by itself, to Azhwar is like ruling 
over this wide earth, and walking the regions of Sri Vaikunta, with 
complete freedom. 


wetgpee Arer - ‘would ! not rule over this earth. ' 
ogrigi’ is only illustrative. It refers to the whole ‘lilavibhuti'. 
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aner at & wa arer ag ala gasd 
pet ox es peoa - 


Would | not mesh with Vatkunta as a celestial among celestials? edr 
MHF) implies freely roaming the inner corridors, even the private 
chambers of the Lord and divine Mother. 


Skin’ — Lord of Sri. 

qetsi Appu - The Paramapurusha’ with eyes like pink 
lotus flowers. “ gebu wgn ainei Loon sCweusnsleoeil 
Sawu 2.815) pmo “, ( Chadogya Upanishad ). ' He has two eyes 
resembling the lotus flowers opened up in the sun's rays. His name 
is, The Exalted One '. ‘Qetisest’ also indicates eyes reddened by 
melting concern towards the devotees. ‘“CanehléCa dé) wars bas 
SHRED Md gayane | 

mand UTA RSs sible Co Swuh pruwjoug “Il, 
(Mahabharatham. Uttaraparva — 47-33 ). Sri Krishna says, ' The 
distant cry of ' Govinda ' by Draupathi weighs heavily on my heart 
like a compounded debt.' 


smise GLT -' our Lord '.” sernogeveunbls, “,( Saranagati- 
gadyam ). 

porte ens Anye — approaching and worshipping Him 
in self-surrender and with folded hands. Azhwar says that all that he 
did was one act of worship. That, by itself, had melted the heart of 
the great Lord. As Swami Alavandar says, “ SeusHafyp $ gow 
sani Caps, wasn eum’ mih 

SHESHE : I gag pahu UCm: run bl 
Lng Cops! 5 Rg ashws IT, ( Stotra Ratnam — 28). ' One act of 
surrender at Thy sacred Feet, by anyone anytime, in whatever manner, 
wipes out all sins then and there and makes all the good to multiply. 
It never suffers any reduction.'As Swami 

Nammazhwar sings,’ SL repi mbudi, MERC FECT 
SL AHH A. OGSTH), MASS Lie (Eamon. |-2-7). 


As Hanuman exulted at the sight of the victorious Rama after 
decimating His enemies, Mode woumligm ign Chur- 
Sewn Gey : I. ' I have reaped a bonanza similar to heavenly 
kingdom. 


let WH ETS Carrow Cugmiefs 

YAA cuemels PUDE -- Let ged 

ATH STs SHSSORBP GIH sredeomd 
HAH er auei Crag. 91 


Oh confused men, who worry over how best to avoid entering 
the terrible hell after you have shuffled off your mortal coils. 
Try to pray to His sacred Feet beforehand, He who scaled the 


worlds surrounded by dark oceans and has been objectified in 
various Scriptures. 


In this and the next three pasurams, the Azhwar in his overflowing 
compassion for the 'samsa'ris', of the world, gives out his message 
of faith and prayer. In this pasuram, he cautions against the all-too- 
common notion that prayer and meditation can wait till after the 
evening of one's life. If one follows the proclivities of one's nature, 
to the logical end, then the gates of hell will be wide open to receive 
him at the end of life's joumey. So Azhwar rightly advises us to shake 
off our inertia, and go to the Lord beforehand. How can one be sure 
that He is the One to seek? We have Azhwar's assurance on this. 

He is the One who has been objectified in Sruthi,Smrithi, Iithiha'sa 
Pura'na's. They all speak eloquently about the Parathvam of Narayana. 
To a possible question whether it is appropriate to say of Him, ' 
amban, or literally ' Who has been measured or determined 
‘when the Srutis whisper, ' wêga enGen glauysepCe |, - from 
whose quarters the words turn back’, it can be submitted that to say 
that He is difficult to spell out specifically is also some measurc of 


objectivisation, to be guided by. That is why, Sruti in recognizing “ 
wieraumogyid “, ( to whom It is not comprehensible ), quickly adds, ’ 
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geru woo ', ( by him, It is comprehended ). Even the Vedapurusha' 
Who declares about Himself, ' CaxsnamGogd mapi ', ( Purusha- 
Suktham).- ' I know this Purusha", adds as if to fill the blank, to the 
next question 'How?' ' wamiai ', - ' The immeasurably Great '. 


SITSSELO S nwm seem sergpiet — He who 
scaled all the worlds surrounded by dark oceans. ' ew nyêla 
cloar ci hun ', He pervaded the universe in all sides.This He 
did for the apparent purpose of fulfilling the need of the celestials, 
but underlying this, was the overarching purpose of casting His net, 
far and wide, to bring as many ' chetana's', (devotees), as possible 
within His net. His sacred Feet touched and blessed all and sundry 
beings all over, in a spontaneous outpouring of His ~ 


soulabhya' souseelya’,ka'runya'’,va'tsalya'dhi guna's”. 


ler ene) Ngah Gamo Cugmiefis — ' So that you can 
avoid the catastrophe of hell later on." 

(ped ene cusses (pune -Try to worship Him beforehand. 
For this life and body is a fleeting phenomenon. “ wsi pusing; 
sett lect oof] est ful “|, ( skipeurus -wor . 1-2-2). 


aury semt Aen) arer ó gd 

uput AarigCine) yerAanredtinet - - Appu met 
proGo Gus gilaa Geng depa) pról (pid 
amobn SM (hid Sip gi. 92 


Chant His names and glorify Him, He that has a long memory 
and a flag that sports Garuda the eagle king and is ever 
glorified by celestials, Who killed Kamsa before he could even 
stir, by a mere kick. If you glorify His names thus, it will usher 
in the desired blessings for you. 
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Purusha'rtha's or goals of human life can be classified into two general 
categories, viz. ' anishtanivrithi '- removal of suffering and pain which 
everyone is averse to, and ‘ishtapra'pthi' — attaining desired ends. In 
the previous pasuram, Azhwar spoke about the former goal. In this 


pasuram, he says that even for getting what one wants in life, one 
should have the Lord's grace. 


Sipune (pet sghetard Qep — Kamsa 'vadham' is an 
instance of the Lord conferring both the purusha'rtha's on celestials. 
This He did with just one kick by His Foot.” tap assserreurss GUNS 
Bet umas pawsa”, ( skmeuTuy —Cuo1r.9-2-2. ). 
This the Lord did, before Kamsa could even dare to lift his little finger 
against Him. 


May SH igusredk — ever glorified by celestials for the Lord's 
countless acts of kindness. 

Game. Good ier Ganam nak — He Who sports mighty Garuda, 
hailed as ' Geur eflamSsudeuy : ',on His flag., symbolic of Lord's 
supreme quality as the Protector of everything. Even the ancient 
Tamils in their various poetic works, had repeatedly glorified the flag 
sporting Garuda as attesting to the Lord, as 'Parama’. ' Geeued sad 
Glsmabunu ', ( uflume -1), ' arami aces gi 
awihampCunGer ', ( upimed —2),' erele leu sy 

Pug aug OenpeGeeuGeomm ', ( fium -3 ), ` aoh ppn 
DOT aarbei Fe Yet lees Camp Cured’, (ufiume —8). 
@\piguued — He who has a long memory. The Lord never forgets 


the devotee who chants his names in prayer. 


pet pmoto ogi act - glorify His names. ' duh6unêsun 
Sora Sus Rene : -' They who chant His names achieve long- 
lasting fruits’. 

amab — desired results. “ saqmeeverr Feo lOUDEUTUND SUSUNAN LN 
unanas I wawww UsupRso E ob sSComsww 
ngulap “ T ' This mantra’ will reach to us worldly prosperity, 
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celestial bliss and otherworldly joys, everlasting happiness and the 
Lord's proximity itself.' Lest one should doubt if a ' prapanna", like 
Azhwar should propagate the message of 'na'ma japa",ctc.it may be 
clarified, that since that is an integral part of ‘prapatti marga". and 
the world is composed of a diverse range of people with varying levels 
of predisposition, most of whom can at best evolve in slow step-by- 
step stages. Even the 'Shastra's ' advocate different goals and ways 
of achieving them, while stressing the truth of the Lord being the 'Way' 
and the supreme 'Goal'. So Azhwar says, ' gmb Gadi bib amoGio 
SM_(bid aig gy’, - It (Lord's name), will facilitate quick realisation 


of all our desires. 


spg FS(hpETso pargi Qeulens 
asme pet pgmn 1 (peters -- AEE SÓ 

Gani LI mgwa aiL eaS Oarties peh 
aine Cus gD Op. 93 


Hell is a vast cauldron of horrors wrought by the emissaries 
of death too terrible to bear. Wake up and try to ward off this 
deathly desolation, by seeking and worshipping the Lord, with 
the beautiful Sankha' Who tore apart the maned horse-demon, 
and drank off the poisoned bosom of the ogress. 

Sip gy amb pyeib — hell is first and foremost too horrible to 
visualise. 

pargid Arwa Qamggy — over and beyond this, the 
persecutions heaped on the sufferers too terrible to bear. As Swami 
Periazhwar's line has it, ' agama poj OeULU Arsy 
Craps Gang Cunsuye ps let eyo act sum 
lewa et pect ens Dupree peib, (Gu flu mpun 
km. 4-S-7.). GE Ngêrang — 'Those that carry out the act of 
mutilation on a bull '. ' posi moj Aeulujd Cougs oor ae, PE A 
Bhasa '( Quflu-slm%.1-6-3.), ' Uy an b sed 
wardon obg Oy Aei srania pio 
Ang srs powi goj ung apwi agi ANA mp 
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Aso EHsShuet D UTENGISALU LTE? FaupGeissr Giompleusos,,' 
(Gusflus-6k. — 1-6-4.). 


Azhwar warns us that regardless of our belief-system in regard to 
questions like hell and experiences of hellish existence, since 
'Sha'stra's' and leamed people make reference to these things,we may 
atleast sit up and ponder this matter and tum to Him for protection 
from such terrors. 


AG ni mpetrembd — before it happens to you and me. 
ap emu Qane - He who holds the beautiful ' Sankha" 
in his hand. 


mja amù Lanner - Lord who tore the mouth of the maned 
horse demon, Kesi. ' m pah aff Gandi mul ' — (af) umd 
— 3-31). ' Qoam hd 555 misiado cumi EL 
', ( s5Ostems -67 ), mów Asr my GLY & 
Careusvenu ' — ( Wp segsrerrermuskno ). 

Gamis pehs asine - He who drank the life out of the 
poison-smeared bosom of the ogress Putana’. 

gan ni) — Take to Him and pray to Him, ( leaving aside 
your doubts and disbelief), as the only certain remover of all such 
fears and adversaries. 


app ewani dlik Asya avsi 

ppi dyag ploum - - ungu 
QUT é arare orja ybu ss ger 
Amiar g5 gana Apa. 94 


My heart sings the glory of the Lord with complexion of the 
sky, Who once swallowed the worlds for safe-keeping, and dug 
into the heart of the sworn irredeemable enemy,and now 
resides in beautiful Pa'takam. You also take to Him and sing 
His glory in fervent prayer. 


app cawi djaprapêlak — seek and bow to His Feet and 
pray to Him. Let us not entertain the thought how we,being so lowly. 
can ever deserve to reach the vicinity of the supreme Being of all.He 
does not look at our station in life.He is forever eager for identity 
and communion with our spiritual entity, (‘a'thmavastu ') even as Sri 
Krishna, He was so eager to taste all the butter in Gokulam offered 
with such ingenuous and innocent devotion and love, by the cattle- 
raising ya'dava's who did not know the difference between their right 
and left hands. 


amna Th (ppd eflapalid — Who swallowed all the worlds 
in whole for safe-keeping. “ 4560 omong disa Awoh Pup 
LITMS CU rooy pin MSS Soleo ne . 
(MODELED) Ln- 9). 


Gun ørgrek — Hiranya who was evil beyond redemption. 

ome 6 g — digging into the heart as if exploring if it contained 

atleast an iota of saving grace.'asmpeysm_(h '-( OLaT-k.-1-6.9). 
i bg or Bn batan - residing in the beautiful divya-desa' 

Pa'takam revealing the Form that hastened for the protection of the 

devotee Prahla'da. 

tr gih Mek Apea -' my heart will sing the glory of '. 


Ted Oorghe Gouna Qecteflunet are uter 
acdderge Lek. oeflacianat - - paterGe 
uyur rf auut Beret nebah gid 

wfr ors Slay, garai. 95 


The great Lord, resplendent like a blue diamond, and resting 
on the milk ocean, Who in time immemorial absorbed the 
universe in Himself, and brought it forth for creation of life,and 
tore the hard-heart of the demon Hiranya, abides in Athiyur, 
radiating His grace as always. How gracious of Him that He 
inheres in my heart and head. 
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The previous four pasurams contained the message of the Azhwar 
to the world at large. From this pasuram till the end,the Azhwar 
immerses in self-experience. In this pasuram, he is beside himself with 
sheer wonder about Lord's ' soulabhya". The pasurams of all the 
Azhwars usually harmonise in terms of diction and meaning. But 
sometimes, for greater felicity of expression, the order could get 
transposed, as for example, in this pasuram where the Azhwar begins 
the pasuram by saying, “ sted @ergpeGloumned srai Oweded tured 
“,' resides in my heart and head '.Later only, Azhwar talks about 
Who resides there. 


(pecrend Gaus nen fusted — In time immemorial, the whole cosmos 
was in ' Brahman’ state. “ ew@geu Cowmous Bg Beng” 
(Chandogya- 6-2-1). ' In the very beginning, this universe remained 
as ‘sath’ in Brahman state. ' Gan amene pmm Hens [6 
Luyeunor Gruen : ', ( Mahopanishad ).' Only Narayana 

was there in the inception, neither Brahma nor Siva. That Brahman 
willed ' Ugmerowmb ', ' let me become manifold '. 


anf CL hne — at that time, the Lord created the worlds,and life. 
aws gud æfur - reclining on the Milk ocean, and 
cherished by all beings. 


'ġ f: i : oGugupm cung; Lp : |, 

fung seu ani Lap :, ESTs 
(Purusha- Suktam). Purusha willed to assume three forms, Aniruddha, 
Sankarshana,and Pradhyumna, in the 'Paramapadha".One form viz. 
Aniruddha transformed into ' kshira'bdhinadha", reclining on the Milk 
ocean. ' gCarn Maaui sudung nopne AI ', 
(Purusha-Suktham). After that Purusha pervaded everywhere to 
protect all lives, those that take food, and those that do not. 
paata cust Qpehe bain — tearing the hard heart of the 
demon, Hiranya. l l 

ext! su emak - with complexion like a blue diamond. 
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MS Sluyynet — the sacred divya-desam of Hastisaila, or 
Kancheepuram,where Lord resides as Varadha’. “ Hoot oor Sk I 
apni dipu Ainme Among” 

( Amore- Epp srs) — 31. ). In the next pasuram, Azhwar 
continues to invoke the name of the Lord of this divya-desam, with 
words beginning, "Hk yest Let smu greutedt ', which is evocative 
of the famous ' Garuda-seva" ‘utsavam' for this Lord. 

cret OpeHe Gtownet- He resides in my heart. ' agi pw 
OUGLS Yo nglar gurub Qiumaser QapH si) 
STEHT LIT) Aumas Nang abu, (Ouafwumpeumy-skim. 5-4-10). 
'H [b HST LINGYILD HHL oT LITO LG QETUIGIS smeud HI 6161 
loom bpw gier cub wuh, Quflumpeury -D 5-4-8). 
UMS sled vueTeflesrer ipsa, Pipers g crest 
DST FHL OUTIPEUEIED IDMUNDIHIHET UAT ', ( CaPuMpeumy-Hl rh. 
5-4-9.).' sogi sawa gi masses UDH 
LOAA una — Aww Appu Plpidsifumecr 
2 UGS BESI, MpCua gy Lti — ( Auf 
Subah — 68). 

ster Geet eflumet — 'resides in my head too.' ' Setos 
arfar — MSL iaei- ( am — on. 
10-6-6.). 


Ng Suyret yi mujan aoue 

HS Atey prap plato gudar -- pas 
LeEnurane ona peamine pera ew 
Qeoouran aaa yrei . 96 


Our Lord Who has the eagle king Garuda as His vehicle, and 
the serpent king with hood embedded in jewels, and patterned 
in colours, for His bed,is the substance of the Veda's which 
speak of three-fold fires, and is the Master of Rudhra'. He 
abides as the presiding deity at Athiyur. 


aS Guyot yet ruysemet — He who has the eagle king as 
his vehicle, and presides at Athiyur as our Lord. “espeSiynsgusoshlaud 
Lum mbun CS we pup Sev Guneme : “, ( Varadara'jasthavam 
25 ). “ Lord, Thy crown by itself attests to the fact that Thou art the 
Emperor of all the worlds.” Similarly, the fact that the Lord at 


Kancheepuram has Garuda as his vehicle testifies to that. This is bome 
out on the strength of Azhwar's 'mangala'sa'sanam' to this Deity in 
this and the previous pasuram. 
Set vedluilet gan praba Coe guildanet — 
' He who rests in sleep on Thiruvanantha' embedded in jewels, and 
patterned in colours. aiaga : uj: : eA Lyao KYEH 
'- ( Kaushidhak  ). ' The bed Anantha’ is of immeasurable strength.On 
that rests the Brahman. In citing Garuda,the head of the 'nithyasuris'’, 
and Anantha’, Azhwar pays tribute to the 'nithyavibhuti' of the Lord. 
(yes wenn dhamak- He who is worshipped with three-fold 
‘agnis' as proclaimed by the Veda's.These three-fold fires are 
'ga'rhaspathyam', 'a'vahaniyam', and 'dakshina'gni'. 
weng — Upanishads that constitute the crown of the Veda's. He is 
the One who is the substance of the Veda's, and proclimed by them 
as the 'Parama-purusha'.Even the ancient Tamils recognised this as 
evident from the phrase, ' Gepa wap É '.( ufiume 3.66). 
ora. paiid garda Geonwsansd — Even 
Rudra’ who considers himself Isvara' by virtue of having swallowed 
the poison that emanated while chuming the Milk ocean, looks upon 
Narayana as his Master. ' Gau elap eu; urere wid Cre 
mus evap ', ( Rukh Mandalam 10 —136.7).' Kesava Who has 
beautiful locks, drank the poison with Rudra’ as the symbolic 
instrument which contained the venom.’ The idea is that Rudra’ was 
just the apparent instrument for drinking the poison,Narayana being 
the 'Antarya'mi', who absorbed it. In referring to Rudra’ who is 
considered the head of the 'samsa'ris',the lila"vibhuti' of the Sriman 
Narayna is implied.By referring to Him as ‘osngpuareutest', Azhwar 
drives home the point, that the Veda's which are 'apaurusheya", 
themselves proclaim Him as the embodiment of both ‘nithyavibhutt' 
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and 'lilavibhuti', and by his benediction, ' Sie Limes bau greet 
', he further adds that such a great Master of all life and creation, 
has for all our benefit, and in all his love and simplicity, come to abide 
in Hasthisailam. By the choice of the the pronoun 'symiser', the 
Azhwar has been most generously inclusive of all of us,and not merely 
him,and afew chosen ones, even as Swami Nammazhwar does in 
his line, ‘Caeeustgioy Epos aj gpu |, ( gkreuTws-Cuor. 
2-7-1. ) 


GIRI 56 OLHoT Peootunt s*onset F 

Gama aew poju — ANS 

uyd uyani umbu Gej ó ar 

SL wsdl Canuiloré Qstar (y. 97 


My Lord, with divine Mother lovingly seated on your chest, 
You are the supreme Belng with beautiful red eyes, the Head 
of all celestials, and our Master. You laid down on Anantha’ 
with a thousand hoods and mouths at the shrine at Kudandhai, 
wishing to abide there. 


gkeompum-He who has Sridevi adorning his chest. In addressing 
the Lord as 'skeiomyum', Azhwar underscores the 'Purusha'ka'ra" 
(mediatrix) role of divine Mother following the meaning of the dvaya' 
mantra’. Again, in calling the Lord as, 6nies6ir amorte, AZhwar 
continues to dwell on the 'soulabhya" of the Lord, as in the previous 
pasuram. ' gif uoe GE evengiivde Ligsbouer ', ( Purusha-Suktham). 
Qenotums gosa — Chief of all celestials. The parathvam of 
the Lord is addressed. ' awġ apò SOT slug) |. 
( Skmeurui-Guor. 1-1-1). ' Bs aape : upod Uso ost 
uwha eww : 1, ( Vishnu —Suktham). 

OQetiisext AHOT —' Seow WET SLT Yeti sd eub 
Slang] ewok ', ( Chandogya.U. 1-6-7). That Paramapurusha has two 
eyes like a pair of lotuses, opened up by sun's rays. 

ghia) — Great One. 
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SLwaedid Carufleors Astat - wishing to abide in 
Kudandhai, ( Kumbakonam). 

auha uyida uyani umduter Gwe) Ger ó puru 
— You laid down on Anantha' with one thousand hoods,mouths,and 
noses. 


Ganam (b aerpésd Gipalumug pret aert sag 
ami pasy Peta - - Gana 
Longi Garang Gwal sat Merged 

@Lonsé Asrai aileop. 98 


The Lord who has ensconced himself in my heart,came down 
to this earth, to be raised lovingly in the cowherd family to 
grow up prancing around with milk pots. As a tiny baby lying 
on a banyan leaf, He swallowed the seven worlds to be tucked 
away in a corner of his stomach. What marvel was that ! 


Ganang- As a cowherd. The Lord of all the worlds chose in 
all his simplicity the lowly cowherd clan for his incarnation as Sri 
Krishna. ' pram GeGeun p sbaj p WOS p E Tengen: I 
samb Can LINE gan bau nen suna ' I 


' I am not a deva',neither gandharva' nor yaksha'. I am yours and 
you ought not to look upon me in any other way.’, reassured Krishna. 
' æi anah Aip. — prancing around with pots. The dance of 
cowherd girls and boys with milk pots on their heads is a typical 
cultural trait. 


set Apai Gal Gores arai Beng — entering my 
heart and perching Himself there as his abode. 

omg aayi aAa — Azhwar's reference to 
seven worlds is only illustrative.It means the whole universe.Azhwar 
marvels at the protective instinct of the Lord in that tiny state, even 


as his predecessor Sri Poigai Azhwar did in his Prabhandam, 
' LUNGO MEA F(HUML TVG Mesu Gawang 6 
amjia awww - Awi Gaw PF ameg ? 
alaiean onneen Can h GAAS AEO. 
(pos muban — 69). In a similar vein, Swami Nammazhwar 
sings, ' uran gyva afai No sect e urh 
OeWULo sienom ', ( Saami —Cuor. — 4-2-1). ' apun hS 
MOULPER(h A An ub LUN Ep ', 
( Amaun- Grom. 3-7-10). 


Awp audar whaa p Beun 
(peoppla p Qorioofact gra -- Apapo 
Craipunet Ars Aamar OPA 
loreueSlenu: wet Qaredtiset wore). 99 


With the celestials beseeching prayerfully for His grace, 
respectfully looking upto Him, and strewing fresh flowers, the 
Lord our Master, the Greatest of all, with rosy jingling anklet- 
laden Feet,and bewitching red eyes, and ever gentle and loving 
towards devotees,assumed the form of the dwarf, and strode 
the worlds to strip Mahabali of his kingdom. 


Reap enbo gorak Meet ask — Lord, our Master, Kindly 
bless us. ' Side QasevamAg, shewn ', (Sarana'gathi 
gadyam). 
QenwGumjy - Brahma,Siva,and other celestials. 

Gereug — with beautiful,rosy, jingling anklet-laden feet. 
‘ sw oure Lito wCgpnaiyo SÒ Creunpmd UWE 
egu '— ( Svetas. Upanishad ). ' He who is the supreme Lord 
of the ruling deities and the Deva' of deva's. 
@Jpipu mek — Greater than all the rest. 


tare) —fountainhead of love and compassion. 
GDG - as diminutive Vamana’. 
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De Ganam nak — accepted the earth given as a gift. From 
Azhwar's expression, ' orele weisen nei WTA ', it is 
evident that even in the act of dispossession, the Lord was motivated 
by ' va'tsalya' ' towards Mahabali as his devotee. 


lore Applu saiake amje 

Goar aluet guomuid sententhuGer -- Cioere 
almalla anu sat glana) of Hs maGer crat pet 
Amui Ne ungyan uu! aa Ly. 100 


My resplendent,glorious Lord, immeasurably great, Master of 
all celestials wearing the cool tulasi garland, Oh Sri Krishna, 
Who, in time gone by, hurled a demon disguised as calf, at 
another disguised as a wood-apple,and struck both down. My 


love for You is like an overflowing river, bursting the limits of 
my being. | 


Azhwar rounds up his work with the thought that his love for the Lord 
is like a river current that overflows the banks, and prays to Him to 


help him keep it contained within himself. He cites six different 
attributes of the Lord for this overflowing emotion. They are 1. tan@eo 
— glorious in 'svarupa"-rupa' guna's and vibhutis. 2. QgpipSumGer - 
immeasurably Great. 3. aeriana - guiding all beings, like the eye. 
‘Siena Hern wenCeng eji, 
(Skmeurus- wor. — 1-8-3). 4. deramasi Gosen — Master 
of all celestial beings. 5. duek gapmié seskertiuGer - always 
decorated by cool tulasi garland. 6 Gweone ailerailest amui 
sed Skene) of pepaser-Once upon a time, You slayed the two 
asura's who came to kill you disguised as a calf and a woodapple 
hidden in the branches.This also redounds to your greatness. 
apa seai umeak saenu Mati) - My love for you 
overruns the limits of my being., meaning, ' I feel loose in limbs and 
thoughts, and at a loss how to have my fill of Thy experience.’ 
anoni APE Myo soi mpd '- ( aufi -Eheu — 34). 
ASR pid arima bong '- ( Hk 4b. —10). Azhwar prays 
to the Lord to help him rein in his free-flowing emotion. 
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Ubwari eo _CuepeuGs viesefhum sy amu 
- We 10). 


Araid Mwuah vunduri wow. 
The end of the commentary on Iranda'm Thiruvandhadhi. 


A apisan ample she pro. 
Meat Gu parfi pig Apafi anfu 
mundu veli-rg slo sapsfissret ufu 
BetuspCey G5 S555) prextwowtyred anfu 
BOOS (Hs aa onan praat amf 
Bei ue Ageosslf MAL afu 
Aone ajamia goan anplew 
aura ywyd sRayat YsqpenguCured rfu 
Laam profloerG@u yambo anyibu . 


Benedictory Verse on Sri Bhutat Azhwar 

Long live the One who showered the grace of 'Anbe 
Thagali' of hundred verses. Long live the One born on 
'Aippasi Avittam’, in a 'kurukathi' flower. Long live 

The One who brought fame to Thirukkadanmallai. 

Long live the One who laid the wick of melting love 
And lighted the beautiful lamp of 'Gnanachchudar'. 
Long live the One who sang the praise of the Lord 

Of Srirangam, Long live the sacred Feet of Bhuta Muni. 


Wf umge Sapat eyed. 
I seek refuge at the sacred Feet of Sri Bhuta Muni. 
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